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PREFACE 
"Of Knowledge, we have none, save what Thou 
Hast taught us"; 
(AI-Quran 2 : 32) 
The interest in the topic of "concordance of the political philosophy and 
references in the Quran was basically generated due to some factors. Firstly, it 
was realized that to give a complete and comprehensive account of every 
aspect of political philosophy contained in the Holy Quran is the need of the 
hour. Secondly by this comparison, harmonical, synchronisation 
listing/arrangement of the political references of the Quran a persistent effort is 
made so that no important political message/information is left to the 
conjecture and imagination of the reader to be misrepresented or misquoted. 
Thirdly, in the light of comprehensive textual listing of relevant verses, an 
integrated, unbiased analysis and concordance with concurrent western 
political philosophy is attempted. The Quran, being a comprehensive and 
composite book covering almost every topic and area of human and divine 
importance, is a rich inventory of political philosophy also. 'Ibis is an original 
and innovative effort is to provide definite answers to the pertinent political 
questions. Above all, utmost care is taken to remain objective as a political 
researcher unfolding truth from an inviolable and transcendental book like the 
Quran. 
My thesis is based on striking a chord between existing western political 
philosophy from Plato to Marx and the Quranic text. The task is difficult and 
arduous. It does not include the modem philosophy as it would have been 
unmanageable as it is; it is beyond the scope of this thesis. 
The verses of the Quran are sacred. immutable and transcendental in 
nature and content. The Quran contains complete and comprehensive guidance 
for this world and the hereafter. It is looked with awe and reverence by almost 
more than one third of the humanity. Most of the states in the West Asia, the 
South East-Asia are Islamic states whose Constitutions are based on norms 
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derived from the Quran. Sunnah, Hadith and 1= iqah. 1-lowever, the concordance 
of the verses, Ayat and surah reflect political relevance and philosophy also. 
My effort shall be to bring out the truth of those discernible and indiscernible 
concordances of Political Philosophy. The ideas in the text transcend the 
boundaries of the country. age, space and time. There are good numbers of 
direct or indirect, explicit and implicit political commandments and codes in it, 
which determine the political behavior of its followers throughout the globe. 
The Quranic precept shapes their lives and they are deeply immersed in streams 
of their vital political action. 
The proposed work will try to concord, resonate and analyse the 
Political Philosophy and norms, lying scattered in the text of the Quran . In the 
west, the Jews and Christians have tried to interpret the Ayats but they ended in 
futile criticisms. In a number of Ayat and Surah we can refer to political 
concepts and ideas for example, equality, liberty, social justice, slavery, rights, 
law, family ties, obligations towards parents. husband-wife and children (which 
is the subject matter of welfare legislations). contracts peace. treaties, war. 
prizes, jiziah. spoils, political economy and many more. 
The practical importance of this research is manifold. Due to historical 
and religious reason the culture of' Islam and Europe never had a cordial 
relationship. The Quranic studies undertaken by orientalists have generally, 
been marred by myths. misunderstanding. misconception, misinterpretation and 
historical bigotry. In due course political philosophical elements mentioned in 
the Quran and interpreted in the backdrop of political development at the time 
of Prophet Muhammad (PBUH) were generally overlooked or distorted. Thus 
the principles derived and conclusion drawn regarding political sphere of social 
system by them are usually imbalanced and far from truth. 
In the present age when thematic projection of' cultural civilizational 
clash between western and Muslims world has become a norm, this work of 
objective and factual treatment of the seminal political philosophy present in 
the text of the Quran would go a long way in finding common ground between 
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these two civilizations. In the process of analysis many myths created around 
Quranic/Islamic political standards are to be rectified or outrightly purified. 
Many intellectual claims made by the western world, would shift to Islam as 
the first one to be proclaimed like first charter of Human Rights, Equality of 
Humanity. Universal brotherhood, social justice etc. An analytical study of this 
problem would remove the cobweb, illusions and misinformation that universal 
political philosophy come only after Renaissance would be shattered as, infact 
it goes back to 1400 years back. No system of life before the advent of Islam 
upheld equality between men and women. Men and women are equal in the 
sight of God. The Quran declared the human nature of women, her place and 
duties, her rights and responsibilities, her relationships with the surrounding 
universe as well as with the heaven and the earth, and her status in this world. 
In the Quran. women are completely independent entities and fully entities and 
fully responsible human beings The Quran is the divinely revealed. an 
adulterated book of guidance for all humanity. The present work would be an 
exploration of the political message of the Quran in the light to objectivity as 
well as scientific fervour of comparative analysis, and a concordance of 
western political philosophy. The Quran has given ample injunctions on 
science as well as to develop sound political philosophy. A political system 
based on its text would practical piety physics, geography and jurisprudence 
would be vibrant, timely and equitous. 
This work is sensitive in nature as it is based on the content of the Quran 
which is believed by more than one billion people, as the last divinely revealed 
book of God to His last Prophet Muhammad (PBUH). I have tried to tread 
cautiously, rather pussy footing on a sensitive and sacrosanct book like the 
Quran as the huge academic and spirituals stakes involved with it. I am neither 
a theologian nor a student of Islamic studies; I am simply trying to textually 
bring out a concordance between the political philosophy and the Quran which 
is not attempted earlier. A many books are written on political philosophy, their 
interpretation and analysis is easily attempted. However, so far as the Quranic 
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verses are concerned, their hermeneutics is not attempted and they are 
reproduced both textually and contextually. They have been included freely 
and directly as referencing. Their interpretation is parts of riot attempted 
because that was neither required nor is within the scope of this research. Only 
their reporting is done as and when required so as to avoid any theological 
controversy due to its sacredness. 
The whole research work is organized into five chapters followed by 
conclusion. The first chapter entitled conceptualizing concordance and political 
philosophy is both thematic and introductory. The aim of this chapter is to 
unfold the concepts of concordance, philosophy and Political Philosophy in 
general which would enlighten on the preliminary analysis and understanding 
of research problem under study. The meaning of concordance adopted in this 
thesis is in the sense of arranging, harmonizing in agreement with the political 
themes and not as alphabetical listing of the text. The political references and 
the underlying political philosophy in the Quran would stand vis-a-vis their 
concept of the western political philosophy most of the doctoral. thesis for 
objective test of scrutiny. In this chapter concept of concordance is elaborated 
on account of evolution of idea of concordance is presented the next sub-theme 
of the chapter related to a broad understanding of philosophy with a particular 
emphasis on political philosophy in general. 'fhe concept of political 
philosophy is given a systematic treatment, the historical perspectives on 
political philosophy through the ages is highlighted. Moreover, nature of 
political philosophy, its types are also presented with critical angles, including, 
its scope and norms. 
The second chapter a study of the Genesis, nature and content of the 
Quran. This chapter tries to introduce the Quran thoroughly. A proper 
understanding of the Quran in multifarious ways would make the researcher 
better equipped to deal with the text as well as understand the message 
properly. The discussion begins with highlighting the true nature of ideals and 
actualities of the Quranic revelation. The sub headings deal with the arguments 
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to substantiate the standpoint that the Quran is a universal and comprehensive 
book which is perfect and most complete. In essence, it is a unique and 
thorough book of both spiritual and worldly guidance. Etymology, meaning 
and definition are given a separate treatment. History of the revelation of the 
Quran. its compilation and its preservation are discussed. The chapter also 
deals with various structural aspects of the Quranic text. To thoroughly 
understand the content and message recorded in the Quran and its 
understanding. language. style, themes are also scrutinized. The third chapter 
entitled as. The Ethical and Normative context is an analysis of both the 
Political Philosophy and its resonance in the text of the Quran. It tries to 
establish a concordance between the two. The connection is unfolded in its 
various dimensions. The deliberations on the ethical and normative nature of 
the Political Philosophy are analytical narratives and their resonance in the 
Quran is self- explanatory. 
The forth chapter entitled as Rights! Human Rights Context describes 
their western perspective and the enormous amount of the textual Quranic 
Directives on it. In this chapter a lengthy exposition on the concept of rights is 
done. Closely associated with the concept of rights, meaning of Human Rights 
is deliberated and its evolution through the ages in different civilization is 
explored. In the opening part of this chapter mainly western ideas on human 
rights are discussed. Later on, a major portion of this chapter comprehensive 
focuses upon the multiverse of human rights expounded by the Quran. The 
extensive range and multiplicity of various dimensions of human rights are 
textually referred and systematically analysed. Broadly speaking most of these 
rights may be categorised as liberty, equality and justice. The sub-theme of 
rights in family and societal framework are given an exclusive analytical 
treatment. In short the crux of this chapter lies in the thorough comparative 
concordance of its political philosoph% and the Quranic text on human rights 
starting from philosophical angles like liberty. equality and justice to other 
cultural. civil, social economic and political arena. 
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The fifth chapter dealing with the Institutional and Legal Context of the 
(State. Government and Law) dwells upon both Western Views and the 
Quranie text. Initially western concept of state, government and law is being 
discussed. A greater portion of this account revolves around understanding 
meaning, definition and constituent elements of state traced throughout the 
western literature and writings. The four elements of states are specially 
emphasized. It is followed by understanding the western standpoints on 
meaning and types of government. The discussion naturally leads to analyse 
position of law and its concepts in the wider context of state and government. 
The next sub-part of this chapter is devoted on the Quranic notions on state, 
government and law. To highlight the fundamental extent of concordance as 
well as dissimilarities in the nature and purpose of state according to the Quran, 
the chapter particularly explores these themes contained in the western political 
philosophy. The unique elements of the Quranic state's like sovereignty of 
God, vicegerency of God, brotherhood of humanity, state as means not an end 
are discussed. In the light of an understanding of nature and purpose of state 
according to the Quran meaning, role and function of government as contained 
in the Quranic text are analysed. A specific concept of Shura' or democratic 
consultation process' is discussed. Moreover, meaning, definition and source of 
law as constructed according to the Quran is presented. Finally, the chapter is 
rounded off by presenting a succinct account of the divergent perspectives of 
the west and the Quran on essential aspects of polity in comparative frame. 
In this age while the information technology is at its zenith, it is 
significantly easier to search relevant verses from the Quran at the click of 
the button. But being a researcher, a personal scrutiny of the whole Quran 
right from first surah to the last one, has been undertaken, thus leaving no 
information out of ambit, humanely possible. 
(a) 	To comprehend the political references in the Quran in comprehensive 
manner by taking out all the verses from the Book which relates to both 
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broad and specific Political Philosophy of State, Government, Law, 
Liberty, Equality, Justice. Rights. Ethics, Peace and War. 
(b) To make a comparative analysis of the political philosophy and thought 
contained in the relevant Aayat or verses with respect to the pervading 
western political philosophy. 
(c) By this comparative analysis the researcher is sharply focused to come 
out with the findings the being the uncorrupted divinely inspired book of 
guidance for all humanity, even the political message of the Quran 
carries the highest standard for establishing most refined political 
system, providing due balance between rights and duties of citizens in 
attaining the universal brotherhood. 
The work shall be a documentary research relying on available English 
and Urdu translation of the Quran. The concordance of the political reference 
will be of immense importance enriching the domain of political ideas and 
actualities, lying obscured from academic circles. 
CONCEPTUALISING CONCORDANCE AND 
POLITICAL PHILOSOPHY 
Chapter — I 
INTRODUCTION 
CONCEPTUALISING CONCORDENCE OF POLITICAL 
PHILOSOPHY 
"...and say: My Lord! Increase me in Knowledge." 
(The Quran, 20:114). 
The concept of concordance or harmonization is used as a tool to 
explore and explain political philosophy in the Quranic text. The idea to 
concord views, text, verses and references are philosophical. Philosophy is of 
academic as well as practical relevance. To philosophize is human. A vast fund 
of political philosophy is at our disposal. Arguably, it is most pertinent to 
introduce the concept of' concordance in order to explain philosophy and 
political philosophy in this chapter. By unfolding the meaning and background 
of concordance as it is literally understood and relying on its particular sense of 
`harmony', the chapter proceeds to present a comprehensive account of western 
political philosophy which is based on human reasoning. It would help to orient 
and rectify the apparently confused and non academic assumptions about the 
political philosophy of the Quran. discussed in the succeeding chapters to prove 
the soundness of divine wisdom, its application in this world for improvised 
human political endeavors. 
WHAT IS CONCORDANCE 
Concordance means "literally agreement, harmony, hence derivatively a 
citation of parallel passages, and specifically an alphabetic arrangement of the 
words contained in a book with citations of the passage in which they occur".' 
In other words we can say that Concordance is harmony which means 
agreement of opinion 2 A concordance's function is basically to bring together, 
in other words, to `concord passage or text which shows the use of a word. The 
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term `concordance' is usually applied to literary and linguistic studies. 
Concordance is particularly useful for studying a piece of literature when 
thinking in terms of a particular word or phrase or both3 A concordance is a 
comprehensive index of the words used in a text or a body of texts unusually 
there are also citations of the passages in which the words occur.4 
DEFINITION OF CONCORDANCE 
Concordance literally means "harmony" or '`agreement", it is state of 
being concordant and "concord" refers to concurrence in opinion or sentiments, 
unanimity. accord a harmonious combination of tones sounded together 
According to the Collins' co build English dictionary, "a concordance is an 
alphabetical list of the words in a book or a set of books which also says where 
each word can be found and often how it is used."t' Chamber 2191 century 
dictionary says about concordance as a book containing an alphabetical index 
of principal words used in a major work, usually supplying citation and their 
meaning. It originated from Latin concordantia i.e. to agree.' Merriam; Webster 
collegiate dictionary defines concordance as art alphabetical index of the 
principal words in a hook or the works of an author with their immediate 
contexts 
According to Cambridge international dictionary a concordance is a 
specialized book or list which is an alphabetical collection of the words used in 
a writer's work with information about where the words can be found and in 
which sentences. E.g. a Shakespeare/Biblical Concordance, a concordance of 
magazine articles, a concordance to Keats etc. ° According to concise Oxford 
English dictionary, concordance is an alphabetical list of the important words 
in a text, usually with citations of the passages concerned." Cambridge 
advanced learner's dictionary defines concordance as a book or list which is an 
alphabetical collection of the words used in a book or a writer's work, with 
information about where the words can be found and in which sentences: a 
Shakespeare concordance.' ' Oxford Advanced Learner's Dictionary says about 
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concordance as `an alphabetical list of the words used in a book, etc. showing 
where and how often they are used in Bible Concrodance".12 
Thus, a concordance is a list of the words used in a text or group of 
texts. The normal way of consulting a corpus is to look at concordance which 
shows words.' It is a (usually alphabetical) list of words from a book or 
website indicating the locations at which they occur. A concordance differs 
from an index in that no attempt to filter the source material or sensibly collate 
the information has been made.19 It is an index of all the principal words in 
work, showing location in the text, and sometimes defining the words." It is an 
alphabetical index of the important words of a text, usually giving the context 
in which they are found.16 It is an alphabetical index of words in a book or in 
an author's works with the passages in which they occur.17 It is an alphabetical 
index of Bible words and names, each word is followed by a list of one or more 
verses containing that word or name.1s A concordance is an index of all 
principal words in a work or in all the works of one author, e.g., Harvard 
concordance to Shakespeare. Dickens concordance.19 A concordance is an 
alphabetical list of the principal words used in a book or body of work, with 
their immediate contexts.29 
A concordance is a special kind of index in which all the words used in a 
piece of literature is listed along with the place(s) used. Concordances are very 
useful tools for scholars because they make research in an author's work easy. 
Concordances are available for many works of literature. One famous 
concordance was compiled for the Bible.'' Though in this thesis; the meaning 
of concordance is not taken as alphabetically, rather it is used in the context of 
harmony. 
HISTORICAL RETROSPECT OF CONCORDANCE 
Concordances date back to the middle Ages, when, like other massive 
undertakings like Gothic Cathedrals or the Bayeux Tapestry, they took up an 
unimaginable amount of person power. An early example of this according to 
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Tribble & Jones (1997) is the first known complete concordance of the Latin 
Bible, the work of some five hundred Benedictine monks working under Hugo 
de Saneto Charo. Biblical concordances are indexes comprising the words in 
the Bible and the location of the texts where they can be found. The 
Encyclopedia Britannica lists a number of early biblical concordances 
including that drawn up by Mercator, the 14 h` century cartographer. The other 
favorite corpus of texts for early concordances, at least in the English speaking 
world, is Shakespeare. Encyclopedia Britannica tells us that Bartlett, the 
American bookseller and editor best known for his familiar Quotations wrote, 
after many years of labour, a complete concordance to Shakespeare's dramatic 
works and poems (1894), a standard reference work that surpassed any of its 
predecessors in the number and fullness of its citations. 
Because of the canonical status which they have in the culture of the 
English speaking world, Biblical and Shakespearian texts have two things in 
common: they need to be frequently and efficiently accessed and they have to 
be interpreted (and reinterpreted). So these early concordances functioned as 
archiving tools, answering the access need, and as text analysis tools, 
facilitating interpretation of meaning by bringing words and their contexts into 
closer proximity on the page, thus sharper focus. 
Today's computerized concordances still fulfill these two functions, the 
practical and the scholarly professional archives, on the internet or on the 
intranet in libraries and companies, illustrate the more practical use.22 
INTRODUCTION TO PHILOSOPHY 
Philosophy is the mother of all knowledge.23 Philosophy is a study of 
problems which are ultimate, abstract and very general. These problems are 
concerned with the nature of existence, knowledge, morality, reason and 
human purpose.24 Tn other words the aim of philosophical inquiry is to gain 
insight into questions about knowledge. truth, reason, reality, meaning, mind, 
and value ` 51t comprehends knowledge about the secret of life, the universe, 
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and beyond. It includes all the categories of social, religious, artistic. scientific, 
mathematical and logical thought.26 In other words; philosophy is a 
comprehensive system of ideas about human nature and the nature of the reality 
we live in. It is a guide for living, because the issues it addresses are basic and 
pervasive, determining the course we take in life and how we treat other 
people =  It is distinguished from other ways of addressing these questions 
(such as mysticism or mythology) by its critical, generally systematic approach 
and its reliance on reasoned argument.zs 
MEANING AND DEFINITION OF PHILOSOPHY 
Everyone know that `Philosophy" comes from Greek word 
"Philosophic". Philos or Philia means Friends or Friendship/love or lover and 
Sophia means wisdom. It means "Love of Wisdom". But since "Wisdom" is 
even harder to define than "Philosophy"29, Herodotus used the verb 
Philosophian in a context in which it means nothing more than the desire to 
find out. Briefly, then, philosophia etymologically connotes the love of 
exercising one's curiosity and intelligence rather than the love of Windom. 
Although Philosophers have often sought to confine the word "Philosophy" 
within narrower boundaries, in popular usage it has never entirely lost its 
original breadth of meaning 30 
According to Professor Bcrnard Geri, Philosophy, like all other fields, is 
unique. But the uniqueness of Philosophy seems more impressive." Philosophy, 
according to Plato. makes use of a method peculiar to it, which he calls. 
"Dialectic". The exact nature of the Platonic dialectic is absence, but this much 
is clear that: Philosophy proceeds by criticizing received opinions.32 Agn laud 
said about Philosophy, that, "Philosophy studies the fundamental nature of 
existence of man, and of man's relationship to existence. In the realm of 
cognition, the special sciences are the trees, but philosophy is the soil which 
makes the forest possible.13 
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Callicles. the sophist said that, "For Philosophy. Socrates, if pursued in 
moderation and the proper age, is an elegant accomplishment, but too much 
philosophy is the ruin of human life.'"4 There are many things to be thought 
through. and philosophy may be defined as the art of thinking things through — 
or, if your prefer, it is the habit of trying to think things through.35 We can say 
that this is more technical language. Philosophy is the critical analysis of 
concepts and the discovery of relation between them, it thus hopes to integrate 
our knowledge, to unify and interpret it. So it comes out that logic is perhaps 
the most essential part of the Philosopher's equipment.36 
Further. Philosophy is reaction of the whole mind to the whole reality 
which might attain its fullest comprehension and its complete end.37 Philosophy 
may provisionally be defined as an attempt to explain and appreciate life and 
the universe as a whole. 8Though some thoughts may be possible without 
language. philosophical thought is not as philosophy is essentially linguistic, it 
attempts to provide a clear, and acceptable view of the world.391n a Nutshell, 
we can say that, philosophy is based on rational argument and appeal to facts.40 
Philosophy is a knowledge of ultimate, when the shorter Oxford dictionary 
defines philosophy as that department of knowledge which deals with ultimate 
reality, or with the most general causes and principles of things.'''' 
Collins cobuild English language dictionary said that Philosophy is the 
study or creation of theories about the nature of existence knowledge, thought, 
etc or about how people should live and behave.42 Chambers 21" century 
dictionary says that Philosophy is, The search for truth and knowledge 
concerning the universe, human existence, perception and behavior, pursued by 
means of reflection, reasoning and argument.43 "Philosophy" according to the 
concise Oxford English dictionary is, The Study of the fundamental nature of 
knowledge. reality, and existence of a set of theories of a particular 
philosopher — the study of the theoretical basis of a branch of knowledge or 
experience."44 
II 
Cambridge Advanced Learner's dictionary define philosophy, as the 
use of reasoning in understanding such things as the nature of reality and 
existence, the use and limits of knowledge and the principles that govern and 
influence moraljudgement.45 The New Lexicon Webster's dictionary describe 
philosophy as the love or pursuit of wisdom. i.e. the search for basic principles. 
Traditionally, western philosophy comprises of five branches of study: 
metaphysics, ethics, aesthetics, epistemology and logic. Systematized 
principles of any subject or branch of knowledge, the philosophy of history 
attitude towards life.46 The New Encyclopedia Britannica said about 
philosophy, It is the critical examination of the grounds for fundamental 
beliefs and an analysis of the basic concepts employed in the expression of 
such beliefs'.41  
POLITICAL PHILOSOPHY 
Political philosophy can be defined as philosophical reflection on how 
best to arrange our collective life — our political institutions and our social 
practices, such as our economic system and our pattern of family life," Thus it 
is also said that Political Philosophy is the study of fundamental questions 
about the slate, government, politics, liberty, justice, property, rights, law and 
the enforcement of a legal code by authority. What they are, why (or even if ) 
they are needed, what makes a government legitimate, what rights and 
freedoms it should protect and why. what form it should take and why, what 
the law is, and what duties citizens owe to a legitimate government, if any and 
when it may be legitimately overthrown — if ever. In a vernacular sense, the 
term "Political Philosophy" often refers to a general view, or specific ethic, 
belief or attitude, about politics that does not necessarily belong to the technical 
discipline of Philosophy.49  
"the central concerns of Political Philosophy, have been the political 
economy by which property rights are defined and access to capital is 
regulated, the demands of Justice in distribution and punishment, and the rules 
of truth and evidence that determine, judgments in the Law."O In other words, 
S 
we can say that, Political thinkers have added to the store of knowledge by 
their deliberations on concepts like freedom. justice, liberty and rights, Plato, 
Aristotle, Machiavelli, John Locke, Rousseau, Mill and Karl Marx speaks of 
the way the state and society ought to be organized and the way the people 
ought to behave. The writings of these Philosophers throw useful light on a 
wide variety of matters. Moreover, these writings throw light on the events of 
the age in which they originated. As Alan gall puts it, "we can learn a great 
deal of the English revolution of 1688, its origins, the character and political 
aims of the men who controlled and guided it, by reading the political 
philosophy of John Locke."51  
Political Philosophy, is seen as that branch of knowledge which consist 
of moral philosophy on the one hand, and politics in the narrower sense on the 
other.32 Furthermore, due to the right of man to rule over man, Political 
Philosophy was born 51 Political Philosophy seek to establish basic principles 
that will, for instance justify a particular form of state, show that individuals 
have certain inalienable rights, or tell us how a society's material resources 
should be shared among its members, This usually involves analyzing and 
interpreting ideas like freedom, justice, authority and democracy and then 
applying them in a critical way to the social and political institutions that 
currently exist. Some Political Philosophers have tried primarily to justify the 
prevailing arrangements of their society, others have painted pictures of an 
ideal state or an ideal social world that is very different from anything we have 
so far experience 54 
We can say that, the word Political Philosophy' can cover almost any 
abstract thought about law, politics, and society, particularly if it addresses 
normative questions about the way in which political power should be used or 
the way citizens should behave. Thus, democratic theory, jurisprudence, 
political morality, applied ethics, social theory, and political Economy have all 
been thought of as parts of Political Philosophy. A Political Philosopher might 
study subjects as diverse as punishment, representation, feminism, private 
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property, judicial review, economic inequality, civil disobedience, rational 
choice and the morality of abortion." 
Political Philosophy has been practiced for as long as human being have 
regarded their collective arrangements not as immutable part of the natural 
order but as potentially open to change, and therefore as standing in need of 
philosophical justification. It can be found in many different cultures, and has 
taken a wide variety of forms. 'there are two reasons for this diversity. First, 
the methods and approaches used by Political Philosophers'6reflect the general 
philosophical tendencies of their epoch. Development sin epistemology and 
ethics, for instance, alter the assumptions on which political philosophy can 
proceed. But second, the Political Philosopher's agenda is largely set by the 
pressing political issues of the day. In medieval Europe, for instance, the proper 
relationship between church and state became a central issue in Political 
Philosophy; in the earl), modem period the main argument was between 
defenders of absolutism and those who sought to justify a limited, 
constitutional state. In the nineteenth century, the social question of how an 
industrial society should organize its economy and its welfare system came to 
the fore. In order to justify a set of collective arrangements, a political 
philosophy must say something about the nature of human beings, about their 
needs, their capacities, about whether they are mainly selfish or mainly 
altruistic, and so forth.51  
If we examine the main works of Political Philosophy in past centuries, 
they can be divided roughly into two categories. On the one hand there are 
those produced by philosophers elaborating general philosophical system's 
whose political philosophy flows out and forms an integral part of those 
systems. Leading philosophers who have made substantial contributions to 
political thought include Plato, Aristotle, Augustine, Aquinas, Hobbes. Locke, 
Hume, Hegel and J.S. Mill on the other hand there are social and political 
thinkers whose contribution to philosophy as a whole has had little lasting 
significance, but who have made influential contributions to Political 
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Philosophy specifically. In this category we may include Cicero, Marsilius of 
Padua, Machiavelli, Grotius, Rousseau, Benthatn, Fichte and Marx. Two 
important figures whose work reflects non-western influences are Ibn 
Khaldhun and Kautilya. Among the most important twentieth century political 
thinkers are Arendt, Berlin, Dewey, Foucault, Gandhi, Gramsci, Habcrmas, 
Hayek, Oakeshott, Rawls, Sartre and Taylor.$7 
In a nutshell Political philosophy is the study of government and the 
relationship of individuals and communities to the state. It includes questions 
about justice, food, law, property, the rights and obligations of the citizen.58 On 
the whole, theoretically political philosophy is that branch of Philosophy which 
discusses freedom, Justice. rights, democracy and other political issues.59 It is 
the philosophical study of the state, its justification, and its ethically proper 
organization.6° Moreover, political philosophy is the study of fundamental 
questions about the state government, politics, liberty, justice, property, rights, 
law and the... 61  
NATURE OF POLITICAL PHILOSOPHY 
Political Philosophy deals with the Ideal'. It tries to determine what 
men and women ought to do in keeping up with the ultimate goal or purpose of 
human life. It is recognized by its "Critical function."a2One may discuss the 
nature of political philosophy in two ways. One way is to try to identify in the 
acknowledged classics of the subject — Plato's Republic, Aristotle's Politics, 
Hobbes's Leviathan, Locke's Two treatises of civil Government. Rousseau's 
Social Contract. Hegel's Philosophy of Right, and so on the Principal recurrent 
problems and the methods used to deal with them.63 As D. D. Raphael (Problem 
of Political Philosophy) has significantly observed: "It is true that some of the 
classical Political Philosophers have set out ideal forms of society, but....this 
has not been their central concern. Even in Plato, the purpose of depicting an 
ideal society is to criticize existing society and to promote understanding of 
general social concepts such as justice.64 The other way is to begin with a 
preconceived idea of what constitutes a Philosophical inquiry, as distinct from 
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a scientific, theological, or aesthetic inquiry, and then consider how such an 
inquiry might be pursued in the field of Politics.1' 
The first way acknowledges that Political Philosophy is a tradition of 
inquiry, with its own characteristic forms of argument and conceptual models, 
a tradition in which every innovation emerges from a critical dialogue between 
the author and his predecesors.°C According to Raphael, the fundamental 
purpose of traditional Philosophy has been critical evaluation of beliefs: 
"Philosophy differs from science in that science seeks explanation while 
Philosophy seeks Justification'. The term Justification' implies the attempt to 
give rational grounds either for accepting or rejecting the beliefs which we 
normally take for granted without thinking of any grounds thereof.67 
Political Philosophy refers to that creamy layer of intellectual tradition 
which search for good Political order through a serious dialogue; a political 
philosopher enters with the fact around him. It is a rational synthesis of human 
speculation and information. It is re-enactment of the thought of the people in 
the mind of Philosopher. It is a re-enactment of a thought about the state, its 
nature, structure and its purpose. Mainly it has been the province of 
Philosophical writers, most of who were distinguished in Philosophy, literature, 
History, Plato, Aristotle, St. Augustine, Thomas Aquinas, Hobbes, Lock, 
Rousseau, Hegel and Marx are great names in the history of western Political 
Philosophy. All Political Philosophy is contemporary Political Philosophy. This 
means that the Political Philosophy is fundamentally the representative of his 
age — a watch dog, a super politician and critic of all that what he observes 
happening around him. He analyses the nature and functioning of different 
institutions and structures right from their emergence up to his owtt times with 
the sole objective to give a theory that he considers best for the society. 
Good political philosophers have also future in their bones. Political 
Philosophy is essentially rooted in individual psychology, social Psychology, 
and history. Its first focus remains to understand the nature of man, his innate 
predispositions and wants — the unavoidable wants and the imbecile wants — 
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and the relationship they generate for common interest. While no political 
philosopher ignores the basic wants of humans, they differ in their approach — 
how to serve these differing needs. They, according to their understanding of 
humans in relation to the environment the knowledge based on personal 
experiences and insights drawn from different disciplines — have been engaged 
in building theories that serve as tools to analyses and reform political reality, It 
is, however, to be mentioned the political philosophy is not value free, which is 
its charm as it refers to the basic character of human society via. heterogeneous 
human nature and that human beings are also conditioned by their respective 
environments. 
No single fact can explain the complex human nature. While a political 
Philosopher over emphasizes a particular fact by revolving around it, he 
underestimates the other equally important ones. I lowever, the contribution of 
Political thinker lies in the fact that he invokes a new fact and makes it to 
speak. Good Political Philosophy is the one which in the words of Nietzsche is 
life furthering, life-preserving, species. Pre-serving, perhaps species creating. 
The validity of the Political Philosophy depends on the validity of the purpose. 
It may also be mentioned that there is no absolute Philosophy. The only 
absolute is change, Political Philosophy evolves changes and grows with the 
development in science, technology, Philosophy, psychology and other 
branches of human knowledge which create new problems as well as Lhrow-up 
new mechanisms. Thus, the Political Philosophy marches with the march of 
times. Armed with the old and new experiences he adopts Political Philosophy 
to the emerging changing circumstances by producing a new treatise underlined 
by a new understanding and insight which is theory or generalization. As a 
matter of fact, Political Philosophy sharpens the wits, deepens the imagination 
and refines one's critical powers. It is the flight of imagination and 
prescriptiveness values that really leads us to some definite conclusions for 
public good. Furthermore, as rightly put by R.G. Collingwood, "if Political 
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Philosophers do not involve themselves in analyzing the Problems of our 
society and have no commitments to them, Politics will be guided by fools. 
SCOPE AND NORMS OF POLITICAL PHILOSOPHY 
All Political Philosophy aims at making human life better. It deals with 
the clarification of concepts used in the study of Political life as well as the 
measures to make human life worth living 69 A Political Philosophy must say 
something about the nature of human beings, about their needs, their ethics, 
their capacities, about whether they are mainly setlish or mainly altruistic, and 
so forth.7° Scope of Political Philosophy deals with in a narrow sense, political 
Philosophy lends to undertake a Philosophical scrutiny of political institutions 
and behavior; However, In a wider sense. political philosophy is concerned 
with all those aspects of social life which involve the use of power. Political 
Philosophy are concerned with the identification of political institutions which 
we should maintain in order to ensure good life for the members of society." 
Norms signify the criteria of right conduct in a political situation. lithe 
upholders of diverse ideologies continue to cling to the different criteria of 
right and wrong, the society will be reduced to an arena of constant conflict and 
cleavage, Political Philosophy must come to its rescue. It should analyses the 
position taken by all contenders and show the way to determining the right 
Course. 
Ideology: A set of ideas arid arguments used to defend an existing or 
proposed distribution of power in society. These ideas are accepted to be true 
by their upholders without inquiring into their validity. The ruling class may 
propagate its ideology to strengthen its own position while its opponents may 
use their ideology to replace the existing order by a new one in order to achieve 
some great objective.,' 
TYPES OF POLITICAL PHILOSOPHY 
Very roughly speaking, these are four main types of political 
philosophy: 
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Libertarianism/classical liberalism/Liberalism: The term "liberalism" 
conveys two distinct positions in political philosophy, one a pro-individualist 
theory of people and government, the second a pro-statist or what is better 
termed a "social democratic" conception. Etymologically, the former is the 
sounder description since liberalism is derived from the word "liberty," that is. 
freedom and toleration rather than notions of justice and intervention that took 
on board in the Twentieth Century. Yet, the pro-statist connotation pervades 
modern thinking so much so that it is difficult to separate its notions from the 
previous meanings without re-classifying one or the other. The former is often 
referred to as 'classical liberalism'. 	It emphasizes negative' right, i.e. the 
right not to have certain things done to you (be killed, robbed, etc.). The role of 
government is to protect us from outside invaders and domestic criminals who 
would otherwise violate our rights, but otherwise to leave us alone. This is a 
somewhat old-Fashioned view, associated with the 17"' century John Locke and 
the 19th century John Stuart Mill, but it has recently made a big comeback, 
especially because of Robert Nozick's book Anarchy, State, and utopia, 
perhaps the ultimate Philosophical argument for small government. 
Philosopher John Hospers has been the President for the Libertarian Party. 
The Libertarianism described here is a pure or extreme version which 
does not necessarily conform precisely to the views of real-life libertarians, 
who are likely to make some concessions to the objections listed below. 
1. Libertarians would allow anything between consenting adults, at least in 
Private, including drug use, prostitution, hard-core pornography, Sodomy, 
Flag burning, etc. etc. Is this too much liberty'? 
2. Libertarians would not interfere with the economy at all. So they would 
allow monopolies, for instance, and would totally scrap welfare. 
Medicaid, Medicare, etc. would this be good for society? 
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3. Libertarians regard society as just a mass of individuals in the same place 
under the same government, ignoring common traditions, culture, religion 
etc. Does this ignore the value of Patriotism. community, etc.'? 
4. In a libertarian society. some people would end up with much more 
wealth than others, perhaps just by inheriting. Is this Fair? 
5. In reality libertarianism as an impartial ideal of maximum freedom and 
justice seems to be a kind of fantasy. We are all born into a world in 
which property is neither evenly distributed nor freely available. This 
situation came about through history in which piracy, imperialism, 
genocide; slavery, etc. have all had an important part. No individual is 
free just to live their own life. Since (for instance) there is no free land to 
farm. We all depend on others especially if we are poor or handicapped by 
low social status, low intelligence, unpopular ethnicity, or disability, etc. 
A government that adopts a completely laissez faire approach effectively 
sides with the pirates, slave-owners, etc. and their descendants. 
Socialism: This is exactly opposite of libertarianism. It values positive rights, 
such as the right to healthcare, food, shelter, work, etc. more than `negative' 
rights. The economy would be run for the good of society as a whole. Very few 
people today are real socialists, but many agree with parts of this theory. Main 
objections raised against this philosophy are as following: 
1. Would this be efficient? 
2. Is it fair to violate some people's 'negative' rights to provide for the 
'positive' rights of others? 
Does the so-called positive right exist at all?'4 
Liberalism/modern liberalism: The "modern liberalism" is an easier term to 
wield and shall be used unless the emphasis is laid upon the socialist learning's 
of such modern liberals. In a broader manner. presently popularly accepted 
term the modern liberalism accepts rights against the person and rights to 
IV: 
entitlements such as health care and education.75 It is a cross between 
libertarianism and socialism. Its most famous Philosophical defender is John 
Rawls. Rawls equates justice with fairness. He says that, "a fair distribution of 
rights and other goods is one that everyone would agree to form behind a veil 
of ignorance about their place in society. He calls this the original position. 
Rawls believes that in the original position people would support two 
fundamental principles of justice. 
1. "Each person has to have an equal right to the most extensive basic liberty 
comparable with a similar liberty for others'. (i.e. freedom) and negative 
rights should be equal, and there should be as much freedom and 
opportunity as possible. 
2. "Social and economic inequalities are to be arranged so that they are both 
(a) reasonably expected to be everyone's advantage, and (h) attached to 
positions and offices open to all." (i.e. all inequalities should be avoided il' 
possible, unless they benefit everyone) 
In other words he believes in the basic ideal of libertarianism but he also 
thinks people would prudently limit this, just in case they come up near the 
bottom of society, by adding some form of welfare. Inevitably some people 
will be worse off than others, but we should make them as well off as we can. 
Objections are as given. 
I_ 	Is the best way to decide what justice requires imagining what people 
would agree to in certain fictional indeed impossible, circumstances'? 
2. 	Would such people in fact agree to precisely the combination of freedom 
and equality that Rawls comes up with? 
Feminist Philosopher Susan Moller Okin objects that Rawls says very 
little about gender issues. Women, though, must be included in any satisfactory 
theory of justice, she says. current gender injustices seriously undermine 
equality of opportunity. Furthermore, the Family is where we learn our basic 
values, so the family must be just if society is to be j ust. 
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Cammunitarianism: It is a new (although it can be traced back to Aristotle) 
alternative to liberalism and libertarianism. Some communitarians are just 
moderate socialists, but others are nationalists or patriots. Communitarians 
value tradition, ethic, regional or national identity; and the common culture that 
comes from religion or shared moral values. They emphasize the importance of 
belonging to a certain community and sharing in its traditions, values and 
culture. They think that libertarians and liberals over emphasize the importance 
of the individual and stress that "no man is an island" and "it takes a village to 
raise a child". Hegel can be thought of as a good example of this type of 
thinker. 
Objections: 
1. Even libertarians allow people the option of celebrating their heritage, 
culture, etc. but no one should be forced to do so. 
2. Emphasizing the community is often a cover for socialism or nationalism, 
which in turn lead to communism and Fascism. 
3. Comm unitarianism seems vague and a reaction against libertarianism than 
philosophy of its own 
Conservatism; Conservatism generally means sticking to the old ways of 
doing or thinking about things. Conservatives lend to be skeptical about 
theories of the kind outlined above. Instead they value the wisdom inherent in 
tradition and whatever institutions have evolved or arisen to meet the demands 
of each particular culture. If something clearly needs to be changed, they would 
say, then by all means change it, but do so cautiously. And if it isn't broke, 
don't fix it just to fit the theory that some Philosopher devised in his or her 
study. There is a similarity with communitarianism here, but in the USA the 
traditional political institutions, and the Philosophical justifications given for 
them, embody rather libertarian ideals. 
The Philosophical division of libertarian/liberal/communitarian does not 
neatly fit the ordinary division of liberal/conservative or Republican/ 
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Democrat. Basically almost everyone today is some kind of liberal, accepting 
some role for the state in providing goods such as education as well as 
protecting individual rights. Republicans tend to lean towards libertarianism, 
but most recognize that the theory has its flaws. 'that's why the libertarian 
party is its own organization. Democrats tend to lean more in the direction of 
Socialism, but again most are really liberals. Seeing that in practice, pure 
socialism tends to produce inefficiency and misery. On the whole 
contemporary "Socialists" in Europe are not really socialists at all. 76 
HISTORY OF POLITICAL PHILOSOPHY 
The History of Political Philosophy is the succession of notions about the 
actual and proper organization of mcn into collectivities and the discussion of 
those notions. It is philosophical in character, because it is concerned with 
obedience and justice as well as with description; the persistent preoccupation 
of political philosophers has been the definition of justice and of the attitude 
and arrangements which should create and perpetuate justice/ 
In other words, the history of Political Philosophy attempts to yield a 
connected account of past speculation on the character of human association at 
its most inclusive level 'I-listory' or philosophy' may be stressed depending 
on whether the organizing principle is the temporal sequence or conceptual 
framework of political thought. Anglophone work has increasingly been 
organized around distinctive political "languages" defined by specific 
vocabularies, syntaxes and problems, for example, classical republicanism, 
Roman law, natural law, utilitarianism. Chronologically, it has been usual to 
observe divisions between ancient, medieval, Renaissance, early modem and 
modem period of study.78 The history of philosophy is customarily defined in 
several ways... 
Ancient philosophy: Political Philosophy most broadly concerns the nature 
and forms of power; more specifically, it involves the principles for proper 
governance. As an academic discipline, political philosophy has its origins in 
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ancient Greek society, when city- states were experimenting with various forms 
of political organization including monarchy, tyranny, oligarchy, and 
democracy." Plato and Aristotle, from a detail of the school of Athens, a 
Fresco by Raphael, Plato's Republic and Aristotle's Politics secured the two 
Greek Philosophers as two of the most influential Political Philosophers."a 
Plato and Aristotle, as the founders of the traditional Political Philosophy.81  
Greek Political Philosophy is concerned with the Polls and that Modern 
Political Philosophy is concerned with the state. It deals with the city state, 
where as Modem Political Philosophy deals with the Nation."2  
Ancient Greece is the source of the earliest Political reflection, with a 
continuous history in the west. llere reflection on the nature and proper 
organization of political community stimulated inquiry into the difference 
between nature and convention, the public and the domestic realm, the 
distinctive character of political rule, the relationship between political life and 
Philosophy, the identity ofjustice and the taxonomy of state forms - as well as 
amore sociological investigation of the stability and decline of political 
regimes.81  
Medieval philosophy of Islamic civilization: The rise of Islam, based on both 
the Quran and Muhammad (PBUH) strongly altered the power balances and 
perceptions of origin of power in the Mediterranean region. Early Muslim 
philosophy emphasized an inexorable link between science and religion, and 
the process of ljtihad to find truth — in effect all philosophy was "political" as it 
had real implications for governance. This view was challenged by the 
Mutazilite philosophers, who held a more Greek view and were supported by 
secular aristocracy who sought freedom of action independent of the mosque." 
By the medieval period, however, the Asharite view of Islam had in general 
triumphed. 
Islamic Political Philosophy, was, indeed, rooted in the very sources of 
Islam, i.e. the Quran and the Sunnah. the words and practices of Prophet 
Muhammad (PBIJH). However, in the western thought. it is generally known 
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that it was a specific area peculiar merely to the great philosophers of Islam: al-
Kindi (Alkindus), at-Farabi (Abunaser), Ibnsina (Avicenna), Ibn Majjah 
(Avempace), Ibn Rushd (Averroes), and Ibn Khaldun. The political 
conceptions of Islam such as Kudrah, Sultan. Ummah, cemaa — and even the 
"core" terms of the Quran. i.e. Ibada,din, rab and ilah — is taken as the basis of 
an analysis. Hence, not only the ideas of the Muslim Political Philosophers but 
also many other jurists and ulama posed political ideas and theories. For 
example, the ideas of the khawaraj in the very early years of Islamic history on 
khilafa and Ummah, or those of Shia Islam on the Quranic concept of Imamah 
are considered proofs of political thought. The clashes between the Ahl-e-
sunna and Alhna-i-ashari in the 7 °` and 8'" centuries had a genuine political 
character. 
The 14'b century Arab scholar Ibn Khatdun is considered one of the 
greatest political theorists. The British Philosopher - anthropologist Ernest 
Gellner considered Ibn Khalduns definition of Government, "an institution 
which prevents injustice other than such as it commits itself', the best in the 
history of political theory. 
Muslim Political Philosophy did not cease in the classical period. 
Despite the fluctuations in its original character during the medieval period, it 
has lasted even in the modern era. Especially with the emergence of Islamic 
radicalism as a political movement, political thought has revived in the Muslim 
world. the political ideas of Abduh, Afghani, Kutub, Maududi, Shariali and 
Khomeini has caught on an enthusiasm in especially Muslim youth in 20'" 
century 85 
Medieval philosophy: By the medieval period, however, the Asharite view of 
Islam had in general triumphed and all philosophy was henceforth subordinated 
to theology- a situation that persisted until the rise of modem Islamic 
philosophy.8bMedieval political philosophy was characteristically preoccupied 
with the relationship between pope and King, Church and regnum, but 
philosophy as a discipline was subordinated to theology. This was challenged 
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by the rediscovery of Aristotle's self sufficiently secular political ideal, a 
challenge met for a while by Aquinas synthesis. However, the autonomy of 
secular politics was continually reasserted by a sequence of writers — Bartolus 
of Sassofcrrato. Marsilius of Padua, Bruni and Machiavelli who revived and 
reformulated classical republicanism using both Roman law and New 
Renaissance techniques and insights,97 
In other words, Medieval Political philosophy in Europe was heavily 
influenced by Christian thinking. It had much in common with the Islamic 
thinking in that the Roman Catholics also subordinated Philosophy to 
Theology. Perhaps the most influential political philosopher of the medieval 
period was St. Thomas Aquinas who helped reintroduce Aristotle's works, 
which had only been preserved by the Muslims, along with the commentaries 
of Aver roes. Aquinas's used them to set the agenda for scholastic political 
philosophy, and dominated European thought for centuries.88 
Renaissance philosophy: During the Renaissance secular Political philosophy 
began to emerge after about a century of theological political thought in 
Europe. While the middle ages did see secular politics in practice under the rule 
of the Holy Roman Empire, the academic field was wholly scholastic and 
therefore Christian in nature a9 Niccolo Machiavelli's was one of the most 
influential philosopher during this burgeoning period. His work The Prince, 
written between 1511-12 and published in 1532, after his death. That work as 
well as the discourses, a rigorous analysis of the classical period, did much to 
influence modem political thought in the west.90 
A minority (including Jean Jacques Rousseau) could interpret, `The 
Prince as a satire meant to give the Medici after their recapture of Florence 
and their subsequent expulsion of Machiavelli from Florence. Though the work 
was written for the Di Medici family in order to perhaps influence them to free 
him from exile, Machiavelli supported the Republic of Florence rather than the 
oligarchy of the Di Medici family. Machiavelli presents a pragmatic and 
somewhat consequent view of politics, whereby good and evil are mere means 
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used to bring about an end, of securing and preserving a powerful state 
Thomas Hobbes well known for his theory of the social contract goes on to 
expand this view at the start of the 17"' century during the English 
Renaissance." 
European Age of philosophy of Enlightenment: During the Enlightenment 
period, new theories about human psychology, the discovery of other societies 
in the America, and the changing needs of political societies (especially in the 
wake of the English Civil war. the American Revolution and the French 
Revolution) led to new questions and insights by such thinkers as John Locke, 
Thomas Hobbes. and Jean-Jacques Rousseau known by most for his view of 
the "noble savage" and his promotion of a free trade idea. 
These theories were driven by two basic questions: one, by what right or 
need the people form "states", and, what the best form for a "state" could he. 
These large fundamental questions involved a conceptual distinction between 
the concepts of "state" and 'government". Basically "state" refers to a set of 
enduring institutions through which power is distributed and its use justified. 
The tern "government" refers to a specific group of people who occupy these 
institutions, and exercise particular politics. This conceptual distinction 
continues to operate in Political science, although some Political Scientists, 
Philosophers, historians and cultural anthropologists have argued that most 
political action in any given society occurs outside of its state, and that there 
are societies that are not organized into states which nevertheless must be 
considered politically. 
Political and economic relations were drastically changed by these views 
as the guild was subordinated to the free trade, and Roman Catholic dominance 
of theology was increasingly challenged by protestant churches subordinate to 
each nation-state and, which preached in the 'vulgar" or native language of 
each region.91  
Industrialization and the Modern Era philosophy: Through the 191h century 
and early 20'" century, political philosophy was dominated by debates about 
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capitalism versus socialism, and religion versus science. After World War I, 
there arouse an emerging concern with peace and war, as conflict grew 
increasingly destructive. The emergence of communism and fascism was the 
dominant concern of the west in this period.`' Karl Marx and his theory of 
communism developed along with Friedrich Engel is proved to be one of the 
most influential political ideologies of the 20 h` century. The industrial 
revolution produced a parallel revolution in Political thought. Urbanization and 
capitalism greatly reshaped society. During this same period, the socialist 
movement began to form. In the mid- l9`" century. Marxism was developed. 
and socialism in general gained increasing popular support. mostly from the 
urban working class. By the late 19 x`' century, socialism and trade unions were 
established members of the political landscape. In addition, the various 
branches of anarchism and syndicalism also gained some prominence. In the 
Anglo American world, Anti-Imperialism and Pluralism began gaining 
currency at the turn of the century. 
World War I was a watershed event in human history. The Russian 
Revolution of 1917 (and similar, albeit less successful, revolutions in many 
other European countries) brought communism and in particular the political 
theory of Leninism. but also on a smaller level luxemburgism (gradually) on 
the world stage. At the same time, social democratic parties won elections and 
formed governments for the first time, often as a result of the World War II. 
In response to the sweeping social changes that occurred in the years 
after the war, ultra-reactionary ideologies such as fascism began to take shape. 
In particular, the rise of the Nazis in Germany would later lead to the World 
War 11. All political thought was deeply affected by the Great Depression 
which led many theorists to reconsider the ideas they had previously held as 
axiomatic. In the United States, President Franklin U. Roosevelt introduced the 
New Deal. In Europe. both the extreme left and the extreme right gained 
increasing popularity.`'' 
24 
Contemporary Philosophy: Much of contemporary political philosophy is 
centered around the debate between liberalism and communitarianism the 
interplay between the rights of individuals and the interests of societies and 
communities as a whole.95After World War 11 Political Philosophy moved into 
a temporary eclipse in the Anglo-American academic world, as analytical 
Philosophers expressed skepticism about the possibility that normative 
judgments had cognitive content and Political Science turned toward Statistical 
methods and behaviouralism. The 1950s saw pronouncements of the 'death' of 
the discipline, followed by debates about that thesis. A handful of continental 
European emigres to Britain and the United States including Hannah Arendt, 
Karl Popper, Friedrich Hayak. Leo Strauss, Isaiah Berlin, Eric Voegelin and 
Judith Shklar encouraged continued study in the field, but in the 1950s and 60s 
they and their students remained somewhat marginal in their disciplines. 
Communism remained an important focus especially during the 1950s 
and 60s. Zionism, racism and colonialism were important issues that arose. The 
rise of Feminism and the end of colonial rule and of the political exclusion of 
such minorities as African American in the developed world has led to 
feminist, post modernism postcolonial, and multicultural thought becoming 
significant.96 Soon after. there was a major revival of academic political 
philosophy as a result of the publication of John Rawls's a theory of justice in 
1971 is considered a milestone Rawls also offered a criticism of utilitarian 
approaches to questions of political justice. Robert Nozick's book Anarchy, 
State, and Utopia (1974) responded to Rawls from a libertarian perspective.91  
Contemporaneously with the rise of analytic ethics in Anglo-American 
thought. in Europe several new lines of philosophy directed at critique of 
existing societies arose between the 1950s and 1980s. Many of these took 
elements of Marxist economic analysis, but combined them with a more 
cultural or ideological emphasis. Out of the Frankfurt school, thinkers like 
Herbert Marcuse, Theodor W. Adorno, Max Horkheimer, and Jurgen habermas 
combined Marxian and Freudian perspectives. Along somewhat different lines, 
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a number of other continental thinkers still largely influenced by Marxism — put 
new emphases on structuralism and on a "return to Hegel". Within the (post) 
structuralist line (through mostly not taking that label) are thinkers such a 
Gilles Deleuzc, Michel Foucault, Claude Lefort and Jean Baudrillard. The 
situationists were more influenced by Hegel; Guy Debord, in particular, moved 
a Marxist analysis of commodity fetishism to the realm of' consumption, and 
looked at the relation between consumerism and dominant ideology formation. 
Another debate developed around the (distinct) criticisms of liberal 
political theory made by Michael Sandel and Charles Taylor. The liberalism-
communitarianism debate is often considered valuable for generating a new set 
of philosophical problems, rather than a pro&bund and illuminating clash of 
perspectives 9R l oday most debates regarding punishment and law centre on the 
question of natural law and the degree to which human constraints on action 
are determined by nature. as revealed by science in particular. Other debates 
focus on questions of cultural and gender identity as central to politics.99 
POSITION OF THEMES IN POLITICAL PHILOSOPHY IN GENERAL 
Human Nature 
Human nature refers to the essential and immutable character of all 
human beings. It highlights what is innate and natural about human life, as 
opposed to what human beings have gained from education or through social 
experience. Most thinkers are clearly aware that human beings are complex 
multifaceted creatures, made up of biological, physical, psychological, 
intellectual, social and perhaps spiritual elements. It is important to mention 
that in no sense is human nature a description or scientific concept. Even 
though theories of human nature may claim an empirical or scientific basis, no 
experiment or surgical investigation is able to uncover the human essence. A 
model of human nature is therefore normative; they are constructed out of 
philosophical and moral assumptions, and are therefore in principle untestable. 
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Endless discussions have taken place about the nature of human beings. 
In particular, are human beings naturally selfish and egoistical, or are they 
essentially cooperative, altruistic and sociable? Such considerations are crucial 
in determining the proper organization of economic and social life, including 
the distribution of wealth and other resources.100 
Pluralism 
The term pluralism is used in two senses, one broader and the other 
narrower. In its broader sense, pluralism is a belief in or a commitment to, 
diversity or multiplicity (the existence of many things). As a descriptive term 
pluralism may be used to denote the existence of party competition (Political 
pluralism), a multiplicity of ethnical values (moral pluralism) or a variety of 
cultural norms (cultural pluralism). As a normative term, it suggests that 
diversity is healthy and desirable, usually because it safeguards individual 
liberty and promotes debates, argument and understanding. More narrowly, 
pluralism is a theory of distribution of political power. It holds that power is 
widely dispersed in society rather than concentrated in the hands of an elite or a 
ruling class. In this form, pluralism is usually seen as a theory of group politics 
in which individuals are represented largely through their membership of 
organized groups, and all such groups have access to the policy process.101  
Civil Society 
The term civil society has been defined in a variety of ways; originally it 
means a `political community', a society governed by law, under the authority 
of a state. More commonly it is distinguished from the state and the term is 
used to describe institutions that are private in that they are independent from 
government and organized by individuals in pursuit of their own ends. Civil 
society therefore refers to a realm of autonomous groups and associations: 
business, interest groups, clubs, families and so on. 
The term global civil society refers to transnational organizations, such 
as NGOs and social movements that are private, non profit making. self 
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governing and voluntary. The emergence of a new generation of social 
movements practicing new style of activism has significantly shifted views 
about the nature and significance of movement themselves. Nevertheless, the 
impact of civil society is difficult to assess because of the broader nature of its 
goals. However its influence over the process of public policy making cannot 
be ignored.102 
Government 
In its broadest sense, to govern means to rule or control others. 
Government can therefore he taken to include any mechanism through which 
ordered rule is maintained, its central features being the ability to make 
collective decisions and the capacity to enforce them. A form of government 
can thus be identified in almost all social institutions: families, schools, 
businesses, trade unions and so on. However, government as opposed to 
`governance' is more commonly understood to refer to the formal and 
institutional processes that operate at the national level to maintain public order 
and facilitate collective action. The core functions of the government are thus 
to make, implement and to interpret law. In some cases the political executive 
alone is referred to as the government making it equivalent to the 
`administration in presidential systems.103  
War 
War is a condition of open armed conflict between two or more parties 
(usually states). The term is also used in 'class war' trade war' and cold war'. 
the emergence of war as an organized and goal directed activity stems from 
the development of European states system in the early modern period. War 
has a formal or quasi-legal character in that the declaration of a state of war 
need not necessarily be accompanied by an outbreak of hostilities. The notion 
that war legitimizes unchecked barbarity is challenged by sometimes 
controversial concept of war crimes. In the post cold war era it has been 
common to refer to `new' wars. 'These have bee characterized, variously as 
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being linked to inter-state ethnic conflict, the use of advanced military 
technology, and the challenges of dealing with non state actors such as 
transnational terrorist organizations. j04  
Contract 
Literally contract means a drawing together of two or more minds to form 
a common intention giving rise to an agreement. 
Every agreement is made of a proposal from one side and its acceptance 
on the other. An agreement is a promise and promise is an accepted proposal. 
An agreement is regarded as a contract when it is made for consideration 
between parties who are competent with their free consent and for lawful 
object. Thus every contract is an agreement. but every agreement is not a 
contract. An agreement grows into contract when the following conditions are 
satisfied: 
i) There is some consideration 
ii) The parties are competent to contract 
iii) Their consent is free 
iv) Their object is lawful 
Thus, contracts originate from agreements which are intended by the 
parties to give rise to legal obligations. 10` 
Justice 
Justice is a fundamental value of political philosophy. It has been a prime 
concern of philosopher of every age. It can most conveniently be divided into 
two aspects. 'procedural' justice and 'substantive', or 'social justice'. 
Procedural justice is considerably easier to deal with as it involves relatively 
technical questions such a due process. fair trial and equality before law. 
Substantive justice refers to the overall fairness of a society. in its division of 
rewards and burdens. Such division can be made on the basis of social 
efficiency. merit, desert, need or several other criteria. The principal meaning 
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of social justice is probably a matter of giving to people what they are entitled 
to or need in terms of basic social rights, food, clothing, housing etc. and 
therefore distributing any surplus in a fair and equitable way, and the criteria 
which is counted as `fair' depends on previous ideological judgements.'uh 
Property 
Property is an asset that possesses a deep and, at times almost mystical 
significance Ibr conservatives. Liberals believe that the property reflects merit, 
those who work hard and possess talent will and should acquire wealth. 
Property therefore is 'earned'. 
Conservatives, however, are not prepared to go as far as laissez-faire 
liberals in believing that each individual has an absolute right to use their 
property however they may choose. While libertarian conservatives, and 
therefore the liberal new right support an essentially liberal view of property, 
conservation have argued that all rights, including property rights entail 
obligation, Property is not an issue for the individual alone, but also of 
importance to society.101  
Rights of Women 
The idea of Women's Rights is based on the assumption that the Human 
Rights initially developed with men in mind, so their concern should also be 
addressed. However, the idea of women's rights may also be based upon the 
fact that women have specific needs and capacities which entitle them to rights 
which in relation to men would be unnecessary or simply meaningless. Such 
rights would include those related to child birth or child care, such as the right 
to prenatal maternity leave. More controversial, however, is the notion that 
women are entitled to a set of rights in addition to man in an attempt to 
compensate them. for their unequal treatment by society. For example social 
conventions that link child hearing and child rearing and to channel women 
into a domestic realm of motherhood and housework undermine their capacity 
to gain an education and pursue a career. In such circumstances, woman's 
rights could extend to a form of sever discrimination which seeks to rectify past 
injustices, by say, establishing quotas for the number of women in higher 
education and in certain professions. However the chief challenge to women 
rights movement today is their incoherence and disagreement.1us 
Ethics 
Ethics is ordinarily regarded as a normative science, and its problem 
defined as the exact determination of the conditions which must be fulfilled if 
human violation and action are to be made moral. In this sense it can be said 
that the art of conduct is just as logical as the art of thought, since, however, the 
definition of the attribute moral cannot be purely arbitrary, ethics at the same 
time has to take account of the historical development of moral judgments, and 
analyze the principles or ideals which it finds in actual life, to try and make its 
precepts rational and consistent, whether it performs this task well or ill. Ethics 
at any rate, always draws a distinction between conduct as it is and conduct 
which is enjoined, prescribed or at least desired.' °9  
The concept of philosophy is defined variously by different thinkers 
ranging from love for wisdom to the rational agreement and appeal to facts. It 
is defined as an attempt to explain and appreciate life and the universe as a 
whole. Out of this broad base comprehension of the term philosophy is taken 
out a specific branch, termed as political philosophy. It is defined as 
philosophical reflection on how best to arrange our collective life. 
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fi~NgSIS, NATURE AND 
CONTENT OF THE QUitAN 
Chapter - II 
GENESIS, NATURE AND CONTENT OF THE QURAN 
"Surely this Quran guides you to the way which is most 
firm and right, and gives the believers who do good deeds the 
glad tidings that they shall have a great reward and warns that 
for those who do not believe in the Hereafter we have 
prepared a grievous chastisement". (Al-Quran 17:9-10) 
For the world there could not he anything more illuminating and 
comprehensive than the Quran. With its authentic injunctions it provides a 
perpetual source of guidance for humanity. Since its inception it has been the 
most dynamic and the most fascinating revelation. Extending beyond time and 
space with its multi-faceted manifestations, the Quran has been a unique book 
and unique source of guidance and enlightenment for all mankind.' It is the 
sacred book of for the whole of humanity and the main source of law in Islam. 
Every word of the Quran is from Allah.' The Quran is a revelation of the 
Almighty and is reveled to serve the purpose of bringing mankind on His 
approved way of life 31t is a record of the exact words revealed by God through 
the Angel Gabriel to the Prophet Mohammad (PBUH). As such the Quran is 
the foundation and the mainstay of Islamic life and culture° The Quran is the 
essence of Islam and its primary source of legislation and guidance.' 
Mohammad Marmaduke Pickthal described in his translation that the Quran is, 
"that inimitable symphony, the very sounds of which move men to tears and 
ecstasy "6 The 18 h` century German poet Goethe said, "however often we turn to 
it at first disgusting as each time afresh, it soon attracts, astounds, and in the 
end enforces our reverence. Its style, in accordance with its contents and aim, is 
stem, grand, terrible — ever and anon truly sublime. Thus this book will go on 
exercising through all ages the most potent influence". 7 Al Quran is an eternal 
miracle. It is the last book of the Almighty sent for the guidance of humanity 
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through the last Prophet Mohammad(PBUH).' The Quran states that, "It is He 
who sends down Ayaat (proofs, evidence, verses, lessons, signs, revelations, 
etc) to His slave (Mohammad) that lie may bring you out from darkness into 
light" .9 Further the Quran said, "Alif. Lain. Ra (This is) a scripture which we 
have revealed unto thee (Mohammad) that there by thou mayst bring forth 
mankind from darkness into light, by the permission of their Lord, unto the 
path of the Mighty, the owner of all Praise"10 
The tenets of Islam can not be grasped without a proper understanding of 
the Quran, the most fundamental and authoritative source of Islam and one of 
the most influential books in the history of the humanity)'The Quran occupies 
the place of pride in the lives of Muslims. It is the heart of Islamic religious 
life. The Quran itself repeatedly asserts that it is unique and inimitable. It is 
revealed in "Arabic language" in order to communicate its meaning in a perfect 
manner to the people who took great pride in the expressive quality of their 
language. ' ZIn the words of Ernest Geller, "Christianity has its Bible belt-, Islam 
is a Quran belt".13 The Quran said, And (be think you of) the day when we 
raise in every nation a witness against them of their own folk, and we bring 
thee (Mohammad) as a witness against these. And we reveal the scripture unto 
thee as an explanation of all things, and guidance and a mercy and good things 
for those who have surrendered (to the Almighty)". 14 
The Quran explains the names and attributes of the Almighty and what 
He has created. It calls us to believe in Allah, His Angels. His books, His 
Messengers and the Last Day. The Messenger believeth in what hath been 
revealed to him from his Lord, as do the men of faith. Each one (of them) 
believeth In Allah, His angels, His books, and His Messengers. "We make no 
distinction (they say) between one and another of His Messengers". And they 
say: "We hear and we Obey: (we seek) Thy forgiveness, our Lord, and to thee 
is the end of all journey".15 The Quran is a unique and inimitable book.'6 No 
human being, individually or jointly, can produce anything like the Quran.1,In 
other words the Quranic text has challenged mankind and the Jinn to produce 
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something like it, or even one Sarah or one aayat, but they could not do that 
and will never be able to do that, as Quran says ;"Say: Verily, though mankind 
and the jinn should assemble to produce the like of this Quran, they could not 
produce the like these of though they were helpers of' one another."'"Those 
refusing to accept the above statement as true will be consigned to l lellfire.79 
THE QURAN AS A UNIVERSAL, PERFECT AND MOST COMPELTE 
BOOK 
The Quran, as far as its content is concerned, does not exclusively 
belong to any special people like the Arabs or any other group of Muslims. It 
addresses non-Muslims as well as Muslims, including those who cover over the 
truth of religion, multi-theists, '`People of the Book", Jews, the Israeli tribes 
and Christians. By means of arguments, it invites cacti group among these 
groups towards its rightful teachings.20As the Quran says in these verses, "Lo! 
It is naught else than a reminder for all peoples".21"When it is naught else than 
a reminder to creation".22"Verily, we have sent down to you (0 Muhammad) 
the Book (this Quran) for mankind in truth. So whosoever accepts the 
guidance, it is only for his own self; and whosoever goes astray, he goes astray 
only for his (own) loss. And you (0 Muhammad) are not a wakeel (trustee or 
disposer of affairs, or guardian) over them."23 (see also in ref.) "Say: 0 people 
of the Scripture! Come to an agreement between us and you: that we shall 
worship none but Allah, and that we shall ascribe no partner unto Him, and that 
none of us shall take others for Lords beside Allah. And if they turn away. then 
say: Bear witness that we are they who have surrendered (unto Himf. 4Thc 
Quran is for the whole of humanity, therefore it's a universal Book. 
The Quran contains and explains the perfect goal of humanity in the 
best possible way, for, the goal of humanity has been devised realistically, 
comprises a perfect world view and adopts moral principles and practical laws 
which are appropriate for that world view. The Quran describes this goal in a 
perfect matuter.25As the greatest of the heavenly Books, the Quran serves as a 
message of Allah 26 
THE QURAN AS A UNIQUE AND TRUTHFUL BOOK OF GUIDANCE 
It embodies the word of God unchanged, unabridged and uncompromised. 
It does not contain any element that is a product of a human mind. Its contents 
and its arrangement are from God. It is the unmissed word of God; 7The Quran 
is an immaculate concept. It is the most miraculous; the most authentic record 
of abiding realities 2R The Quran is unique in almost every respect. in its divine 
origin, its style and methodology, its chronological descent, its textual 
arrangement, and its approach to the problems of man and society and the 
hereafter. The Quran is a book of guidance. It addresses itself to the totality of 
the human situation, internal as well as the external. It is the book that guides 
man towards the right path in the context of the all-embracing struggle between 
good and evil 29There is no need to mention that the book of the Almighty is a 
source of guidance in every walk of life. The Quran says in sura AI-Isra, "Lo! 
This Quran guideth unto you that which is straightest."3°"This is a scripture 
which we have revealed unto thee (Muhammad) that thereby thou mayst bring 
forth mankind from darkness unto light, by the permission of their Lord, unto 
the path of the Mighty, the owner of praise.i31 Or Say they: There is madness 
in him? Nay, but he bringeth them the Truth; and most of them are haters of the 
Truth. And if the Truth had followed their desires, verily the heavens and the 
earth and whosoever is therein had been corrupted."'" Praise is to Allah, who 
hath revealed the scripture unto His slave and hath not placed therein any 
crookedness. (But hath made it) straight, to give warning of stem punishment 
from Him. and to bring unto the believers who do good deeds the news that 
theirs will he a fair reward."" 
ETYMOLOGY, MEANING AND DEFINITIONS 
The original usage of the word Quran is in the Quran itself, where it 
occurs about 70 times assuming various meanings."4From the Arabic root 
"qura'a" (to read), or "Quran", (to gather or collect), the word "Quran" is used 
in the Quran in the sense of "reading" (17:93), "recital" (75:18), and "a 
collection" (75:17). The Quran also describes itself as "a guide for human 
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kind" and "a clear exposition of guidance", "a distinguisher" (25:1), "a 
reminder" (15:9), "Ordinance in the Arabic tongue" (13.37), "a healer" (10.57), 
"the admonition" (10.57), "the light" (7157), `the truth" (17.81) and "the rope 
of God" (3.102). From this literal meaning, especially the idea of a 
"Collection", it is clear that the word "Quran" is not always used by the Quran 
in the concrete sense of a scripture as it is commonly understood."35The word 
Quran lexically means "reading" and came to refer to "the text which is 
reads36 The Quran has many other names. Among those found in the text itself 
is al-Furqan ("discernment"), umm al-kitab (the "mother book" or "archery Pal 
Book"). Al-huda ("the guide"), Dhikrallah ("the remembrance of God"), al-
Hikmah ("wisdom"), and Kalamallah ("the word of God"). Another term is Al-
Kitab ("the book") though it is also used in the Arabic language for other 
scriptures, such as the Torah and the Gospels. The term mushaf ("written 
work") is usually used to refer to particular manuscripts of the Quran but it is 
also used in the Quran to identify earlier revealed books, The word Quran is 
thus used in two distinct senses. first, as the designation of a portion or portions 
of revelation and, second, as the name of the entire collection of revelations to 
Muhammad.'S 
The Quran as the compilation of the "Speech of God" does not refer to 
a book inspired or influenced by God or written under the guidance of His 
Spirit, rather it is viewed as God's direct speech. Zarqani reflects the view of 
the vast majority of Muslims when he defines the Quran as "That miraculously 
revealed to the prophet, written in the canon (al-maktab fit-musahib), narrated 
uninterruptedly and enthralled by its recitation. Ibn Manzur, defines it as "the 
unique revelation, the speech of God revealed to the prophet Muhammad 
(PBUH) through the Angel Gabriel (always existing) literally and orally in the 
exact wording of the purest Arabic". It is, therefore, not surprising that, for 
Muslims, the Quran stands at the heart of Islam as a world view and is the only 
valid contemporary revelation, to invoke which is to invoke God. The Quran is 
God speaking, not merely to Muhammad (PBUH) in seventh century Arabia, 
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but from all eternity to all humankind.i9 Jalalud-Din Rum i describes the Quran 
as a bride who does not disclose her face unless you draw aside the veil. But if 
you work hard, it will show its face to you without your drawing aside the 
veil."40Likewise AI-Ghazali writes .`.Ihe Quran is like ocean which covers 
many types ofjewels and valuables".41  
REVELATION, COMPILATION AND PRESERVATION OF THE 
QURAN 
The Quran is the most impeccable book, the most illuminating and 
revolutionary phenomenon in the world. It is the most unassailable, "book ever 
revealed in the world to guide and shape the destiny of mankind.42The Quran is 
the final revelation from Allah to tnankind.4'The whole text of the Quran was 
revealed gradually, piece by piece in varying lengths. giving new teaching or 
commenting on events or answering questions according to circumstances. 44 
The Quran was revealed piecemeal throughout a period of about 23 years. The 
Prophet received the first revelation in 610 C.E.45 in the 27th of Ramadan, when 
he was 41 years old. According to the lunar year, the age of the Prophet was 40 
years, 6 months and 8 days, and according to the Christian era, he was 39 
years, 3 months and 8 days old."b He received the message in the cave of Hira, 
in the mountain of light (Jabale-Noor), two and half miles away from the 
House of Allah, in the city of -Makkah in Arabia." 
The first revelation came to him when he was asleep or in a trance 
when he heard a voice say: "Read!" He said: I cannot Read". The voice again 
said; "Read!" He said; I can not Read!" A third time the voice more terribly 
commanded, "Read!" He said; "What can I read?" The voice said these five 
verses of Sarah Al-Alaq As 
"Read: In the name of thy Lord who created. 
"Created man from a clot. 
"Read: And it is thy Lord the Most Bountiful. 
"Who taught by the Pen. 
"Taught man that which lie knows not".'19 
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The last revelation was the third verses of Surah Al-Maidah, which 
was sent down to the prophet in 632 C.E.5° on the Day of Last Pilgrimage, the 
9 h`  Dhu] Hijja 10 A.H., 63 years after the birth of the Prophet. Thus the period 
of revelation of the Quran conies to 22 years, 2 months and 22 days 51 Allah 
says in the Quran "Today I perfected your religion for you and completed my 
favor to you and have chosen for you Al-Islam as your religion".52 Surah Al 
Fateha (the opening chapter) was the first complete chapter to be revealed and 
Surah An-Nasr was the last. 5'  As the final document in the annuals of human 
history, the Quran possesses the highest degree of excellence and perfection. 
As the culminatory scripture it puts an end to all previous revelations. As such 
it emerges as the most compact culmination of the divine revelation.54 
The Quran was revealed piecemeal, according to the needs of the time. 
Angel Jibrail (PBUH) brought it to the Prophet (l'BUH) who would memorize 
it.55Muhammad's (PBUH) followers sometimes recorded his pronouncements, 
while others of his followers memorized and transmitted them orally during his 
life time.56The Quran was recorded, as it was revealed, on tablets, bones and 
the wide flat and of the date palm fronds.5'Though the Quran continued to be 
written from the very beginning, yet it was in a state of disorder. The chapters 
were scattered among so many people. For the first time, 700 Muslim 
Preservers (Huffaz) were martyred at the Battle of Yamama.58Latcr on , the 
Quran was collected in chapters and verses, so as to make it a complete 
Book."'the authoritative Quran of today. In about 650 CE, as a religion the 
Islam expanded beyond the Arabian Peninsula into Persia, Levant and North 
Africa. 60 
"This is indeed the Glorious Quran (inscribed) in a Tablet 
Preserved".61As we have said, the pious hooks sent to earlier Prophets, are not 
in their original form. Only the Quran remains unchanged. It is guidance for all 
of humanity until the end of the world. No other book in the world can match 
the Quran in respect of its recording and preservation. The astonishing fact 
about this book of Allah is that it has remained unchanged even from dot to dot 
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over the last 14 hundred years. Allah the Almighty has Himself taken the 
responsibility of preserving the Quran. The Quran says,"Lo! We. even, reveal 
the reminder and Lo! We verily are its Guardian".63 The message of the Quran 
is sublime and glorious. It is most noble, pure and the divine reality, which is 
superb and supreme .64 
HISTORICAL ACCOUNT OF THE REVELATION OF THE QURAN 
The Quranic verses have been divided into two parts: the verses 
revealed at Mecca and those revealed at Medina. The Quran of Mecca was 
revealed within a period of 12 years, 5 months and 21 days till the prophet 
immigrated to Medina. The rest, that is, 11130 part, 21 chapters, were revealed 
at Medina within a period of 10 years. 
The verses of Meccan chapters are brief and concise, which are poetic, 
lofty and brilliant. They stress the unity and Majesty of Allah(SWT), the most 
exalted, most high, denounce idol worship, promise paradise toT the righteous 
and warn wrong doers of their punishment in I lellfire, confirm the Prophethood 
of Muhammad (PBUI I), and remind humanity of the earlier Prophets and 
events. 66 
On the first of Rabi-ul Awal, 54 years after the birth of the Prophet, 
commences the first day of the year of emigration (Hijra). '[he Quran revealed 
during a period commencing from this date till 9 of Dhul Hijja 63 years after 
the birth of the Prophet and 10 years after the emigration belongs to Medina. If 
forms the 11130 parts of the Quran, the total number being 1456 verses. They 
are a little more than the one-forth part of the verses revealed at Mecca. It also 
consists of those verses which were sent down at Badr, Uhud or Tabuk. The 
Madani Quran mostly contains the positive and negative commands as well as 
those which can be of use of Islamic legislation. The following are the chapters 
revealed at Mecca 67 (1) AI-Baqarah (The cow), (2) AL-NISA (The Woman), 
(3) AI-Imran (The Family of lmran), (4) Al-Maida (The Table), (5) AI-Anfal 
(The Spoils), (6) Al-Tauba (The Repentance), (7) Al Hajj (The Pilgrimage), (8) 
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Al-Nur (The Light). (9) Al-Ahzab (The confederates). (10) Al-Qital (The 
Battle). (1 1) Al-Fath (The victory), (12) Al-Hujurat (The Private Apartments). 
(13) Al-Hadid (The Iron) (14) Al-Mujadila (She that Disputeth), (15) Al-Hashr 
(The Assembly). (16) Al-Mumtahana (She who is examined). (17) Al-Safi 
(The Array), (18) Al-Jum'a (Friday'), (19) Al-Munafiquns (The I Iypocrites), 
(20) Al-Taghabun (The Deceit), (21) Al-TAlaq (The Divorce), (22) Al-Tahrin 
(The Prohibition). (23) Idha Ja a Nasrullah (When Allah's Succour 
Reacheth).6 
The Madman chapters are lengthy and the verses are more prosaic. 
They outline ritualistic aspects of Islam such as Zakah. Fasting, and Hajj, lay 
down moral and ethical codes, criminal laws, social, economic and state 
policies, and give guidelines for foreign relations, rules and regulations for 
battle and the captive of war. They also contain descriptions of some of the 
early battles of Islam, condemnation of hypocrites, emphasis on the unified 
basic message of all the past prophets, and confirmation that the process of 
prophethood and revelation is complete. and no Prophet will come after 
Muhammad (PBUH). no new book will be revealed, and Allah's religion is 
complete through the Quran. So here Allah (SW!') exhorted the followers of 
truth to make the Quran as their only guide.69 
COMPOSITION/ STRUCTURE OF THE TEXT OF THE QURAN 
I'he Quran consists of 114 chapters of varying lengths, each known as 
Surah.'"The word "Surah". literally means "row" or -fence" and appears nine 
times in the Quran.' The title of each Surah is derived from a name or quality 
discussed in the text or from the first letters or words of the Surah. Fach Surah 
is formed from several Ayah or verses.~2 From the singular "ayah" the word 
literally means "signs". "indications" or "wonders". Ayahs are the shortest 
division of the Quran and the word is usually rendered as "verses" although 
they may also be understood as "phrases" or "passage". ''The longest chapter is 
Al-Baqarah consisting of 286 verses and the shortest chapter is Al-Kauthar 
consisting of 3 verses only. `4The first Surah is very short, but the remaining 
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Suras are arranged roughly in descending order of length, that is, from longest 
to shortest, rather than in chronological order." As such, the arrangement is not 
connected to the sequence of revelation'6 
The numbers of the ayahs are not the same in various Suras. An 
individual ayah may he just a few letters or several fines. 'I lie Ayahs are unlike 
the highly refined poetry of the pre-Islamic Arabs in their content and 
distinctive rhymes and rhythms, being more akin to the prophetic utterances 
marked by inspired discontinuities found in the sacred scriptures of Judaism 
and Christianity. Since the beginning of Islam, the proper number of ayahs has 
been a controversial issue among Muslim Scholars, some recognizing 6.000, 
some 6,204, some 6,219 and some 6.236, although the words in all cases are 
the same. The most popular edition of the Quran, which is based on the 
tradition of the school of Kufa. contains, 6,236 avahs.17 
The Quran is divided into seven stages (manazils), so that it could be 
easily finished once in a week.7 T7 e Quran is divided into 30 equal divisions, 
which are called "juz" in Arabic, 79 is a fascinating phenomenon of the Quran 
and is probably unique in Iiterature."Each containing two units called "hizbs", 
each of which in turn is divided into four parts (ntb'al-ahzabs). These divisions 
facilitate the reading of the Quran over period of different length."° ' Thus, the 
whole of the Quran consists of 30 pieces which contains 114 chapters, 6,000 
verses, 77939 words and 323015 letters in all." 
THE LANGUAGE OF THE QURAN 
The Quran is the world supreme classic with its own inherent beauty 
and intrinsic cadence. Its style and language are exquisite and leave a hypnotic 
effect on the listener. Admiring the charm of the Quranic recitation a western 
scholar says:" "It is the quality of its language the sweet music it produces, 
that has given birth to the dogma of its inimitability; indeed, it may be affirmed 
that within the literature of the Arabs, wide and fecund as it is both in poetry 
and elevated prose, there is nothing to compare with it."s' As the Quran says, 
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"We have sent it down as an Arabic Quran in order that you may learn 
wisdoms&5 
In general, both Muslim and critical scholarship hold that the Quran 
first revealed or appeared in the Arabic language.16The revelation in Arabic 
language, is only for the purpose that the Arabians should realize the 
significance of the guidance and that they should not pretend or boast, for its 
being revealed in Arabic.87The Quranic verse," By the Book that make things 
clear, we have made it a Quran in Arabic, that ye may be able to understand 
(and learn wisdom), and verily, it is in the Mother of the Book, in our presence. 
high (In dignity), full of wisdom" Ns, makes it clear why the Quran was revealed 
in Arabic language. The Quran also describes its own Arabic as "ntubin" 
(`clear").S9 'Had we sent this Quran (in a language) other than Arabic, they 
Would have said: "Why are its not verses explained in detail? What (a book) 
not in Arabic? and (a Messenger) an Arab? "Say "It is a guide And a healing 
to those who believe`.90 However, despite the complexity of Arabic language it 
has been recognized as the most suitable medium for the expression of the 
divine injunctions and their consequent communications. Because of the 
richness of the language the Quran assumes an exquisiteness which is reflected 
in wide spectrum of expressions and connotations. The Quran because of the 
beauty of its diction has become an eternal symbol of lucidity.9 ' 
Millions of people all over the world use Arabic in their daily lives. 
This shows Lhe relevance of the Quran and its universal usefulness even in 
today's world.12 In other words, we can say that, the Quran although revealed 
in Arabic, its meaning is clear and its message is universally understood. 
Though limited in lexical sense, it is unlimited in its inimitability. Its celestial 
language and its poetical diction immediately assert the man's attention. 
Through its rehearsal one feels the voice of God directly penetrating into the 
human heart and soul. [[is the umm al-Kitab, the mother of the books, in which 
the reality of God assumes a dynamic form. The task of revelation has made it 
easier for man to grasp the essence of the truth and beauty. The whole of the 
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Quran is an expanding landscape with decoration and patterns to permeate the 
complexities of world. Thus, it becomes an important channel to bring man 
nearer to his creator.91, 
THEMES AND PURPOSE OF THE QUA'RN 
The main theme of the book is the relationship between human and 
their creator. It speaks of the oneness and the supremacy of Allah. The Quran 
teaches us how to live our lives in the most beautiful manner.94 The Quran 
declares that it has been revealed, "in order that you might lead mankind out of 
the depth of darkness into light - by the leave of their Lord to the way of the 
exalted in power, worthy of all praise; Allah to whom belong all things in the 
heavens and on earth."`'S  
The subject matter of the Quran is man in relation to this guidance - 
his beliefs, attitudes and motives, his personality and character, his individual 
and social life, his role in history.96 The Quran is the basis of all Islamic life. It 
provides guidance concerning worship and ritual, as well as personal piety, and 
family and community relations 9And when My servants question thee 
concerning Me, then surely I am nigh. I answer the prayer of the suppliant 
when he crieath unto Mc. So Ict them hear My call and let them trust in Me, in 
order that they may be led aright."96The subject matter of the Quran is man and 
his ultimate goal of life. Its teaching covers all areas of this life and the life 
after death. It contains principles, teachings and guidance for every area of 
human activity. The themes of the Quran consist broadly of the fundamental 
concepts of Tawheed. Risalah, Akhirah, moral, ethical, socio-political and legal 
codes of conduct. 
Tawheed is the basic theme of the Quran. All the Prophets of Allah 
called people towards Tawhid. The Quran gives a vivid description of the 
paradise which will be awarded to the truly obedient servants of Allah. The 
severe punishment to be meted out to the evil-doers is also described vividly in 
the Quran. The Quran urges people to follow its guidance and teachings. The 
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success of human beings on this earth and in the life-after death depends on 
obedience to the teachings of the Quran. We can not perform our duties as the 
servants of Allah and His agents if we do not follow the Quran. The Quran 
urges us to use our energies and wealth to establish the supremacy of Allah's 
laws and remove evils from the society in which we live.99 
The purpose of the Quran is not simply to inform or to convince but to 
mould and change and transform. It does not address itself to any one faculty or 
aspect of man, but to his total personality, his entire being. As such, it tries 
simultaneously to inform. to persuade, to convince, and to motivate and 
mobilize men and women to fulfill their mission in life. This is what makes the 
Quran different from other books. Its focus is on guidance and it adopts a 
methodology and a style most suited for this purpose."' 
The Quranic discourse presents and deals with its major themes in a 
variety of ways. It is possible to identify in three levels. 
1. The Quran presents the cosmic, social, and human phenomena, in 
different degrees of detail. This may he observed in the treatment of 
family affairs such as marriage, divorce, and inheritance. 
2. It presents general goals and values without going into details, such as 
when it mentions the procedure of consultation, the realization of justice 
among people, and similar themes. In these cases, the details are left to the 
interpretation of the scholars. 
3. The Quran formulates general lines of thought, and defines the 
perspectives and standards of interaction. 'Ibis approach is most frequent 
when dealing with cognitive matters, whether in their entirety or in their 
specific cosmic and natural fields.'01  
The Quran is the most glorious, the most brilliant book in the world, 
Its scope is comprehensive. There is nothing in the world that could restrict its 
universality. "'The splendid style of the Quran has tremendous effect on its 
readers. It totally transforms the way of life of those who believe and practice 
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its teachings_ It leaves a soothing effect on the mind of its reader, even if he 
does not fully understand its meaning. The incredible effect is hard to describe, 
it has to be experienced to really appreciate it.103 Its style and language are 
exquisite and leave hypnotic effect on the listncr.101  
The Quran is considered the eternal miracle of Islam. It is the complete 
and best guide for living one's life and seeking Allah's pleasure. The teachings 
of the Quran are universal, addressed to all people throughout the world 
regardless of their creed and colour. They enlighten man's soul, purify his 
morals, condemn all wrongs, order good deeds and call for the establishment of 
justice and fraternity by obeying Allah as the supreme authority. The Quran 
provides the regulations that create the proper relations between man and Allah 
and man and man. It leads man to understand his role in this world, encourage 
him to think and pander, and guides him in the usage of natural resources. In 
short, the Quran provides all the guidance that humanity needs to lead. Without 
the guidance of the Quran. humanity would still be groping in the darkness of 
ignorance.105 
The Quran is the only ever living miracle. Today no other miracle of 
any prophet exists. According to a survey, the number of Huffaz (Persons who 
have memorized the whole Quran) today is more than 10 million. Millions of 
editions and copies were printed and hand written in almost every part of the 
world. They were also translated into most of the languages of mankind. 
During the period of over 1400 years since the Quran was revealed, not a single 
letter has changed. This is one of the greatest miracles of the Quran.106 
The Quran was recorded as soon as it was revealed tinder the personal 
supervision of Prophet Muhammad (PBLIH). The Quran exists today in its 
original form. unaltered and undistorted. It is a living miracle in the sense, that 
it has survived so many centuries without suffering even the smallest change. 
Every word of it, every single letter and sound is in the hearts and minds of 
thousands of Muslims who continue to memorize and recite it every day. No 
variation of text can be found in it. You can check this for yourself by listening 
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to and comparing the recitation of Muslims from different parts of the 
world.1°7lt's literary style is so alive and its flavor is so fresh, that even after 
centuries there are no traces of it ever getting stale or obtuse.10s 
It is the greatest miracle of the Quran that even after more than 
fourteen hundred years it stands out as the most viable model for the success of 
humanity. With creative interpretations and elaborate adaptations (ljtihad) it 
can resolve the complexities of human existence. It can contribute genuine 
solutions in situations where other theories fail to offer remedies. With time-
proven formulae the Quran turns out to be an embodiment of 'tomorrow's 
solutions for today's problems')°  
PHILOSOPHY OF LIFE IN THE QURAN 
According to the Quran, man and all other forms of life have been 
created by God. The Quran deals with life of man, both in this world and 
hereafter, it enters into the real life of man in the state politics, and here life 
means political life. Indeed, the separation of religion and politics is 
meaningless in Islam. [slam is a complete system of life, and politics is very 
much a part of our collective life.' 10 
The Theory of Evolution, on the contrary, holds that origin of life is a 
result of blind mechanical process. The Quranic text says, "God can do as He 
wills. He can create what He wishes without material resources".ttt Such is not 
the case with the theory of evolution, which demands that there should be a 
cause for everything that happens. Such causes cannot be found, with the result 
that the theory of evolution is left without an explanation in an intellectual 
vacuum. One might say, while the same cannot be said of the explanation of 
life offered by the Quran. 
According to the Quran the whole universe is created by Allah 
Almighty. the Quran says that Allah is "The originator of the heavens and the 
earth! Whcn He decreeth a thing, lie sailh unto it only; Be! And it is".'t2 Again 
it says, "Such is Allah, your lord. There is no God save Him, the creator of all 
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things, so worship Him. And He takes care of all things'.'13 Further said that, 
"Lo! your Lord is Allah Who created the heavens and the earth in six Days. 
then mounted He the Throne. He covereth the night with the day, which is in 
haste to follow it, and bath made the san and the moon and the stars subservient 
by His command. His verily is all creation and commandment Blessed be 
Allah, the Lord of the Worlds!"'1  And further said, "And your God is one 
God, therefore surrender unto Him".15And again the Quran proclaims, ". lie 
bath created the heavens and the earth with truth. He maketh night to succeed 
day, and I le maketh day to succeed night, and He oonstraineth the suit and the 
moon to give service, each running on for an appointed term. Is not He the 
Mighty, the Forgiver? He created you from one being, then from that (being) 
He made its mate; and He bath provided for you of cattle eight kinds. He 
created you in the wombs of your mothers, creation after creation, in a 
threefold gloom. Such is Allah, your Lord. His is the Sovereignty. There is no 
God save I-lim. How then are ye turned away?"116 't hese verses prove that God 
is the only true provider. He is the creator, sustainer, sovereign. The whole 
universe is working under His commandment. God created the human being; 
he is the servant, as well as subject. 
The purpose of creation of human being is that they should live in this 
world as the bondsmen or representative of the Almighty. The Quran says He it 
is who bath placed you as viceroys of the earth and bath exalted some of you in 
rank above others, that He may try you by (the test of) that which He bath 
given you. Lo! Thy Lord is swift in prosecution, and lo! He is Forgiving, 
Merciful."."' Further, Then We appointed you viceroys in the earth after them, 
that We might see how ye behave."] is 
Man should lead his life in obedience to Allah It is only up to God to 
decide for the modes of His own worship. And the Quran says, "And Allah 
summoneth to the abode of peace, and Icadeth whom He will to a straight 
path".' 'And further says, "Allah chooseth for himself whom He will, and 
guideth unto Himself him who turneth (to war Him)".120 For this purpose He 
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raised the prophets from among men themselves and revealed His divine book 
upon them. The Quran proclaims, `He bath ordained for you that religion 
which He commanded unto Noah, and that which we inspire in thee 
(Muhammad), and that which we commended unto Abraham and Moses and 
Jesus, saying: Establish the religion, and be not divided therein".'Z' Further, 
"with clear proofs and writings; and we have revealed unto thee the 
Remembrance that thou mayst explain to mankind that which hath been 
revealed for them, and that happy they may reflect",'221t is the duty of man to 
conform his life according to the injunctions derived from these divine sources. 
Unlike other creatures, Allah gives man the freedom of choice to follow the 
divine path or do otherwise in his worldly life. 
Because of this unique endowment of man to having ability to 
discriminate between good and bad, right and wrong. and to understand the 
subtle imports of the things, he is answerable before Allah Almighty. On the 
Day of Judgment he would be given the full recompense for his beliefs as well 
as actions. The Quran says, "And the earth shineth with the light of her Lord, 
and the Book is set up. and the Prophets and the witnesses are brought, and it is 
judged between them with truth and they are not wronged. And each soul is 
paid in full for what it did. And He is best aware of what they do".123And again 
"And whoso doth good an atom's weight will see it then, And whoso doth ill an 
atom's weight will see it them".'24"1he same point is raised in surah AI-Qasas 
and Surah Sad. "The short span of worldly life is an opportunity to make 
preparation for the test". Therefore, a man should invest all his faculties and 
potentialities in beseeching Allah Almighty's benign pleasure. 
On the Day of Judgment, justice would be delivered impartially. Allah 
Almighty has the absolute and accurate account of all the acts done by man. He 
keeps a record of not only man's movements, actions and these influences but 
also his inner most ideas, feelings and intentions. Divine guidance should be 
followed in all spheres of life. Those who do this will be rewarded life and 
hereafter and may enjoy a life of harmony and prosperity in this world as well. 
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In fact, the last revelation of Allah Almighty through the Prophet Muhammad 
(PBUH) which lays down not only the abstract ideas but also the practical 
guidance for all aspects and spheres of human life. 
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CONTEXT 
Chapter-III 
THE ETHICAL AND NORMATIVE CONTEXT 
"Read: In the name of thy Lord who createth, Createth man 
from a clot. Read: And thy Lord is the Most Bounteous. Who 
teacheth by the pen, "Ieacheth man that which he knew not. 
(The Quran, 96:1-5) 
INTRODUCTION 
A thorough analysis and consideration of the ethical concept is as old as 
the process of philosophizing in man. In Europe. Greeks were undoubtedly the 
pioneers in philosophy, ethics, theorization and political analysis. Political 
philosophy contains all the above mentioned categories. A mature perusal of their 
thought process clearly establishes that ethics and political philosophy were born 
and evolved simultaneously. Initially Greeks explored the closeness of these 
perspectives in their Political Philosophies. 
According to the Encyclopedia of Britannica `Political Philosophy and 
political conflicts have evolved basically around the concept that, who should have 
power over whom'.2 For Five thousand years, human minds have put their efforts 
towards finding an answer to this question. But they could not produce the answer. 
Altogether, there are more than twelve schools of political thought, which fall into 
two broad categories: despotism and democracy. The first has strongly objected to 
despotism on the ground that no good reason can be found for single individual to 
tyrannize the entire population of country or countries. Although democracy as 
opposed to despotism, which has wide popular support. It has not provided 
absolute solutions either to philosophical or practical problems. '[lie word 
democracy has Greek origin and its literal meaning is `rule by the people'. This 
notion has been widely hailed as a panacea of all ills, but, in practice, it has proved 
impossible to establish rule by the entire population of any given country. If all of 
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the people are to govern, how can they — at the some time—be governed? If all the 
people cannot have power simultaneously, how can a popular government be 
formed? Various theories have been propounded, the most popular of which is 
Rousseau's i.e. that it should he left to the general will, which can be determined 
by plebiscite. But, this being a lime-consuming and cumbersome process (not to 
speak of the expense involved), government by the people becomes, in effect, 
government by a few elected individuals. People may be free to vote as they 
please, but after they have voted, they are once again subjected to the rule of a 
select group. Democratically elected rulers over the world are now appear to 
assume the same role as the monarchs of former times .3  
The notion of freedom is traditionally associated with democracy, but 
there, too, as a political system it does not necessarily make people more liberated 
than they were under overtly oppressive regimes. Although the entire basis of 
democracy is the belief that people are born equal, with equal rights and that they 
are free. Rousseau expresses the more immediate reality with the very first lines 
of his social contract, "Man was born free and every where he is in chains". t There 
is man's very nature to be considered. He is a social animal. Far from being an 
independent entity in this world with the liberty to live as he pleases, he is an 
integral part of the corpus of society. Another philosopher goes so far as to say 
that, "man is not born free. Man is born into society which imposes restraints on 
him." Clearly, democracy, although in large measure on improvement on 
despotism. does not automatically provide the key to solving the problems of 
restricted individual liberty and social inequality. Often, in the name of 
democracy; a dynastic monarchy is supplanted by an elective oligarchy, leaving 
the individual still feeling that lie is no more than a pawn in the struggle for power. 
In the 18th and 19's centuries, people rose in rebellion against monarchical systems 
of government, but, once free of the yoke of kingly rule, they had to resign 
themselves to rule by an elite group calling themselves "representatives of the 
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people"- which did not seem much of an improvement on life under the old 
monarchs, who had laid claim to being `representatives of God on earth.' All 
political philosophers have been caught up in contradictions of this nature. And 
there appears no way out of the impasse. Even the so-called "representation" of 
the people is open to question. Take the example of the British conservatives who, 
in one year, won a decisive victory, winning an overall majority of 144 seats. In 
terms of voter, however, the conservative share of the vote (43%) had fallen since 
1979, i.e. as far as seats were concerned the conservatives had won a massive 
overall majority. But as far as votes were concerned, they could muster only 43%. 
Could this be said to be truly representative of the people? Man's failure in this 
field has been summed up in these words: 'Ihe history of Political Philosophy 
from Plato to the present day makes it plain that modern political philosophy is 
still faced with the basic problems.s 
In fact only one Political Philosophy that does not contradict itself, is the 
philosophy put forward by the Quran. The Quran says that only God has the right 
to rule over man: "Have we any say in the matter"? They ask say to them: "All is 
in the hands of God" .6 The idea of God as sovereign makes for a coherent system 
of thought, free from all forms of contradiction. But when man is considered 
sovereign, there are bound to be contradictions and inconsistencies in the political 
theories that evolve. The aim of all political theories has been to eradicate the 
divisions between ruler and subjects. Yet no human equality has remained an 
unattainable ideal, for power has always had to be put in the hands of a few 
individuals, with others becoming their subjects. This disparity can only disappear 
when God is considered sovereign. 'Chen the only difference that remains is 
between God and man. He is the Ruler, all are His subjects. All men are equal 
before Him. There is no division and no distinction between man and man. The 
Quran proclaims that. "0 mankind! Lo! We have created you from a male and 
female, and have made you nations and tribes that ye may know one another. ,7 
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Political philosophy primarily deals with ......The nature and jurisdiction 
of political authority, the proper relationship between the individual and society, 
the role of the divine in affairs of state- these and many other questions are the 
subject and the field ...."s. Basically, "political philosophy is a normative subject," 
because it is based on the use of the words like "best", `right", and "good". Due to 
this reason we find an, "overlap between political philosophy and moral 
philosophy', because these words are core or crux of the latter. Ethical and 
normative area is the basic concern of political philosophy which is concerned 
with the question, "what is the nature of justice!` or " what sort of social 
arrangements are the best" or" do I have an obligation to obey the law" ,9  
THE CONCEPTUAL FRAMEWOK OF ETHICS IN POLITICAL 
PHILOSOPHY: 
Ethics 
Ethics is broadly referred as a set of principles which influences our social 
action. Morality consists of the "broad system of codes and conventions". Kant 
tries to build a bridge between the two. Michel Foucault looks at morality as, "a 
set of values and rules of action that are recommended to individuals through 
social institutions".10 On the other hand ethical sociologists like Zygmunt Bauman 
feel that great moral questions associated with modernity and enlightenment can 
be solved by making rational choices. According to hint the great issues of ethics, 
"like human rights, social justice, balance between peaceful cooperation and 
personal self-assertion, synchronization of individual conduct and collective 
welfare, have lost none of their topicality. They only need to be seen, and dealt 
with. in a novel way."'' Ethical affirmations is cardinal to political brooding and 
speculation. 
According to Chambers Dictionary ethics is the phenomena relating to 
morals, or treating of morality or duty. It is understood as the science of morals. 
that branch of philosophy which is concerned with human character and conduct 
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and a treatise on morals. The yardstick to judge if there exists a tendency or 
proclivity to ethicise. "Ethicdativc" implies an indirect interest in the matter. 
'Moral refers to conformation towards something right or virtuous. Morality 
simply means a doctrine of practice of the duties of life and making moral 
reflection and rendering an action right or wrong.'- According to New Webster s 
Dictionary, ethics refers to "the rules of conduct recognised in respect to a 
particular class of human actions".'' In general it is the 'ethos', custom, 
disposition or character. It refers to morals or right and wrong in conduct. Ethical 
means in accordance with the rules of right conduct or practice. According to 
Oxford Advanced Learners Dictionary, it refers to, "that branch of philosophy 
that deals with moral principles." It is "system of moral principles" which 
"determines the behavior of a person.' 14 Ethics deals with human conduct and is 
prescriptive in nature. It prescribes what people "ought" to do or "ought" not to 
do. It is normative for it tells what is right and what is wrong. The task to explain 
ethics and morality and reasons for moral conduct are left to philosophy to cater. 
Ethical ideas tend to crystallize into law. However certain ethical codes may be 
constant and certain variables have to adjust themselves with change in ideas and 
environment. One cannot overlook here the inherent and immanent impact of 
ethics on law of nature which dominated western political thinking and for almost 
over two thousand years and provided a parameter to evaluate the positive laws 
made by state. Ethical considerations dominate the collected and crystallized 
body by International law. It also impacted the growth and evolution of the body 
of Public I-iumanitarian Law. The broad category of the scope of political 
knowledge is all-embracing and spreads as Gattel puts it, to include the 'politico-
ethical discussion of what the state ought to be.15 
In other words, ethics, or 'moral philosophy', is concerned with questions of 
how persons ought to act or if such questions are answerable.16 Ethics, or moral 
philosophy, is often divided into three broad areas. First one is Meta-ethics 
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investigates the source or basis of morality, including such questions as whether it 
is essentially objective or subjective in nature. Second is Normative ethics focuses 
on the ethical standards on which moral conduct is based. Finally. Applied ethics 
brings philosophical theory to bear on practical issues such as abortion, euthanasia 
and just war. 
Meta-Ethics- Meta-ethics is concerned primarily with the meaning of ethical 
judgments and prescriptions and with the notion of which properties, if any, are 
responsible for the truth or validity thereof. Meta-ethics addresses questions such 
as "what is goodness?" and "how can we tell what is good from what is bad?" 
seeking to understand the nature of ethical properties and evaluations. Meta-ethics 
concerns the nature of ethical thought, comparison of various ethical systems, 
whether there are absolute ethical truths, and how such truths could be known. 
Ethics is also associated with the idea of morality. Plato's early dialogues include 
a search for definitions of virtue." 
Normative Ethics Normative ethics is the study of what makes actions right and 
wrong. Classical theories in this vein include utilitarianism. Kantianism and some 
forms of contractarianism. These theories offered an overarching moral principle 
to which one could appeal in resolving difficult moral decisions." In the 20th 
century, moral theories have become more complex and are no longer concerned 
solely with rightness and wrongness. but are inter... 19  
In other words, branch of philosophical ethics concerned with developing 
theories that determine which human actions are right and which are wrong. It is 
useful to distinguish normative theories according to the way in which they derive 
moral value from duties or rights: deontological theories hold that actions are 
intrinsically right or wrong. while consequentialist theories evaluate actions by 
reference to their extrinsic outcomes. Virtue ethics theories locate the highest 
moral value in the development of' persons.2 
Applied Ethics: Applied ethics is a discipline of philosophy that attempts to 
apply ethical theory to real-life situations. The lines of distinction between meta-
ethics, normative ethics, and applied ethics are often blurry. For example, the issue 
of abortion can he seen as an applied ethical topic since it involves a specific type 
of controversial behaviour. But it can also depend on more general normative 
principles, such as possible rights of self-rule and right to life, principles which are 
often litmus tests for determining the morality of that procedure. Depending on 
which school of thought they adhere to, philosophers have taken a wide array of 
positions on these questions of moral philosophy.`' 
Moral philosophy: In philosophical parlance, there are three such traditions of 
moral criterion to determine goodness or tightness of human acts. They are 
neither mutually exclusive nor do then exclude and contradict each other. They 
include Teleological, Formalist, Utilitarian and Others. 
Teleological: It is the oldest and the greatest tradition in political philosophy. For 
teleologist and utilitarians in ethics the cardinal words are "good" and 
"happiness", formalist is concerned to analyse the notion of obligation, 
concentrating on the moral uses of the word "ought". For teleologists in political 
philosophy, the institutions which comprise the state are evaluated as means 
toward the full realisation of human capacities. Teleology is often termed as 
'consequentialism'. which believes that Tightness or wrongness of an action is 
determined by their good or bad consequences. Aristotle is its chief exponent. 
Formalist: The make duty as a focal point. It is also referred as deontological in 
nature that concentrates on the problem of human obligation. Deontology is an 
ethical theory which considers certain moral duties as self evident and absolutely 
binding irrespective of their 'consequences' or results. Their chief concern is with 
"ought" to be in ethical matters. The ethical life means subordination, devotion 
and complete submission to moral principles. Immanuel Kant is its chief 
exponent.22 
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Utilitarianism: With emphasis on altruistic angle, utilitarianism functions as a 
social ethic. They term it as ethic of consequences. Good 'intentions' do not 
constitute the crux of morality. Ethics has more to do with human actions. 1. 
Bentham, James Mill and J.S. Mill, all English men, were the chief exponents of 
ethical utilitarianism. In short "the doctrine has sought to weaken outrightly 
metaphysical treatment of social and political issues and to turn men's attention to 
psychological., social and legal facts as a basis for understanding human 
happiness 23  
Justice: The word justice derived from the Latin word 'jus'. It means "to tie, 
knots". Justice is therefore a social condition which binds one man to another.24 
The term 'justice implies the quality of being 'just', 'right' or `reasonable'. It is 
opposed to what is 'unjust', 'wrong' or 'unreasonable'.25 Sometimes justice has 
been explained as "Tit for tat" and sometimes as 'Divine will' or "the frint of 
deeds in the previous birth". 
Plato's thought on justice was the foundation on his philosophy and in his 
master piece — `Republic in which he has given prominent place to `justice'. This 
is why the sub-title of the book has been given 'concerning justice". Einstein has 
gone to the extent of writing — `In the discussion of justice all elements of Plato's 
Political Philosophy are contained. Plato has used the term 'justice' in ethical 
sense. He has given two forms of liberty — personal justice and social justice. He 
observes three elements in human nature — appetite, spirit and wisdom. According 
to him, there are three classes in every state — the ruling class, the soldier class and 
the producer's class, These three classes represent three elements of man's nature. 
According to Plato a just man will act according to his individual instinct or 
nature. An ideal or just state is that where the rulers, soldiers and workers do their 
allotted work. Thus a just man can be understood by knowing the system of justice 
existing in a state. In the words of Plato, "A man is just in the manner in which a 
city is just,,.zb 
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Aristotle has explained the concept of justice in two ways — first 
distributive justice by which appointment in political posts is made on the basis of 
ability and qualification, and also on the basis of service rendered to the state. 
Second corrective justice which determines the mutual relation of two citizens and 
thus regulating social life.2' According to Cicero justice consists in acting 
according to the law of nature which is the dictate of right reason. Since every man 
has been endowed with reason, therefore, every man is equal. Justice, therefore, to 
Cicero, consists in providing equality of opportunity to all and to restore and give 
everyone his right. Protection of rights, according to Cicero, is the very basis of 
justice. Cicero preached the doctrine of the universal brotherhood of men and 
suggested that all civil and constitutional laws must be based on this very law.28  
St. Augustine regarded justice as the highest principle in a divine state. 
According to him a state without justice is like a den of gangsters 29 According to 
him, justice and peace are the cardinal virtues of the city of God. Where there is no 
justice, there is no peace.3° Justice is a very difficult social proposition. In every 
decade this has been actively discussed like Ancient time, medieval time or now in 
modem times. It has been highly ranking in top position, because it binds one man 
to another. Actually, justice is the fulfillment of broad social welfare. 
Lousy Safi says that the state was mainly entrusted with question of 
security and defence, and was the last resort on question of dispensation of justice. 
This understanding of state power would potentially free religious communities 
from intervention of the state that tends to enforce their religiously base values and 
notions on the members of the society, including those who do not share them," 
According to Muqtedar Khan, the intrinsic worth of justice must be more 
than that of peace. It is only when such values are identified that peace can be 
compromised in pursuit of these values which is more precious than peace itself I 
wonder how many would challenge my contention that justice, equality and 
freedom are values more valuable than peace!Z 
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Abdul Humid Abu Sulaiman said that the law of social change in Islam is 
manifest in certain concept like justice and injustice, luxury and ostentations life, 
and internal and external changes. He further said that the main reason we acquire 
knowledge is to bring us closer to God, to spread freedom and dignity, truth and 
justice. The sources of knowledge that we acquire are the divine revelations, in 
particular the Qur'an and the use of intellect and reason. He then said it is the duty 
of every Muslim to perform jihad to promote justice and spread Islam all over the 
world."  
John Esposito says that the limited justification of jihad in the Quran was 
broadened to include spreading the boundaries of Islam, which after all, was 
assumed to embody the Quranic principles of justice and equality. Further 
ultimately, peaceful relations between human beings are grounded as a 
community, construction of an order based on egalitarianism, justice and a 
concern for the moral and social well-being of all citizens.34 
Slavery and serfdom were widely `justified' in Ancient and Medieval 
Europe; Untouchability was `justified' in India a few centuries ago; the inferior 
status of women was taken for granted the world over not so long ago; Racial 
discrimination was justified till recently in some part of the world. But these 
conditions are now widely regarded as unjust. Prohibition of Slavery (Article 4), 
prohibition of torture, inhuman or degrading treatment or punishment (Article 5), 
equality of everyone before the law (Article 7). the right to an effective remedy by 
the competent national tribunals for acts violating the fundamental rights granted 
by the law (Article 8), prohibition of arbitrary arrest, detention or exile (Article 9), 
the right to be presumed innocent until proved guilty according to law in a public 
trail at which he had all the guarantees necessary for his defense (Article II),  
prohibition of arbitrary interference with people's privacy, family or 
correspondence nor to attacks his honour and reputation (Article 12). prohibition 
of arbitrarily deprived of his property (Article 17). These provisions are in fact 
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evidence for enforcement ofjustice and removing injustice and the links of Islamic 
and western human rights system are quite firm and stable in them. The concept of 
justice in the Islamic teaching is so extensive which is an attributes of the highest 
rank of existence (God) and this attribute, like other attributes of God, is His 
nature. What is stated is enough to show the superiority and the elevation of this 
issue, but they does not end here and the realm of justice has covered all the 
universe and all particles of the existence are covered by this general 
overwhelming issue so as it is said "the universe is made stable by justice" (see 
Appendix). 
Socrates, Plato and Aristotle on Ethics: 
The fundamentals of ethics as a science were profoundly affected by the fact 
that Socrates had raised the question of moral knowledge. The Greeks used the 
thorough radicalism in application of morality to life. Socrates though was "not an 
ethical theorist", but in his approach he was laying down, the foundation of 
ethics"." The "inauguration of ethics as a separate subject" was a reality for the 
Greeks.i6 The pedagogical idea of Plato's old ac "which was to train up the 
young to do good by accustoming them early to feel pleasure in the good and 
displeasure in bad, was close to Aristotle's ethics, according to which an act is 
good only when accompanied by joy in the good" 37 
Aristotle remained Plaiomc in explaining the ethics during early period of 
his life. When he wrote Nicomachean Ethics, "he makes the morality of civic life 
independent of his theology" 38 The separate ethical treatises are part and parcel of 
his corpus, the Magna Moralia, the Endemian Ethics and Nicomaciican Ethics. 
He does not consider ethics as an exact science. Aristotle was not a moral 
'lawgiver' like Plato. "Though his ethics was at first saturated with the idea of the 
divine norm, and regarded all life as the service and knowledge of God". Another 
element added to this discussion was "the analysis of the forms of the moral life as 
they actually are". Aristotle gave to "the virtue of character pre-eminence over that 
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of the intellect...." Thus for Aristotle the "theory of ethical virtue now becomes to 
a certain extent an ethics within ethics....I, 9 Aristotle connected the highest end of 
human life to the divine end of world. This is how lie, "made ethics, culminate in 
the theoretical metaphysics... in ethics he made the will of moral individual adopt 
the transcendental norm and thus objectify itself'.40 
Since Aristotle referred to his treatises as etlaika, the translation of this 
Greek word gives us the title 'Ethics'. The Greek term ethika means "matters to do 
with character" or "on matters of character". It includes both excellence of 
character and excellence of intellect.41  
C.L. Wayper in the Introduction to Political Thought states that it concerns 
itself, with nothing less than, "the moral phenomena of human behaviour in 
society." It seeks to explain what is state and the justification of its continuation. It 
analyses as to why human beings should obey it, and what should be the precincts 
of its power, when should human beings refuse to obey it and how best to 
establish a compatibility between its authority and the desire for liberty. Political 
thought searches for answers to these questions. Though a definite and once for all 
answers to these questions cannot be provided. The answers will not convince all 
forever, as we pick, choose and decide on the basis of "our conception of right and 
wrong. ,42 
Ethicality of the City-State: 
Plato and Aristotle tried to analyse, "the underlying ethical meaning of the 
city-state, the more they are forced to the conclusion that this meaning exists only 
for a few and not for the whole mass of artisans and farmers and wage earners...." 
Sabine says that, "this is the presumption that a good life implies participation in 
the life of the state".,. The growth and promotion of the "good of privacy and 
withdrawal" as an "ethical theory marks the twilight of city-state".43 To Plato, 
"pure Good is the only morally valid motive of human action in the form of the 
popular Greek search for the highest good or best life." Here Plato is not "merely 
72 
the theoretical discovers of morality, but also the creator of a new ideal of 
life....'" 
Aristotle's conviction that the, "state is, prior to the individual needs to he 
judged in relation to its citizen's needs and full moral development45." Aristotle 
believed that men display a natural tendency to seek after "happiness". which is a 
"continuing activity". "This activity, involves the full use of all human powers, 
including men's ethical capacities. Without ethical development no meaningful 
happiness is possible". On the whole, "the ethical life centers around the pursuit 
of virtuous activities". 
Convergence of Ethics with Politics: 
Ethics and politics are concerned, "Man alone of the animals has moral 
choice", who may be blamed or praised for his actions. The enquiries of ethics 
and politics "relate" to man alone. On the scale of being man, he occupies a place 
between God and animals, "which is being far from unimportant for his ethics".46 
Then Aristotle refers to the view that "morality is conventional as this highlights 
the extent of possible disagreement in ethics'.47 While explaining the relationship 
of politics with ethics, Aristotle believed that all that is 'good is measurable and 
determinate and all that is evil is immeasurable and indeterminate both in the soul 
and cosmos.48 In his book Ethics, Aristotle while discussing "moral virtues and 
qualities of a "good man"," serves as an introduction to the political content. and 
treats of the political virtues of a "good citizen". Virtue is not an innate quality, it 
is divided into "intellectual" and "moral", while the former grows with teaching, 
the latter, "comes about as a result of habit". What Aristotle here impresses about 
moral virtues is, that they, "are inherent in man's character and reveal themselves 
in his actions. They can he acquired in the course of man's life and consolidated 
by constant exercise". In short, "Virtue, then, is a state of character concerned 
with choice....""" 'thus to him, it is evident that a mans mural choice is voluntary 
and he is free to take the path of virtue or vice. Aristotle while dealing with the 
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concept of justice, "clearly reveals the relationship between ethics and politics. 
Justice is the highest of all qualities acquired by the soul (courage, temperance, 
generosity, magnanimity, etc.) and falls within the province of ethics being a 
component part of virtue in general". °`  
Aristotle concludes by creating a close relationship between the political 
justice and ethics. To him, "political justice is only possible among free and 
socially equal members of a community, and its final aim is to ensure their 
contentment".51 The natural fallout of his ethical doctrine in Ethics is the doctrine 
of structure of the state which is the major subject matter of his Politics. 
Ethical dogma is inherent, nahual, perpetual and all pervasive. Ethics is 
both an imperative necessity and an expression of sensitive human conscience. 
Ethical concepts, apparently man made, are derived from natural. immanent and 
rational intent of conscience and the basic instinct to decide right or wrong. 
technically speaking, an outline of ethical theory revolves around the "central 
moral terms like "ought" and "good".52 Ethics refers to ethos which is of Greek 
origin. Morality is of customary behaviour which is the basis of ethics. Ethics is 
all inclusive of ethical codes, "ethical rules proper as well as customs and 
taboosi13 Political theory and thought endeavours to convey the message and 
expects a moral behavior to be in tune with the recommended ethical codes, 
customs and taboos of a particular community. Ethics as the sum total of morality 
is a systematic study of fundamental principles of morality or moral law.54 
THE DIVERSIFICATION OF IDEOLOGIES: THE CLASSICAL PERIOD 
The classical period had "presumed the existence of morally autonomous 
individual". They assumed that the. "Human beings possess by nature a social and 
ethical capacity. Therefore their ideologies tend to replace the idea of personal 
moral autonomy with a "higher principle of moral progress." This is actually 
beyond a person to which the person has to subordinate himself. The truth is that 
the classical principle of natural law includes the individual as a moral agent, the 
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higher principles of, "ideologies tend to subordinate individual's moral agency 
rather than to actualise it" 55 Plato, Aristotle and Cicero assume a connection 
between the "real world" and a larger ethical purpose."56 while their theories are 
empirical and secular in nature. Thus from Socrates to St. Thomas Aquinas we 
find "the presumed unity of ethics and politics"57 as salient feature of political 
thought. There arc traces of peculiar intuitionism in the idealistic writings of 
Socrates and Plato. (It reappears later in the idealistic moorings of Kant and 
Utopianism of CLE. Moore). Unity of ethics and politics was rather a "defining 
characteristic of both the classical and medieval political thought"SS. During the 
Roman period, Cicero occupied a unique position. In his Republic or 
Commonwealth, he evolves the idea of "ideally just and ethically best form of 
political organization." He displays the "classical thrust" by proposing "the 
organization." He displays the "classical thrust" by proposing "the perspective of 
ethical ideal." Ile both agrees as well as differs from Plato. Cicero takes up natural 
law position again of the classical Hellas because for them and him, "the state and 
law, reflecting a universe of justice, are natural and manifest the ultimate unity of 
ethics and politics."59 
Epicurianism, founded by Epicurus propounded a "hedonistic ethics" 60 It 
was different from classical ethics and stretched the pleasure principle to its 
logical conclusion. St Augustine having written his City of God insisted that 
human beings, "do not obey law simply due to fear and self interest but because 
they believe in the moral tightness of obeying...." In analysing it differently, he 
separates ethics and politics into two distinct and irreconcilable categories. 
"Ethics now has to do with otherworldly values, politics with the values of this 
world." Thus, he radically divorced "the ethical domain from the political." So 
altering the form of constitution is useless in his opinion. It his political theory 
though, "he recognises the necessity of law-making and of political activity, he 
denies any ethical content to them." As good and evil cannot be reconciled, 
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"politics and ethics can never be reconciledi" was the dualistic assertion of St. 
Augustine. In Summa Theologica, St. Thomas Aquinas, established in eternal 
Laws the moral, natural "and ethical order of things established by God.i62 
The Modern Ideological Themes 
The broad metaphysical and epistemological thrust of modern philosophy 
emphatically motivated scholars and thinkers, to found the ethics of the state .... 
On some principle other than that of the morally autonomous individual." The 
irony is that the modern political thought of all like that of Machiavelli. Hobbes, 
Bentham and other utilitarians have abandoned the classical idea of "morally free 
individual."" 
Bentham's statement. "Individual interests are the only real interests" and 
second by Kant's postulate that, "the respect for persons, treating them as ends 
rather than as means, is the essence of morality". The effect of Bentham's axiom 
of "the greatest happiness of the greatest number" is its corollary. This has been 
Benthamite ethics "Kant's ethics is different" from the ethics of utilitarian, it "was 
still at one with them in being individualistic "Human personality" is uniquely 
invaluable" for Kant.64 
Marxist emphasis on 'historical necessity' and not on ethical ideals. Niccolo 
Machiavelli decried the intrusion of ethics and philosophy in political arena. He 
believed that morality, ethics and religion are not masters of the state but occupy a 
subaltern position. The Prince and Discourse lacked ethical tone. His political 
thought does not convey ethico-normative message and speculation. It contains 
pragmatic directives and eavesdropping for practical area of governance and 
activity. They are sermons for requisition and preservation of Power. 
Aggrandisement of state is the benchmark and the main aim. Theorising and 
private ethics apart. Machiavellis ideas were largely amoral and a religious, if not 
moral or immoral, religious and irreligious. lie remained a political strategist 
propounding doctrines offering, fraud, deceit, cheat, feigning and dissembling. 
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Virtue of the Prince consisted in achieving success and the means were 
immaterial h` The Prince is considered to be "a thoroughly amoral work"." 
For Thomas Hobbes morality is synonymous with "self interest". He has 
(1588- 1679) tried to transform the classical idea of, "natural law into naturalistic 
ethics, which refers to drawing ethical precepts from people's actual behaviour". 
Machiavelli also relied on it. It is an ethics which is based on scientific 
understanding of human being's psychological predispositions. and not on any 
teleological idea of "some supposed moral order". It is clear here that Hobbes is 
drawing upon, "utilitarian psychology of pain and pleasure and put it into ethical 
language of natural law". Natural law precept was virtually dead by the end of the 
18 h` century. Later on Hobbes dispensed with natural law, because he believed 
that raw self interest and not moral impulse... explains the existence, of state". 
Hobbes depends on his theory of psychological egoism!" John Locke's (1632-
1704). Essay Concerning Human Understanding is steeped in utilitarian 
psychology and "follows Hobbes in attempting to derive his ethical theory from 
it", He tries to show that pleasure and pain accord the higher moral standard of 
His divine law.6° J.J. Rousseau (1712- 1778) in his epoch making work. The 
social contract advanced the concept of state 'as a moral organism'. State to, 
Rousseau is a moral association through whose common life man reaches his 
moral perfection. His general will is "in essence a moral concept that illuminates 
what he believes to be a fundamental flaw in all modern states....." They lack, 
"any genuine ethical basis". Moreover his idea of liberty implies that the citizens 
"be in moral virtue" and that, "the state must play the role of moral educator" 69 
Theoretically "general will is too ambiguous as an ethical ideal" because it lacks 
real content or substance. Rousseau fails to further explain and define "moral 
underpinnings" of his ideal state.'O The state should actually have the "absolute 
power". "If the state is a moral person," C.L. Waper says citing Rousseau, "whose 
life is in the Union of its members, and if the most important of its cares is the 
r I 1 
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care of its own preservation, it must have a universal and compelling force in 
order to move"7 ' He is not saying, "because the state is moral, it cannot deny itself 
and act immorally... "92 Paradoxically, his explanation leads to "ethical standards" 
of "ethical relativism." People have varying "ethical capacities" and Rousseau is, 
"pessimistic about the power of reason to establish the ethical basis of the state". 
He is spectacular here by pointing out "contradictions" in western political 
thought. These conditions were "in his own personality and the personalities of all 
European peoples.i71 So was the case with "ethics versus politics". In his thought 
there is an echo of Plato when it is commented. ".... that subjection to the state is a 
matter of ethics rather than of law." Thus to Rousseau, the state is, "a moral and 
collective body".74 In ultimate analysis, "Rousseau justified his doctrine of 
popular sovereignty on moral grounds / 5 
Jeremy Bentham dwelled on the problem of morals in his famous work the 
Principles of Morals and Legislation.' J.S. Mill's (1806-72) famous argument 
supports this, "...the moralities which protect every individual from being harmed 
by others either directly or by being hindered in his freedom of pursuing his own 
good are at once which he himself has most at hear( and those which he has the 
strongest interest in publishing and enforcing by word and deed." 7 Mill defends, 
"the principle of utility as a valid psychology of human behaviour and as the basis 
of moral rules." "Like all ethical values, Justice is rooted in utility". insisted J.S. 
Mill. Justice is neither a form nor a principle of natural law, Liberal democracy 
would be doomed, unless "the intellectual and moral level of the masses could be 
raised."7s  
Karl Marx (1818 - 1883) tried to evolve his own ethics of communism 
Marxists and Communists have substituted the concept of class morality for that of 
general moral laws? . Marx emphasised upon historical necessity and not so much 
on ethical ideasR°. Later on V.I. Lenin (1970- 1924) as characteristic exponent of 
Marxism bequeathed a moral attitude to communism and it was far more 
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important than its intellectual content. He imparted a moral tone to communism. 
Like Calvinism, for communism end must justify means. "For such an ethics 
morality is by definition what contributes to bringing mankind to that one supreme 
end, which can mean only that morality is essentially instrumental and not 
manipulative. This has always been in a marked degree characteristic of 
communist ethics." It clearly means that proletarian morality is keyed to the 
interest of his class. Calvinism claimed to have for this end or believed to have a 
"divine revelation and divine mandate," but "Lenin assigned to Marxism the role 
both of morals and religion."81  
Ethical and Normative Context of the Quran: Political Philosophy is 
that where human beings interact and associate with each other. It covers more 
abstract and more fundamental thought about politics.tl2 It has intimate connections 
with other social sciences and ethics. Its primary task is to describe social 
organizations."3 The Quran teaches us how to live our lives in the most beautiful 
manner, because its aim is the relationship between human and their Creators" The 
scope is so comprehensive, there is nothing in the world that could restrict its 
universalism.RS In short, we can say that the Quran speaks of all aspects of human 
life, including the stale and its financial, judicial, military and missionary tasks 86 
We all know about the fact that man is a being which has for long been social and 
has been living a collective life x' According to Aristotle "Man is a social animal, 
without society man cannot live, if they live, they are either beast or God."88 So, 
we can say that where there is a society there is a politics, both are inter related to 
each other, because politics has long been associated with the formal institutions 
of government and activities which take place therein. It is commonly linked to 
public life and public activities in contrast to what is thought of as private or 
personal, and it has been related to the distribution of power, wealth and resources, 
something that takes place within all institutions and at every level of social 
existence.' Whereas, the Creator of the universe is God, everything exists in the 
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universe due to Him. The Quran is a divinely revealed book, covering both the 
mundane and secret ethical and normative political Philosophy on it of this 
universe and the Quran also described it. 
Out of both the Makki and Madani Chapters, we can locate more political 
philosophy in Madani chapters as they lay down moral and ethical codes, criminal 
laws, social, economic and state policies, give guidelines for foreign relations, 
roles and regulations for battle and the captives of wnr. They also contain 
description of some of the early battle of Islam, condemnation of hypocrites, 
emphasis on the unified basic message of the past Prophets, and confirmation that 
the process of Prophethood and revelation is complete through the Quran.'o 
POLITICAL PHILOSOPHY IN QURAN: ETHICAL AND NORMATIVE 
NATURE 
One very important branch of the discipline called philosophy deals with 
the metaphysical question especially about the reality beyond our sense 
perception, meaning and purpose of life. Another branch of philosophy is the 
ethics which addresses the questions regarding good and bad, right and wrong and 
what should he, what should not be etc, Many normative questions like justice and 
fairness are also addressed in this branch of philosophy. The Quran is a book of 
guidance to mankind. By virtue of its nature being a message of guidance from the 
Lord of the worlds, it encompasses all the required knowledge as well as 
information to quench the thirst of metaphysical and ethical queries of human 
mind. 
There are innumerable verses dealing with the metaphysical questions of 
the creation of the universe, the creation of man, his death and life after death etc. 
In fact, the life in the Hereafter is a cardinal article of faith without which a person 
can not claim to be a Muslim. The theological framework of human existence on 
the earth is like a testing time which culminates into getting the reward in the 
Hereafter. the Quranic text, repeatedly tells us that the ultimate reality and every 
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other reality is relative. Thus, man on this earth is both His servant as well as His 
vicegerent. "And when thy Lord said unto the angels: Lo! I am about to place a 
viceroy in the earth....."v1  
Ethics: Thus, n human society formed on this earth is to be organized in 
consonance with the ethical principles enshrined in the Quranic text. Logically 
every aspect of human life has been covered by its verses. The question of 
righteousness, goodness, prosperity. justice, fairness attain the status of worship. 
Intact. the mission of life of a believer on this earth is to enjoin righteousness and 
forbidding evil and exhorting to do well. 11 appears so vividly from above account 
that every aspect of philosophical enquiry conveys into the Quran. The Quran 
presents the whole ambit for a philosophical mind to find answers about seen and 
unseen reality. 
As the Quran is considered to be a divine hook but it has its own concepts 
of ethics, politics, jurisprudence, economics and sociology?,  Islam means Peace, 
peace at all level. And peace cannot be achieved without taking three basic steps; 
first, to enjoin the righteousness and forbid evil; second, to ensure justice; and 
third, to foster unity and brotherhood.93 In this connection the Quran says, "It is 
not righteousness that you turn your faces towards east or west, but it is 
righteousness to believe in Allah and the last day, and the Angels, and the Book, 
and the Messengers; to spend of your substance, out of love for Him, for your kin, 
for orphans, for the needy, for the Wayfarer, for those who ask. and for the ransom 
of slaves, to he steadfast in prayer and practice regular charity: to fulfill the 
contracts which you have made and to be firm and patient, in pain and adversity, 
and throughout all periods of panic. Such are the people of truth, the God 
fearingi94 Everyone has to live together in peaceful manner. In other words, all 
men by nature prefer peace. The Quran says. And if they incline to peace, incline 
thou also to it. and trust in Allah. Lo! He is the Hearer, the Knower'.95 "Peace is 
better, But greed hath been made present in the minds (of men)."96 The Quran 
orders people to be dignified, modest, trustworthy, kind, faithful mature and 
responsive. 
Ethics is not the product of Philosophical speculations or rational 
interpretation of the events resulting from man's social and political life 9' The 
Quranic law is deeply rooted in ethics.ss T.J. DeBoer has summed up the nature of 
the Quranic ethics as follows ,"The ethics of the Quran might be summed up in the 
trite formula: Believe and do right. Belief of course is the primary obligation, 
since without belief all works are vain — a mere mirage in the waste,"99 The Quran 
is the basic source of social ethics. The Quran prescribes a consolidated code of 
conduct and emphasises that the belief and action must always go together. The 
lack of ethical basis in politics and administration, will be the major cause of the 
downfall, corruption. tyranny, backwardness and exploitation. The absence of 
ethics would completely erode their foundations. Ethics deals with conduct, in so 
far as this is considered as right or wrong, good or bad. `Ethics' or `Morality' is 
generally considered as a code or set of principles by which men live. The Quran 
is the code of moral or ethical conduct. Life based on morality is the outcome of a 
well-founded faith. Faith is a light which guides its bearer on his way. Faith is 
very important to lead a life of happiness. The Quran stresses the need for 
organization and authority for the realization of its goals. The Quran declares: 
"We verily sent our messengers with clear proofs, and revealed with them the 
scripture and the balance, that mankind may observe right measure; and we sent 
down iron, wherein is might power and (many) uses for mankind, and that Allah 
may know him who helpth Him and His messengers, though unseen."100  
Justice and honesty: Mautana Abut Ala Maududi maintained that the 
ultimate goal of state according to the Quran is neither to maintain peace and raise 
the standard of living of its inhabitants nor to defend its frontiers. Its ultimate 
purpose is "to enforce and implement with all the resources of its organized power 
that reformatory program which Islam has given for the betterment of 
mankind.i101The Quran emphasizes that we should be "Honest". Honesty is the 
individual quality and one of the greatest excellences of human being. Honesty 
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ensures stability and happiness for mankind. While the dishonesty, is a sign of 
moral decadence. Honesty is to save corruption and sinful act and it also 
safeguards men against temptation, while dishonesty breeds aversion. social 
anarchy and contaminates moral life. It gives richness and dignity to human 
character. The Quran says, "And eat not up your property among yourselves in 
vanity, not seek by it to gain the hearing of the judges that ye may knowingly 
devour a portion of the property of others wrongfully."102 It further adds, "And I 
ask of you no wage for it, my wage is the concern only of the Lord of the Worlds. 
Give full measure, and he not of those who give less (than the due).And weight 
with the true balance. Wrong not mankind in their goods, and do not evil, making 
mischief in the earth."10 State may appoint its own anti corruption agencies, 
enforcement directorates, ombudsman or T.ok Ayukta and Lok Pals, The Quran 
categorically disapproves of corruption as is clear from the following verses of the 
Quinn, `But seek the abode of the Hereafter in that which Allah bath given thee 
and neglect not thy portion of the world, and be thou kind even as Allah hath been 
kind to thee, and seek not comtption in the earth; Lo! Allah Loveth nor 
Corrupters".104 In pursuit of honesty, however officers are not allowed to become 
insufferably arrogant. Honesty should be supplemented with graces like civility 
and courtesy. Particularly officers who have constant Public dealings — like tax or 
revenue collectors are instructed to be, honest as well as accommodating and 
courteous. Without these additional qualities honesty can not make any significant 
contribution to public good.105 
Cheating, fraud, theft, perjury, dishonesty, pursuit of evil and usury 
paralyze the frame work of social life and pollute the climate of the society. the 
Quran reinforces the value of justice in its numerous suras as is evident from the 
following: "Lo! Allah enjoincth justice and kindness, and giving to kinsfolk, and 
forbiddeth lewdness and abomination and wickedness.i1  ' Surely Allah Loveth the 
equitable. Justice has been emphasized as one of the greatest manifestation of 
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nobility. It gives Luster, richness, and dignity to affairs of men, and save humanity 
from the evil consequences of force, fraud and aggression.107 By the justice we can 
decide right or wrong. The Quran further says: "Lo! Allah commandeth you that 
ye restore deposits to their owners, and, if ye judge between mankind, that ye 
judge justly.1 ' In surah Al - Maida there is clear emphasis on equity and justice, 
`0 ye who believe! Be Steadfast witnesses for Allah in equity, and let not hatred 
of any people seduce you that ye deal not justly. Deal justly, that is nearer to your 
duty".109 AI-Visa adds purple patch to human character when it asks the people, 
"0 ye who believe! By ye Staunch in justice, witness for Allah, even though it be 
against yourselves or (your) parents or (your) kindred".t '"  And again, `If ye be on 
a journey and can not find a scribe, then a pledge in hand (shall Suffice). And if 
one of you entrusteth to another let him who is trusted deliver up that which is 
entrusted to him (according to the Pact between them) and let him observe his duty 
to Allah his Lord. Hide not testimony. He who hidcth it, verily his heart is sinful, 
Allah is Aware of what ye do." The success of a system is based upon the 
justice, Justice is a weapon of all humanity. Justice is a powerful safeguard against 
arbitrary action. The Quran explains the concept of measure and balance and asks 
not to exceed the measure. In AI-Shura, also this has been explained. t '2 And the 
same is further elucidated in AI-Rahman, in the following manner, And the Sky 
lie bath uplifted; and lie bath set the measure. That ye exceed not the measure, 
But observe the measure strictly, nor fall short thereof i113  
Allah said that we should speak the `Truth". because, surely Allah loveth 
those who speak truth, and surely Allah guideth not him who is a liar and ingrate, 
Surely Allah guideth not him who is a prodigal, a liar. Truth is the foundation of 
human character and a basic factor which strengthens human faith. The Quran lays 
great emphasis on the qualities of politeness, forgiveness, patience peacefulness, 
courage, accessibility, sympathy. Politeness is a sign of culture and refinement; it 
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creates place and amity in human relation, and helps individuals to save 
themselves from many ugly situations. Politeness is an essential characteristic of 
human behavior. "And walk not in the earth Exultant".114 Politeness is a quality 
particularly useful for those who exercise authority over others and have the power 
to be rude or harmful. 
Forgiveness is the best quality, because Allah does not give to everyone. 
A forgiving person is always in high esteem in a group. It creates an atmosphere of 
fraternity or brotherhood. A leader who is magnanimous and forgiving is always 
respected and people render compliance to his commands willingly.11 ' The Quran 
says that, "Those who control their wrath and are forgiving forward mankind; 
Allah Loveth the good.i1°  
Patience is indeed one of the most important qualities in the Struggle to 
reach Allah. People are created impatient, and, as a result, make various mistakes. 
However, Religion requires everyone to be patient for the sake of Allah. The 
Quran says, "For the sake of thy Lord, be Patient!"'" In the context of this verse 
the Quran says "0 ye who believe! Endure, outdo all others in endurance, be 
ready, and observe your duty to Allah, in order that ye may succeed." 's 
The same is evident from this Quranic verse, "Seek help in Patience and 
Prayer, and truly it is hard save for the humble — minded".19 No less significant is 
the virtue of steadfastness in human character as the verse in Al- Anfal culminates 
in these lines. "Allah is with the steadfast".120 It is by courage alone that 
individuals can achieve his goal. If he thinks, he can, because of courage. Courage 
is a permanent moral value. 
Sympathy is a passion and as one of the most impressive graces of 
human character. It is a sentiment which raises above all personal affiliations and 
is a manifestation of simple love for humanity. It is common to men. The Quran 
says: "And let not the hatred of some people, in (one) shutting you out of the 
sacred Mosque lead you to transgression (And hostility on your part). Help ye one 
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another. In righteousness and piety But help ye not one another, In sin and 
rancour."'2 ' 
While dealing with the fellow brethren, within the country or outside the 
state, the text of the Quran clearly says "And those who keep their treaty when 
they make one, and the Patient in tribulation and adversity and time of stress. Such 
are they who are sincere such as the God fearing. "122 It further says, "Fulfil your 
commitments; every commitment will be enquired into".123 The Quran says, 
"...And had ye trysted to meet one another..."124 Further adds, "And if than 
fearest treachery from any folk, then throw back to them (their treaty) fairly. Lo! 
Allah loveth not the treacherous".125 Further the Quran proclaim that, "fulfill the 
covenant of Allah when ye have covenanted and break not your oaths after the 
assertion of them, and after ye have made Allah surety over you. Lo! Allah 
knoweth what ye do".126 (b) Honesty and Integrity in all dealings. The Quran says 
"Do not... use your oath in order to snatch at advantages over one another..."127 
Further said that, "Make not your oaths a deceit between you, lest a foot should 
slip after being firmly planted and ye should taste evil for as much as ye debarred 
(men) from the way of Allah, and yours should be an awful doom' ,'2 (c) For the 
International Justice, the Quran expects to deal justly in all dealing. "0 ye who 
believe! Be steadfast witnesses for Allah in equity, and let not hatred of any 
people seduce you that ye deal not justly. Deal justly, that is nearer to your duty. 
Observe your duty to Allah. Lo! Allah is Aware of what ye do". 12Q  According to 
the context of justice if you gone through against your kinsman you can,"...And if 
ye give your word, do justice thereunto, even though it be (against) a kinsman; and 
fulfil the covenant of Allah...' 3c (d) For the quest for peace, the Quran said 
always love for peace, "And if they incline to peace incline thou also to it, and 
trust in Allah..."131  (e) For friendly relations with the neutral power, the Quran 
says, "God does not forbid you to act considerably or to act fairly towards those 
who have never fought you over religion nor have evicted you from your homes. 
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God loves the fair-minded. God only forbids you to be friendly with those who 
have fought you over religion and evicted you from your homes, and who helped 
others in your eviction. Those who befriend them are wrongdoers."s2 (f) Not only 
in mutual context but in the area of international relation, kindness is emphasized, 
The Quran says fair deal with all those who are good and honest in their dealings, 
"Is there any reward for kindness except kindness itself`.113 (g) Respect for the 
Neutrality of non- combatants, the Quran says you should respect for the rights of 
neutrals in wars, "They long that ye should disbelieve even as they disbelieve, that 
ye may be upon a level (with them). So choose not friends from them till they 
forsake their homes in the way of Allah... Except those who seek refuge with 
people between whom and you there is a covenant, or (those who) come unto you 
because their hearts forbid them to make war on you or make war on their own 
folk. Had Allah willed He could have given them power over you so that assuredly 
they would have fought you. So. if they hold aloof from you and wage not war 
against you and offer you peace. Allah allowth you no way against them". 134  (h) 
On the prohibition of 'imperialistic exploitation', the Quran said, "As for that 
abode of the Hereafter we assign it unto those who seek not oppression. The 
sequel is for those who ward off (evil)". t35 (i) On the protection and support for 
Muslims abroad, the Quran explains. "Lo! Those who believed and left their 
homes and strove with their wealth and their lives for the cause of Allah and those 
who took them in and helped them; these are protecting friends one of another. 
And those who believed but did not leave their homes, ye have no duty to protect 
them till they leave their homes; but if they seek help from you in matter of 
religion then it is your duty to help (them) except against a folk between whom 
and you there is a treaty. Allah is seer of what ye do".136 Q) On Just Retribution for 
transgressors, the Quran says, "...And one who attacketh you, attack him in like 
manner as he attacked you.. .".'371t again says, "If ye punish, then punish with the 
like of that wherewith ye were afflicted. But if ye endure patiently, verily it is 
better for the patient.i13' Further proclaim that. The guerdon of an ill-deed is an 
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ill the like thereof. But whosoever pardoneth and amendeth, his wage is the affair 
of Allah. Lo! He loveth not wrong-doers. And whoso defendeth himself after he 
hath suffered wrong for such, there is no way (of blame) against them. The way 
(of blame) is only against those who oppress mankind and wrongfully rebel in the 
earth. For such there is a painful doom".139 
The Quran states that, "Whenever ye speak, speak justly even if a near 
relative is conecrued". IdU 
There is a need for profound investigation into the eternal problems such as 
the relationship between the ethics and politics or freedom and constraint, the state 
and the citizens, obligations and rights, power and coercion and the best types of 
government and moral degradation. Greeks were almost pioneers of every one of 
them. Ethical questions are perennial in nature and from the very beginning 
Greeks were preoccupied with it. 
Dichotomy starts when ethics lays down the precincts of a desirable course 
of action, contained in ethical standard which does not match with an event which 
is politically correct and feasible. 
The dilemma with ethical justification lies in its use by both the totalitarians 
and democrats (or liberals). Roth entertain dogmas of their own and try to justify 
their ethicality in a relative manner. Elucidating upon the Greek contribution to 
define ethicality, Werner Jaeger's comment occupies a significant place, which 
runs as follows "the discovery of the objective spiritual values, whether moral or 
aesthetic or logical, and their abstraction in their abstraction in purified form from 
the jumbled chaos of moral and aesthetic and logical assumptions always 
aecurring in human souls, was possible only because of the objectifying, shaping, 
formative vision with which the Greeks approached all things... other peoples have 
experienced great moral elevations, but for a philosophic account of morality as a 
value in its pure form the Greeks and Plato had to come into the world".14' 
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If we analyses the changing patterns of thought from classical to present 
we discover that the ideal of the unity of ethics and politics has changed its form 
and content, but it did not vanish altogether. It still continues with changed degree 
but has not completely disappeared. "It has been perverted by the rise of 
ideologies, but paradoxically, for the purpose of recreating it." Like a powerful 
current it has been "a recurrent ideal in western political thought." It is evidently 
clear, that no political thought can divorce itself from ethical foundations, moral 
philosophy and normative issues altogether. 142 
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THE RIGHTS/THE HUMAN 
RI raHTS CONTEXT 
CHAPTER—IV 
THE RIGHTS/ THE HUMAN RIGHTS COTEXT 
And (He cammattdeth you, saying): This is my straight path, 
so follow it. Follow not other ways, lest ye be parted from 
His way. This hath He ordained for you, that ye may ward 
off (evil). 
(Al-Quran 6:153) 
Most of the political philosophers of the West have deliberated over 
the rights, belonging to any of these two categories. The idea of the prominent 
Western Philosophers on the human rights, in the Ancient, Medieval and 
Modem times are presented in a nutshell. 
It would be pertinent to attempt concordance of the idea of the Western 
Philosophers and the Quranic directives on the Rights in general and the 
Human Rights specifically. Important rights are grouped under broad the 
following categories like the cultural, economic, social, civil and political 
touching upon liberty, equality, slavery, education, property etc. 
It is followed by the exposition of the Quranic standpoint on these 
relevant aspects of human rights. As a result of it. an effort is made to concord 
both the perspectives. The Quran, in fact is a forerunner of the human rights. 
They constitute a unique feature of the Quran. fhe light would be shed on the 
contrasting ideas of these two prospective on these rights as well. 
Western ideas on rights: In simple language. Right is a demand of 
an individual recognized by the society and the state.'Many scholars have 
given various definitions of Rights: H. J. Laski defined Rights in A grammar 
of politics, "Rights, in fact, are those conditions of social life without which 
no man can seek in general, to be himself at his best".2 Laski said that, Any 
system of rights has three essential aspect form with it must be regarded. 
There is the interest of the individual, always or at least ultimately, finally 
isolated form his fellow men. There is the interest of various groups in and 
m 
through which his personality finds channels of expression. There is the 
interest of the community which is the total result of the whole pressure of 
social forces".3 According to Holland, "Rights are one man's capacity of 
influencing the acts of another by means of the opinion and force of the 
society". Austin said that "Rights means one man's capacity of exacting from 
another or other acts or forbearance". Wilde says, "Rights are reasonable 
claims to freedom in the exercise of certain activities". According to Maccun, 
"Rights are certain advantageous conditions of social being indispensable to 
the true development of citizen". 
According to Louay Safi, the widely accepted theory of right among 
jurists divides rights into three types: 
(1) Rights of God (Huquq Allah) 	These consist of all obligations that one 
has to discharge simply because they are divine commands, even when the 
human interests or utilities in undertaking them are not apparent, such as 
prayers, fasting, hojj, etc.; 
(2) Rights shared by God and his servants (Huquq Allah wa al-'Ibad) -
These include acts that are obligatory because they are demanded by God, but 
they are also intended to protect the public, such as hudud law, jihad, zakat, 
etc., and 
(3) Rights of God's servants (Huquq al-?bad) — These are rights intended to 
protect individual interests, such as fulfilling promises, paying back debts, 
honoring contracts. Still people are accountable for their fulfillment to God.4 
On the basis of above definitions, we can say that rights are very much 
essential for the development of a man. If men have to live in a society, they 
must have rules by which to regulate their conduct towards one another. The 
aim of a society is to make the best mans the concept of rights has differed 
from ages to ages. It is through the exercise of rights and performance of 
duties that an individual becomes a citizen. The right and duties arise out of 
social relations of the people and from the basis of an organized society. 
In its original meaning, the term 'right' stood for a power or privilege 
as in the right of the nobility, the right of the clergy, and of course the divine 
right of kings. However in its modern sense, it refers to an entitlement to act 
or be treated in particular way. Although it would be wrong to suggest that the 
doctrine of rights is universally accepted. may modern political thinkers have 
nevertheless been prepared to express their ideas in terms of rights or 
entitlements. The concept of rights is, that sense, politically less contentions 
than, say. equality or social justice. However, there is far less agreement about 
the grounds upon which these rights are based, who should possess, then and 
which one they should have. Are particular groups of people perhaps women 
and ethnic minorities, entitled to special rights by virtue either of their 
biological needs or social position? Finally the conventional understanding of 
rights has been challenged by the emergence of the environmental and animal 
liberation movements, which have raised questions about the rights of non-
humans, the rights of animals and other species.(' 
1. Liberty: Right to liberty is one of the important rights, because it 
helps the development of personality of an individual. Infact, every human 
being wants to live an atmosphere of freedom. And freedom gave new look 
and to bleach the personality of an individual. It makes him creative and a 
master of his own destiny. Many western thinkers have given various views 
on liberty. 
According to Cicero, "liberty has no dwelling place in any state except 
that in which the people's power is the greatest, and surely nothing can be 
sweeter than liberty; but if it is not the same for all, it does not deserve the 
name of liberty". His conception of liberty contains two most important 
points. Firstly, that liberty or right should be given to all citizens irrespective 
of their class distinction, and secondly, the consent of the people should be 
regarded as the only source of legitimate government. The concept of the 
people as political and legal force in matters of government was clearly set 
forth by Cicero.' Montesquieu views, liberty as a right of doing what the laws 
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permits, and if a citizen could do what they forbid he would be no longer 
possessed of liberty, because all his fellow citizens would have the same 
power. The courts are fully free from the pressure and effect of executive, and 
to save common people from the excesses of government. The Government 
has to set up on the foundation stone of the law."J.S. Mill's idea on liberty had 
a direct relationship with his theory of utility or happiness. Mill regarded 
liberty as a necessary means for the development of individual which was to 
become ultimate source of happiness.9John Austin said that the extent of 
liberty depended upon what the sovereign was prepared to give. He has no 
fascination for abstract notions of liberty".1°Aceording to Thomas Hill Green, 
concept of liberty is concerned, it is quite clear that he has drawn his 
inspiration in this regard from the German idealists Immanuel Kant. 
According to Kant "A person who is really free is one who is morally free'. 
William Morris once said that the aim should be "to make lire happy and 
dignified for all people". Green was before everything a moralist; he would 
perhaps have aid that the aim was to make life morally meaningful for all 
people.12 G.D.H. Cole said that, liberty is very essential as it helps in the 
development of personality. The most important liberties to Cole are liberty of 
speech, liberty of writing or publication, liberty of action and association,13 
The concept of individual liberty is very dear to Laski." According to 
Laski, there are three aspects of liberty firstly, there is the private liberty. By 
private liberty Laski means, "the opportunity to exercise freedom of choice in 
those areas of life where the results of any effort mainly effect me in that 
isolation by which. I am always surrounded". Religion is the good example of 
this kind of liberty. Private liberty means personal freedom without 
discrimination of caste, colour, sex or religion. Secondly, there is a political 
liberty; by political liberty Laski means to be an active participation in affairs 
of the state.15 According to Laski, there are two conditions for the enjoyment 
of political liberty. There are education and free press. Thirdly, there is the 
economic liberty." Economic liberty means that the citizen should be free 
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from the constant fear of employment and insufficiency. It also means that the 
workers should have a share in the administration of the productive system." 
To Bertrand Russell, like J.S. Mill, personality and individuality are very dear 
which should not be suppressed in any way. Freedom is the supreme good for 
their realization.' 
In the above discussion we find that the western thinkers think that 
liberty or freedom helps the development of an individual. And it is the 
ultimate source of happiness. As Cicero, said that '`nothing can be sweeter 
than liberty". Liberty means in any ground of development, like freedom of 
religion, freedom of thought and opinion, personal freedom, freedom of 
property, freedom of movement, political freedom, educational freedom and 
security of life etc. 
Education: Education and private property is the part of the liberty, because 
it helps the development of an individual. Plato's theory of Education was an 
indispensable necessity. which aimed at the development of both the sexes, 
viz the all round development of human personality. Plato said in his book 
"The Republic". "The object of education is to turn the eye which the soul 
already possesses to the light. The whole function of education is not to put 
knowledge into the same, but to bring out the best things that are latent in the 
soul, and to do so by directing it to the right objects. The problem of 
education then, is to give it the right surrounding".'9 For. Aristotle think that 
Education is the only agency through which a life of nobility, discipline and 
high character can be acquired. The purpose of education, therefore, should be 
to produce the best type of citizens. Education is training, a citizen according 
to Aristotle is one who knows how to rule and be ruled.20Ilis theory aims at 
the harmonious development of personality. It educates all the three, bodies, 
mind and soul.21 He adds. "Virtue and happiness are the main aims of an ideal 
education. Mankind do not acquire or preserve virtue by the help of external 
goods but external goods by the help of virtue, and that happiness, whether 
consisting in pleasure or virtue, or both, is more often found with those who 
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are most highly cultivated in their mind and their character' .21Bertrand 
Russell had immense faith in the power of education. Russell was impressed 
by Platonic concept of education" 
Private Property: Private property is also part of liberty and let see, how 
thinkers justified the private property. 
In Ancient Greece Plato, in his "Republic", justified the system of 
private property for the members of the economic class only, but he changed 
his mind in his laws when he suggested that property should be divided 
among the people in almost equal proportions24Aristotle in his "politics" 
defended the system of property as essential for the full use of human 
faculties and as making for more efficient use of resources. He also argued 
that the equality of property was necessary to preserve the community and to 
prevent seditions (revolutions) that could destroy a state? In the Roman 
period, Cicero defended the ownership of property as an institution of nature 
and he also pleaded that, as far as possible, private property should he 
distributed among the people in equal shares 2e 'lo St. Augustine the 
institution of private property is not natural but it I conventional and the right 
to it grew from state 27 According to St. Thomas Aquinas a man has a 
legitimate right to private property. "The right to private property is not 
opposed to natural law, but in addition to it ; is devised by human 
reason" 28Green's views on property, resemble very closely with that of 
Aristotle who regarded private property as necessary for the realization of 
moral will. 1le defends property on the ground that it is necessary for the 
development of man's personality. 9 Machiavelli said that the love for 
property was so extremely significant in the for a man that while he could 
forget the fact of his patricide, he could never be oblivious to the loss of his 
patrimony.'OJean Bodin labeled the opponents of the private property system 
as foolhardly dreamers." Thomas Hobbes, held protection of private property 
as one of the essential functions of the sovereign." John Locke was quite 
assertive when he said that the sole end for which mankind entered into the 
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social contract was the preservation of the properly.33 Hegel said that property 
was the realization of the idea of liberty.'4 J. S. Mill reviewed the current 
doctrine of private property, doctrine of inheritance and the standing problems 
of the ownership of the land. As regards private property the individual is free 
to enjoy it. It is a social institution necessary to the good and progress of 
mankind 35 H. J. Laski says, "The concept of property is conceivable if we 
seek to view man as a subject of rights. lie has then the right to control things 
in the degree that such control enables him to be his best self.36 It is the root 
instinct of man is self- preservation.»  
2. Equality 
Equality means a condition where special privileges are abolished 
and equal opportunity has been provided to all for development.'$ Man is born 
free and nature does not discriminate even after his birth. The idea of equality 
implies that all human beings should be treated equally in respect of certain 
fundamental traits common to all like human nature, human worth and 
dignity, human personality and the like j9According to Aristotle, no person is 
equal in this world, there is natural inequality among people.40According to 
Cicero, all men and all races of men possess the same capacity for experience 
and Ihr the same kind of experience they are equally capable of discrimination 
between right and wrong. Cicero does not admit any racial distinction 41  
H.J. Laski said that every person should be equal in the eyes of law. 
Every person is equal and should he given equal opportunity for the 
development of individuality, Laski implies leveling process, "it means that 
no man shall be so placed in society that he can overreach his neighbour to 
the exact which constitutes a denial of the latter's citizenship". The ultimate 
meaning of equality according to him, `'lies in the fact that the every 
difference in the nature of men require mechanisms for the expression of their 
wills that give to each its due hearing". 42 Bodin as against the equality 4i 
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According to john Esposito the Quranic world view is to bring the 
world under sway of God's guidance so as to establish a righteous order based 
on justice and equality. Furthermore Muslim have articulated a theory of 
international relations that will incorporate notions of dignity ,freedom of 
conscience, rights of minorities and gender equality based on the notion of 
universal moral values.44  
Ahmet Davoutoglu said that from the very early years of his life he 
started emphasizing the importance of political and economic reforms and 
upholding dignity, human rights and freedom as well as universal values such 
as the rule of law and the most important thing is equality in the region.45  
Slavery: 
Now, I discuss slavery, it is related to the issue of equality. There is no 
end to indignities to which men have subjected their fellow beings. The 
history of civilization is littered with countless dehumanizing tactics used in 
different parts of the world to brutalize the existence of man on this earth. 
Slavery perhaps is the oldest institution which was used universally in every 
civilization to degenerate human beings to the level of animals. It was so 
widespread that in some cultures it was considered one of the fundamental 
necessities of economic stability. 
Aristotle resist that slavery is the permanent social element. It is most 
important for the society. In fact, Aristotle justifies slavery on ground of 
expediency. He regarded its continuance as expedient both to the slave as well 
as to the master. In other words, Aristotle pronounces slavery as a natural 
insLitution a6SL. Augustine, like Aristotle, is a great defender of the institution 
of slavery. His concept of slavery, in fact, is "a christianized version of 
Aristotle's rationalization of slavery". It is to he noted that Aristotle justifies 
that slavery is the basis of nature of the slave. But St. Augustine rejected 
outright such a justification. According to him "man was created on God's 
image, to be master of irrational creatures, but not of fellowmen. He resist 
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slavery is a curse. ?` Like Aristotle, St. Thomas Aquinas justifies the institution 
of slavery. St. Augustine regarded it as a divine remedy for the punishment of 
sin.4s Jean Bodin was opponent or the slavery.49 Montesquieu declares that 
slavery is against nature and tenets of the natural law and that all men are 
born equal. Slavery, he again declares, is a violation of liberty itself.50 
Equality of sexes is one of the important watch words of this century, and it is 
also a part of equality. According to Aristotle "woman's nature is inferior to 
that of men in capacity of virtue'.`' 
J.S. Mill is the champion of women's rights. He said that if women, 
however, differ from men on ground of sex, this distinction of sex should not 
be made as a basis of distinction everywhere. Mill was eager to emancipate 
women and was the first to plead their cause in parliament" 
In the above discussion we realize that some thinkers are against the 
equality and some are in favor of it. Slavery is also part of it for some it is a 
natural institution Slavery and serfdom were widely `justified' in Ancient and 
Medieval Europe; Untouchability was justified' in India a few centuries ago; 
the inferior status of women was taken fbr granted the world over not so long 
ago; Racial discrimination was justi tied till recently in some part of the world. 
But these conditions are now widely regarded as unjust. 
Prohibition to Slavery (Article 4), prohibition of torture, inhuman or 
degrading treatment or punishment (Article 5), Equality of everyone before 
the law (Article 7), the right to an effective remedy by the competent national 
tribunals for acts violating the fundamental rights granted by the law (Article 
8), Prohibition of arbitrary arrest, detention or exile (Article 9), the right to be 
presumed innocent until proved guilty according to law in a public trail at 
which he had all the guarantees necessary for his defence (Article 11), 
prohibition of arbitrary interference with people's privacy, family or 
correspondence nor to attacks his honour and reputation (Article 12), 
prohibition of arbitrarily deprived of his property (Article 17). (See appendix) 
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Human Rights: Human rights, one of the family of concepts like civil rights 
or civil liberties or natural rights, are those rights and privileges held to 
belong to any person, regardless of any provision that may or may not exist 
for them in their legal system, simply because, as a human being, there are 
certain things which may not be forbidden by any government. Exactly what 
the list of these rights is, or why we are entitled to them, varies from thinker 
to thinker. Since the Second World War there have been several quasi official 
listings, among which the most prominent are the United Nations Declaration 
of Human Rights ad the European convention for the protection of Human 
Rights ad Fundamental Freedoms. 
Philosophically all these lists and institutions derive from a long 
developed notion of natural law or natural rights, but the modern applications 
can often be quite mundane, if still important. 
Human rights are aspects of the permanent fight of citizens against the 
power of the state, and are to he found, expressed in a variety of ways, as a 
working part of most legal systems and most political theories. As world 
political and economic systems became more integrated some sort of 
consensus may be developing about what rights exists that no government 
may deny.53  
I luman rights are those rights which are considered to be absolutely 
essential for the survival, existence and personality development of the human 
being. These rights are believed to be inalienable and inviolable, without 
which hwrtans would be reduced to the level of animals.54 The word `Human 
Rights' is derived from Latin word "Homo" means man and homonus means 
belonging to man.55 Human right is a right that belongs to each and every 
person indiscrimination of caste, labor, colour, sex, religion etc. It has a 
universal importance. 56 '1 he concept of human rights is not new; nevertheless, 
throughout the history of civilization, man had to struggle hard in different 
parts of the world to have recognition to the doctrine of unalienable rights that 
are universally applicable with the change of time, the concept of Human 
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rights has also undergone a process of transformation. Moreover, the 
conceptual evolution of human rights has been slow and gradual. In fact, till 
the end of nineteenth century. there have been little progress in conceptual 
growth further, in the first half of the twentieth century, humanity 
encountered new challenge. During both the world wars, there had been total 
annihilations of existing jurisprudence, and genocide become the rule of the 
later had shaken the conscience of mankind and increased international 
concern in Human rights. 
Like this, in the view of Norberto Bobbia, the concept of human rights 
is not new, human rights are historical rights, which emerged gradually from 
the battle that human beings fight for their own emancipation and the 
transformation of living conditions? There is no doubt that the term ``Human 
Rights" is a twentieth century Phraseological invention. However, the idea of 
the inalienable rights of man is much older and infact was often articulated by 
poets, philosophers and politicians since antiquity.58 Historians trace the 
origin of Human Rights from Magna Carta (1215 A.D.) that granted certain 
rights. We find some hints of human rights in the twelfth century teachings of 
Thomas Aquinas.59 Human rights as it is commonly believed are depicted as a 
new version of natural rights. Macfarlane argues that the concept of human 
rights emerged out of the much earlier conception of 'natural right', which 
initially was no more than a derivative element in the medieval Christian 
doctrine of natural law.60 
In the medieval period, for the idea of human rights (natural right) to 
take hold as a general social need and reality, it was necessary that basic 
changes in the beliefs and practices of society take place, changes of the sort 
that evolved from about 13 x`' century to the peace of Westphalia (1648), 
during the Renaissance and the decline of feudalism. When resistance to 
religious intolerance and political economic bondage began the long transition 
and liberal notions of freedom and equality, particularly in relation to the use 
and ownership of property. then were the foundations of what today are called 
108 
human rights truly laid. The Magna Carta (1215), the Petition of Rights 
(1628), and the English Bill of Rights (1689), were proof and Lestified Lo the 
increasingly popular view that human beings are endowed with eternal and 
inalienable rights. 
It was primarily for the 17th  and 18"' centuries, however, to elaborate 
upon this modernist conception of natural law as meaning or implying natural 
rights. The scientific and intellectual achievements of the 17th century — the 
discoveries of Galileo and Sir Isaac Newton, the materialism of Thomas 
Hobbes. the rationalism of Rene Descartes and Gottfried Wilhelm Leibniz, 
the Pantheism of Benedict de Spinoza, the empiricism of Francis Baconand 
John Locke — encouraged a belief in natural low and universal order; and 
during the 18'h century, the so called age of Enlightenment, a growing 
confidence in human reason and in the perfectibility of human affairs led to 
its more comprehensive expression. Particularly to be noted are the writings 
of the 171h century English philosopher John Locke, arguably the most 
important natural law theorist of modem times and the works of 18dh century 
philosophers centered mainly in Paris. including Montesquieu, Voltaire, and 
Jean-Jacques Rousseau. John Locke, the father of modern liberalism argued in 
detail, mainly in writings associated with the Glorious Revolution (1688).61  
John Locke developed the concept of the natural rights and summed 
them up as right to life, liberty and property. According to him, the natural 
rights had a metaphysical or moral status derived from human nature. The 
doctrine of natural rights viewed man as a self-determining and self directing 
agent living in an environment that offered him ample resources and 
opportunities to pursue his own goals and choose his own actions free from 
interference from others. It places great emphasis on liberty, freedom and 
independence of man.tl According to Carl J. Friedrich, in the doctrine of 
natural rights, man was believed to have a fixed and unalterable nature, to be 
endowed with reason, which gives him certain rights without which he ceased 
to be a human being.63 
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The term Human Rights as introduced in the United States Declaration 
of Independence (1776). Similarly French Revolution which gave birth to the 
Declaration of Rights of Man and Citizen (1789) also emphasized that, "men 
are born free and remain free and equal in rights", which are "liberty, 
property, safety and Resistance to oppression". It defined `liberty' so as to 
include the right to free speech, freedom of association, religious freedom, 
and freedom from arbitrary arrest and confinemenn64 In 1929, Institute of 
International Law, New York, U.S.A. prepared a declaration of Human Rights 
and duties. In 1945, the inter-American Conference passed a resolution 
seeking establishment of an international forum for the furtherance of Human 
Rights of mankind.6 Furthermore the Universal Declaration of Human Rights 
came into being on December 10. 1948 by the U.N. General Assembly. And it 
recognizes human rights as the foundation of peace, justice and democracy 66 
In 1776, Thomas Jefferson wrote, "that all men are created equal, that 
they are endowed by their creator with certain unalienable rights, that among 
these are life, liberty, and the pursuit of Happiness".67 The concept of human 
rights has become the most powerful force in contemporary politics and has 
assumed global dimensions that is why the declaration has been called the 
Magna Carta of mankind, a lodestar of International Community and `a 
common understanding of the peoples of the world concerning the inalienable 
and inviolable rights off! members of the human family".68  
In Athens and Greek democracies, people were more aware about their 
rights. In Athens every eligible citizens has right to participate in governing 
process of city state. The Athenian citizen had the right of trial before being 
punished for breaking law. They also enjoyed political rights like to speak 
freely about the political question of day and to criticize the government. 
These are the basic elements of Greek democracy that evolved into human 
rights. The great philosophers like Plato and Aristotle were more familiar with 
this 69 
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Although in the ancient time there was no concept of the rights and 
liberty, as it is understood today. Plato, therefore, does not say anything 
directly about the rights. But he provided an idea of justice, functional 
specialization, communism of wives and property, emancipation of women 
etc. He also emphasized the importance of education. His assertion that the 
society is always `a unity amidst diversity, and the every member of society 
should perform his duties to the best of his capacities can he linked in a broad 
way to the concept of separation of powers. He emphasized that every 
member of society should perform the function of which he was best fitted by 
his aptitude and training. His assertion is that "all things are produced more 
plentifully and easily and of better quality when one man does one thing 
which is natural to him and does at the right time and leaves other thing. He 
favoured rule of wise and wanted the state to be ruled by virtue. He paved the 
way for the emancipation of women by insisting that they should be given 
necessary education on equal terms with men and he permitted to take active 
part in the affairs of the state 70 
Aristotle was the first pragmatic thinkers whose work and conclusions 
were based upon data, facts and figure and provided a scientific outlook to the 
study of politics. The Italian philosopher, Dante Alighieri, has described him 
as "the master of them that know". According to Prof. George Catlin. 
"Aristotle was the greatest of the encyclopedists of learning — and the first". 
He is the father of political science. He was a master of almost every 
department of knowledge, except mathematics.7 ' He, for the first time made a 
successful bid to reconcile the principle of liberty and authority. He rejected 
the notion of the liberty as consisting of living as one likes and asserted that 
individual's salvation lies in constitutional rule. To him, liberty is "subject to 
unselfish and constitutional authority and obedience to right and proper law". 
Aristotle said, "the state came into existence for base needs of life and 
continues in existence for the sake of good life"." He also provided the idea 
of justice, view on family and property, revolution, slavery, concept of law 
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and citizenship and the most important education. According to Thomas 
Hobbes the absolute and unlimited character of sovereignty follows that the 
citizen or subjects do not enjoy any generous measures of liberty under the 
leviathan.73 According to whom, "liberty implies absence of eternal 
impediments which impediments may off take part of man's power to do what 
he would do'. He subject to a cold and logical discussion the claims made on 
behalf or individual liberty by the opponents of monarchy. the individual has 
no rights or claims against the sovereign ruler to whom he surrendered all his 
natural rights. The only liberty that Hobbes allows the members of the 
commonwealth can be summed up fewer than two heads. Firstly, they have 
the freedom to do what laws of the state do not forbid. Secondly, the retain 
the right to do that, which can not be surrendered under any covenant. The 
liberty under the first category does not amount too much; it does not 
constitute any limitation on the right or powers of the sovereign. Under the 
second class. Hobbes allows the individual the right to disobey the state if he 
is asked to do anything, which involves danger to his life or body. Hobbes 
hardly recognizes the right to private property, the right to freedom of 
expression, freedom of conscience and other rights on which democrats 
generally lay stress. It would however be wrong to infer from this that there is 
and can be no liberty under the leviathan 74 
There is liberty but only such as can be enjoyed under the protection of 
laws. According to Hobbes, the taws do not bar the people from doing 
voluntary action, their aim is to `direct and keep them in such a motion, as not 
to hurt themselves by their own impetuous desires, rashness or indiscretion; as 
hedger are set, not to stop travelers, but to keep them in the right way's 
Hobbes established the relationship between rights and authority and 
maintained that there could be no rights without the existence of authority.76 
According to Jean Jacques Rousseau, the well known French thinker 
said, "Man was born free but he is in chains every where".77 Rousseau, in his 
book, Social Contract has reviewed the social contract theory presented by 
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Hobbes and Locke from a new angle. He made an attempt to create a sort of 
harmony between the sovereign of Hobbes and the Democracy of Locke. His 
theories not only paved the way for the French Revolution but had a profound 
influence on the political thought of Europe and played an important role in 
getting the rights of the individual against the state recognized.78  
Montesquieu as a philosopher occupies a unique place in the history of 
political thought. He gave the idea on liberty. It should be impossible to end 
Montesquieu argument without some references to his conception of liberty, 
and of the means by which liberty may be most effectually secured.79 To him, 
the end or the objective of all governments is the maintenance of 'liberty'. He 
held that drawing up of a bill of rights and making it part of a formal 
constitution of the state does not ensure the attainment of liberty by the 
citizens. Paper declaration has little value, what matters not the letter of the 
law, but the spirit in which it is applied. Rights recognized by the constitution 
are valueless, unless the law is put into action. For securing liberty it is not 
necessary that the laws should necessarily be right, what is required is that the 
citizens should know the law, and should be punished only when they violate 
the law. The degree and the nature of liberty enjoyed by the citizens might 
vary with the nature and type of law, but if there were no laws whatsoever one 
would have no security and no liberty, one would be adrift on an unsheltered 
sea. So far as uniform and fixed law is the condition for the enjoyment of 
liberty the central point of his theory is that liberty signifies subjection to law 
as distinguished from subjection to man.80 
The individualist liberal tradition developed by 1 iobbes, Locke and 
other philosophers during the 17 h` and 18 h` centuries, was influenced by the 
theory of natural rights. Liberalism cherished the realization of individual 
liberty, his development and progress through the principle of rule of law, 
limited government and constitutionalism. "lTowards, the end of the 181" 
century and in the l9 h` century, the idea of natural rights as a source of human 
rights was challenged. With the passage of time the doctrine of natural rights 
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become less and less acceptable to philosophical and political liberals due to 
its frequent association with religious orthodoxy and its ideal nature.81  
Without much doubt the most serious philosophical blow to natural rights 
theory came particularly from Edmund Burke, David Hume and Jeremy 
Bentham.82iermy Bentham denounced natural rights as a rhetorical nonsense 
upon stilt'. He is one of the founders of utilitarianism. He asserted that "right 
is the child of law".e' `Rights, asserts Bentham, are the fruits of law and of 
law alone. There are no rights without law, no right contrary to law — no 
rights interior to law". Bentham had no love for individual liberty. He did not 
think liberty is important for the happiness of the largest number of people. 
• 1he chief case of law is security and principle of security extends to the 
maintenance of all those expectations which law itself has created". Security, 
one may say, is a necessity for social life and for moderate degree of human 
happiness, equality is rather a luxury, which legislation could promote when it 
does not interfere with security. As for liberty, it is not one of the principle 
objects of law, but a branch of security, and a branch which law can not help 
pruning. In a simple language. Bentham laid great emphasis on obedience to 
law because obedience alone provides permanence and effectiveness to law, 
which enable it to promote the 'greatest happiness of the greatest number", 
which should be the chief aim of all laws.84 During 19"' and early 20th 
centuries, this assault upon natural right and natural law further intensified 
and broadened by philosophers like J.S. Mill, Friedrich Karl von Savigny. Sir 
Henry Maine and John Austin.$5  
J.S. Mill was the greatest champion of the individual liberty and stood 
for restricting government interference in the life of the individual to the 
minimum possible extent. He held that democracy, public opinion and 
collectivism were dangerous to individual liberty and must be kept within 
their sphere of activity. He believed that if every individual is allowed to 
develop his personality as he wishes, it would enrich the world by a variety or 
characters.86 The doctrine of natural rights has profoundly influenced the 
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English, American, French. Mexican and Chinese revolution, all these 
revolution laid the foundation of Human Rights. It echoed the feeling of 
liberty, equality and fraternity, a glimpse of which is found in the Preamble to 
the constitution of India. It declared certain rights of man as natural, 
imprescriptible and inalienable. A catalogue of rights has now become 
standard features of the constitutional apparatus of all contemporary states. 
From the beginning of the 19u' century, attention was directed more to the 
rights of the individual, than the powers of the state. Youcef Boundel argues 
that the dash between liberalism and socialism in the later part of 19'x' and 
early 20'h centuries added new dimensions to the understanding of Human 
Rights." 
Socialist thinkers stressed the need to suppress a number of 
individual rights to achieve higher rights for mankind as a whole. Karl Marx 
recognized that the civil and political rights are meaningless, unless economic 
and social rights are guaranteed. The dilemmas of 20'h centuries of Human 
Rights, soon after establishment of the United Nations, dispute aroses, but 
fulfill this gap that the General Assembly at 10 h` December, 1948, adopted the 
universal declaration of Human Rights (UDHR). It gives a clear statement. In 
the preamble to the universal Declaration of Human Rights, it is expressed 
that lack of recognition of human rights had led to barbarous acts which have 
in turn made human souls revolt and in general, the rights of people should be 
protected by law enforcement so that man may not be urged to revolt against 
injustice and cruelty as a last resort. The following points may be seen in the 
articles provided in this Declaration. 
The General Assembly, proclaims this Universal Declaration of 
Human Rights as a common standard of achievement for all peoples and all 
nations, to the end that every individual and every organ of society, keeping 
this declaration constantly in mind shall strive by teaching and education to 
promote respect for these rights and freedoms and by progressive measures. 
national and international to secure their universal and effective recognition 
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and observance, both among the peoples of the Members states themselves 
and among peoples of territories under their jurisdiction." The Declaration 
based on Articles and they comprehend nearly every facts of the rights of 
man, and these rights are to be enjoyed by men and women without any 
discrimination of race, colour, sex, language and religion. 
Abdul Hamid Abu Suleiman used to find in the declining state of 
Umma viz a viz the surrounding world, the cultural and the intellectual 
attacks against it and the deteriorating status of human rights of Muslims, 
altogether, as the dilemma which encounters the advocates of Islam and 
human rights 89 
John Esposito generally agrees that Mohammad (p.b.u.h.) preached 
against what he saw against the social evils of his day and that Islamic social 
reform in areas such as social security, family structure, slavery and the rights 
of women and ethnic minorities improved on what was present in existing 
Arab society at the time. He sees Mohammad (p.b.u.h.) as a reformer who 
condemned practices of the pagan Arabs such as female infanticide, 
exploitation of the poor, usury, murder, false contract and thefts.90 
Ahmet Davoutoglu said that there must be the protection of human 
rights with legally binding standards to prevent violence against women and 
domestic violence, protecting its victims and punishing the perpetrators. The 
future convention should fill a gap in human rights protection.91  
Loony Safi is a strong advocate of human rights. His attention on 
human rights is that it is necessary to evolve a human rights tradition capable 
of ensuring equal protections of the moral autonomy of both individuals and 
groups. 92 
On the other hand, man with any religion, seek justice by virtue of 
reason and wisdom and late cruelty and injustice and pressure in religious, 
social and economical domain. Theret'ore, what we see in the Declaration of 
Human Rights is a proper manifestation of man's wishes. Man strives to 
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actualize and realize in the individual and social life what originates from the 
creator of the world and what is current in the existence and what the cause is 
of is strength as instructed by his reason and wisdom. 
The Holy Quran as the Fore-runner of Human Rights 
After narrating this brief history of Human Rights, and western 
thinker's concepts of rights, it clearly appears that the imagination of "Human 
Rights" entered the language of political discourse only two or three centuries 
ago. The concept of Human Rights as we know today has already been 
enunciated fourteen centuries ago by the divine revelation of the Holy Quran. 
The Holy Quran, being a comprehensive manifesto of the Almighty, deals 
with the injunctions ensuring the success of mankind in this world and the 
hereafter. Man and Manhood is the fundamental or cardinal issue of the Holy 
Quran.93 Akrum Kaplan Rozier and many others have tried to find out the 
sources and justification of human rights in religion. They have explained 
that. Islam has some aspects of Human Rights Y4 Every man belonging to any 
religion, caste, and faith has due rights and obligations simply because of 
being a man 95 It claims that the verses of the Holy Quran are not directly 
related to the western concept of human rights. But there are various verses 
which can be treated as the foundation stone of human rights as already 
narrated in the Quran. So it would be better to discuss the verses of Holy 
Quran to elaborate the viewpoint. 
The Quran is the complete code of conduct which, has elaborated in 
depth on the role of the individual in society. Like many other philosophical 
and religious disciplines its approach to liberty or freedom stem out of its 
estimate of human nature. 
As was noticed earlier the Quran has repeatedly emphasized that men 
have tremendous aptitude to do good but at the same time there is an inherent 
tendency in them to do evil. Their behaviour is constantly fluctuating, and 
their reaction and responses are totally unpredictable. Therefore in order to 
117 
provide them with an opportunity so that they may be able to use their 
abilities and excellences of head and heart for self-development and common 
good of society, they need to be guided and disciplined, but at the same time 
they deserve enough freedom of thought and action so that they don't live the 
life of mental and physical slavery."' If we talk about liberty that first and 
foremost important thing is that every individual has the right to live, to 
remain freed, and to protect his life. Life is most precious than everything. 
According to Quran killing of one person is regarded equal to the killing of 
entire humanity. And to save a life is to save the life of all humanity. As per 
the Quranic verse, "...[f any one slew a person unless it he for murder or for 
spreading mischief in the land it would be or if he slew the whole 
people... . 97 
Westerner's think that freedom of thought and opinion helps the study 
of character. In the Quran, without the freedom of thought and opinion 
mankind would sink to sub-human level. It is not only our right but its duty 
also that enjoins good and forbid the evil. The community of man is viewed 
as a notion according to the Quran, "Ye are the best community that hath been 
raised up for mankind. Ye enjoin right conduct and forbid indecency; .."98  
[n Quran the very first revelation commands mankind to read and also 
talk about the importance of pen. The knowledge acquisition and the 
intellectual process of man are declared as divine endowment to mankind. 
Thus from Quranic point of view the process of acquiring knowledge which 
brings man in true relation to his creator is an instrument of liberation, Thus 
the very idea of education in Quran is seen as a prior endeavour of man to 
establish proper God... Man relationship and thus giving the real liberty to 
mankind. Thus education is seen as intrinsic aspect of liberty which is 
essential for decent human survival. 
Human achievement or acquiring knowledge is Quranic view point. 
Becaus it is first Qura'nic command, in surah A]-Alaq, "To read", as well as 
other command that required person, in surah Al- Baqarah and Yunus. to 
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know", in surah Ar- Rum, "to see", and again in surah Al-Baqarah `to think" 
and "to understand". (See ref) 
Some thinkers think that private property is natural because it fulfil the 
objective of life but some thinkers ignore it and said it is the destruction of 
human civilization. In the other hand the Quranic view point is fully 
recognize private property and has provided categorical ordinances in this 
regard. The ordinance regarding the purchase and sale. charity and zakat, 
measurement, and spending in the cause of Allah Almighty — all are applied 
one owns property or wealth; otherwise no ordinance would be applied in this 
regard. 
Concerning the sublime value of freedom which serves as another 
link between the two law systems involves, it is to be stated the fact that in 
this area, the religious concept of freedom which is freedom from carnal 
desires and slavery by everybody but by God. It is worth mentioning that 
man's responsibility originates from his freedom. Man is by nature a free 
being. As he is wise, he himself regards restrains for his individual and social 
life based on wisdom and reason illumination and through divine revelation. 
As suggested at the outset, human wisdom when exalted from the ordinary 
restraints and elevated to the superior state becomes capable of achieving the 
truth and human laws and rules of life through revelation. Therefore, as a 
reasonable being, man puts curbs on his natural and innate Freedoms 
individual and social life. Any man with a religion or belief in a school, of 
thought has limits and regulation as well. 
Equality: The Quran is replete with verses which categorically 
affirm the principle of equality. As for example, "O mankind! Lo! We have 
created you male and female, and have made 'you nations and tribes that ye 
may know one another." g' All human beings are equal before God and the 
only criterion of distinction among them is piety, and the piety has no colour, 
no any racial or national flavors. In the Quranic insight all men are equal, and 
Clod addressed generally for which term like, "0 People", "0 men", "0 
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mankind" are used. The following verse verily this view. "0 mankind! Be 
careful of your duty to your Lord Who created you from a single soul and 
from it created its mate and from them twain hath spread abroad a multitude 
of men and women,'^"°°  
The other common element between the human rights in Islam and 
the westerners is the natural value and respect for man. The I loly Quran 
states, "Lo! the noblest of you, in the sight of Allah, is the best in conduct.i10 ' 
Most of the westerners said that slavery is a natural institution 
whereas the Quran said that every man is born free, and holds the position of 
a free man. There is a total prohibition to enslave a free person. The law 
protecting the honour of human being is very well mentioned in the following 
verses, "0 ye who believe! Let not a folk deride a folk who may be better 
than they (are)... "too 
The Quran ordains reward or punishment, according to deeds and 
endeavours, and no one is destined to be a slave. The status of women and 
their relationship with mca "was very unequal" in ancient age. In surah Al-
Ahzab the Quran illustrates very beautifully that men and women are equal. 
Right to Life: The first and foremost basic right is the right to life, because of 
murder is the first event in the world which is described in the Holy Quran. It 
was the first happening or event of human history in which one person killed 
by another person. Then we realize that the preservation of life is very 
important and every person should have right to life. Life is the beautiful gift 
from God, which we should protect, and those who do not follow the rules, 
tend to commit the crime. 
Taking of human life is such a serious crime in the sight of Allah 
Almighty, they should be punish and pay for it, The Quran describes, "And 
when we made with you a covenant (saying): Shed not the blood of your 
people nor turn (a part ol) your people out of your dwelling".'o' Reiterating 
the same perspective in Al Buqrah it has been again narrated in the following 
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manner: "0 ye who believe! Retaliation is prescribed for you in the matter of 
the murdered; the Beeman for the freeman, and the slave for the slave, and the 
female for the female. And for him who is forgiven somewhat by his (injured) 
brother, prosecution according to usage and payment unto him in kindness. 
This is an alleviation and a mercy from your lord. He who transgresseth after 
this will have a painful doom, and there is life for you in retaliation". 04  The 
Quran has not only Ibrbidden taking the life of others but also not to take ones 
own life. "And kill not yourselves"."' The above mentioned verse deals with 
the gravity of the said crime and also how this heinous crime is punishable. 
"Whoso slayeth a believer of set purpose, his reward is Hell forever. Allah is 
worth against him and He hath cursed him and prepared for him an awful 
doom".106 The Quran regards that human life is extremely sacred and 
maintaining murder of on man as the murder of entire humanity like this if 
any one save the life of one person, to save the life of whole people. The cited 
verses explicitly defines that it is the heinous crime to slay life. The spirit of 
the idea here is to condemn a single murder to be as grave as genocide. "If 
anyone slew a person... unless it be for murder or for spreading Mischief in 
the land .., It would be as if He slew the whole people. And if anyone saved a 
life. It would be as if he saved The life of the whole people".1°7 This particular 
verse warns the parents against killing their one's own offspring for fear and 
lack of hunger and poverty as it was prevalent during Pre-Islamic period, 
because of their financial crisis, poverty etc. The Quran said that, "And that 
ye slay not your children because of penury — we provide for your and for 
them — and that ye draw not nigh to lewd things whether open or concealed. 
And that ye slay not the life which Allah hath made sacred, save in the course 
of justice. This He hath commanded you, in order that ye may discern".108 The 
same verses or instruction has been repeated in the Sura al-Anam ,Sura Al-
Israa , and Sura Al-Furgan (see ref.). the Quran say to each and every person 
have right, to whatever race, nation or religion he may belong. So far as the 
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sanctity of life is concerned the Quran maintains equality, a baby who is in 
the womb of his mother has been given the protection of right to life. 
Right to Property 
Along with the security of life, confers the security of ownership of 
property upon each and every person. The Quran fully recognizes it and has 
provided categorical ordinances in this regard. The ordinance regarding the 
purchase and sale, interest, charity and zakat. measurement, and spending in 
the cause of Allah Almighty — all are applied when one owns property or 
wealth, otherwise no ordinance would be applied in this regard some of the 
verses of Quran state that. "And eat not up your property among yourselves in 
vanity, nor seek by it to gain the hearing of the judges that ye may knowingly 
devour a portion of the property of others wrongfully".10  At another place it 
has been said that, "Those who spend their wealth for the cause of Allah and 
afterward make not reproach and injury to follow that which they have spent: 
their reward is with their lord, and there shall no fear come upon them, neither 
shall they grieve .Ito  In the same vein it has been further added '`0 ye who 
believe! Spend of the good things which ye have earned and of that which we 
bring forth from the earth for you, and seek not the bad (with intent) to spend 
thereof (in charity) when ye would not take it for yourselves same with 
disdain...'''  The Quran categorically reiterates in the following vrse that 
spend money for the sake of piety "Ye will not attain unto piety until ye spend 
of that which ye love. And whatsoever ye spend. Allah is aware thereof". "2 
Mehar is the free gift of a women from their husband side, which the Quran 
stipulates like this. "And give unto the women (whom ye marry) free gift of 
their marriage portions: but if they of their own accord remit unto you a part 
thereof, then ye are welcome to absorb it (in your wealth)".'' 
The Quran proclaim. "From what is left by parents And those nearest 
related there is a share for men And a share for women, whether the property 
be small or large — a determinate share. But if at the time of division other 
relatives, or orphans, Or poor, are present. Feed them out of the (property) 
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And speak to them words of kindness and justice. Let those (disposing of an 
estate) Have the same fear in their minds As they would have for their own If 
they had left a helpless family behind: let them fear Allah, and speak words of 
appropriate (comfort). 'Chose who unjustly Eat up the Property — Of orphans, 
eat up A Fire into their own Bodies: they will soon Be enduring a blazing 
Fire! Allah (Thus) directs you As regards your children's (inheritance): to the 
male, A portion equal to that Of two females: if only Daughters, two or more, 
Their share is two-thirds Of the inheritance; If only one, her share Is a half. 
For parents, a sixth share Of the inheritance to each, If the deceased left 
children; If no children, and the parents Are the (only) heirs, the mother Has a 
third; if the deceased Left brothers (or sisters) The mother has a sixth. (The 
distribution in all cases is) after the payment Of legacies and debts. Ye know 
not whether your parents or your children Are nearest to you in benefit. These 
are settled portions ordained By Allah; and Allah is All-knowing, all-wise. In 
what your wives leave, your share is a half, If they leave no child, But if they 
leave a child, Ye get a fourth; after payment of legacies and debts In what ye 
leave, their share is a fourth, If ye leave no child; But if ye leave a child, Thy 
get an eight; after payment of legacies and debts. If the man or woman whoso 
inheritance is in question, Has left neither ascendants nor descendants. But 
has left a brother Or a sister, each one of the two Gets a sixth; but if more 
Than two, they share in a third; After payment of legacies And debts; so that 
no loss Is caused (to anyone). Thus is it ordained by Allah. ,,114 
The Quran boldly declares that snatching of people's possession or 
property is strictly prohibited. "0 ye who believe! Squander not your wealth 
among yourselves in vanity, except it be a trade by mutual consent....".115 In 
order to highlight the value of tolerance and getting one rid of jealousy, the 
Quran ordains for fair distribution of property among kith and kin and others. 
It clearly states, "And in nowise covet Those things in which Allah Hath 
bestowed his gifts more freely on some of you Than on others: to men Is 
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allotted what they earn, And to women what they earn..... To (benefit) every 
one, we have appointed sharers and heirs To property lc fr by parents and 
relatives. To those. also, to whom your right hand was pledged, Give their due 
portion..."I 1b Elsewhere also the Quran enjoins not to "... hide the bounties... 
and to spend of their substance....".'' Likewise a painful doom is promised 
to those who "...devour the wealth of mankind... It includes those who hoard 
up gold and silver..."'  $ this verse give clear testimony that the main purpose 
of zakat is to help the poor and equalize income, "The alms are only for the 
poor and the needy, and those who collect them, and those whose hearts are to 
be reconciled, and to free the captives and the debtors, and for the cause of 
Allah, and (for) the wayfarers; a duty imposed by Allah. Allah is knower, 
wise'.' w [n this verse the Quran explains "...the beggar and the outcast has 
due share". 120  The same instruction has been repeated in surah. Al- Ma'arij 
(see ref.). The Quran also prescribed to spend from inheritance in charity. It is 
substantially evident that a good chunk of Quranie verses assure the right to 
property without any discrimination. 
Right to Equality: 
The Quran forbids discrimination on the basis of colour, sex, language, 
religion and race or nationality and categorically states that as human beings 
all men are equal except the unpious and pious ones. This precludes special 
reverence for the Creator as the wombs (that bore you)"! ' All mankind is the 
same and equal on the basis of their genesis. The Quran stipulates, "0 
mankind! we created you from Of a male and female, And made you into 
Nations and tribes, that Ye may know each other (Not that you may despise 
(Each other). Verily The most honoured of you In the sight of Allah Is (he 
who is) the most Righteous of you. And Allah had full knowledge And is well 
acquainted (with all things).122 The Quran bans all types of discrimination. It 
is a different matter that prescribes different rewards and punishments for 
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good and evil individuals. It is clearly state that "For all there will be ranks 
from what they did..." 123 
Piety is the only yardstick by which position of men and women in a 
Muslim society is determined. The concept of the Piety and righteous action 
has been elucidated by the Quran and compensation according to deeds is 
repeatedly promised. The idea is clarified in this verse, "Whosoever doth 
right, whether male or female, and is a believer, him verily we shall quicken 
with good life, and we shall pay them a recompense in proportion to the best 
of what they used to do".124 Thus according to the same instruction repeated 
in Surah al-"Lamar (see ref.). The Quran differentiation between individual 
and individual is based on their level of piety, righteousness, compliance of 
the commands of Allah. The Quran speaks in unequivocal terms, "Whoever 
works righteousness Benefits his own soul; whoever works evil, it is Against 
his own soul; Nor is thy lord ever Unjust (in the least) To His servants".125 
Thus the Quran clearly reinforces the existence of different tribes and races by 
name are only for introducing each other, nothing else, not meant for the 
differentiation of superior or inferior. The Quran has made most of his 
instructions general for male and females. So it is natural for the absolute 
justice of Allah to make the reward and punishment general and the same for 
males and females. However under the following situations, the status of men 
and women equitable with regards to reward and punishment. The following 
verse testifies to it, "Lo! men who surrender unto Allah, and women who 
surrender unto Allah and men who believe, and women who believe and men 
who obey and women who obey, and men who speak the truth and women 
who speak the truth, and men who persevere (in righteousness) and women 
who persevese, and men who are humble and women who are humble, and 
men who give alms and women who give alms, and men who fast and 
women, who fast, and men who guard their modesty and women who guard 
(their modesty), and men who remember Allah much and women who 
remember — Allah hath prepared for them forgiveness and a vast reward".126 
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Security of Honour and Dignity 
It is also a very important right of every individual that his dignity and 
honour he protected. Due to the Quranic injunctions, it is imperative that the 
dignity of a human being should be protected without any distinction between 
one man and the other. The Quranic laws protecting the dignity and honour of 
human being have been beautifully illustrated in the following verses. "Allah 
doth command you To render hack your'1'rusts To those to whom they are 
due, And when ye judge Between man and man That ye judge with justice, 
verily how excellent Is the teaching which He giveth you! For Allah is He 
who heareth and seeth all things".117 Further illustrate that "To those who 
believe and do deeds of righteousness Hath Allah promised forgiveness And 
great reward°.128 The above perception is vehemently emphasized in the 
following verse also, `Verily we have honoured the children of Adam".129 
In general, the security of honour and dignity of every individual 
has been emphasized by Quran but special emphasis has been laid down 
where the security of women honour is concerned. The Quran repeatedly 
admonishes those violating it. For example the Quran said, °Lo! As for those 
who traduce virtuous, believing woman (who are) careless, cursed and they in 
the world and the Hcreafter,Theirs will be an awful doom. On the day when 
their tongues and their hands and their feet testify against them as to what 
they used to do. On that day Allah will pay them their just due, and they will 
know that Allah, He is the Manifest Truth".''° The Quran prescribes equitable 
for both male and female, "Tell the believing men to lower their gaze and be 
modest",13 ' Again "And tell the believing women to lower their gaze and be 
modest".i32  
The Quran has strictly prohibited use of harsh and abusive language in 
mutual conversation backbiting and attacking the honour or dignity of an 
individual. It states, "0 ye who believe! Let not some men Among you laugh 
at others: It may be that The (letter) are better Than the (former): Nor let some 
women taught at others: it may be that the (letter) are better than the (former): 
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Nor defame nor be sarcastic to each other, Nor call each other By (offensive) 
nicknames: III seeming is a name connoting wickedness, (10 be used of one) 
After he has believed:And those who Do not desist are (indeed) doing wrong. 
0 ye who believe! Avoid suspicious as much (As possible): for suspicious In 
some cases is an sin: And spy not on each other, nor speak ill of each other 
Behind their backs. Would any of you like to eat The flesh of his dead 
Brother? Nay, ye would Abhor it... But fear Allah: For Allah is oft-Returnign 
Most Merciful".133 
Security and Sanctity of Private Life 
The Quran explicitly recognizes the right to privacy of right to secure 
his private life. Its verses are extremely solicitous to one's fair name and of 
the right of privacy of the individual, to as for those who traduce virtuous, 
believing women (who are) careless, cursed are they in the world and the 
Hereafter. Theirs will be an awful doom"."4 The Quran forbids a man to enter 
other person's house suddenly without seeking permission or somehow 
indicating his presence. "0 ye who believe ! Enter not houses other than your 
own without first announcing your presence and invoking peace upon the folk 
thereof. fhat is better for you, that ye may be heedful. And if ye rind no one 
therein, still enter not until permission hath been given. And if it be said unto 
you: Go back, then go hack, liar it is purer for you. Allah knoweth what ye 
do"13s 
Side by side the Quran has also prohibits any undue interference or 
encroachment on the privacy of an individual. Therefore, the Quran has 
ordered emphatically not to spy on one another in one's private life. "0 ye 
who believe! Let your slaves, and those of you who have not come to puberty, 
ask leave of you at three times (before they come into your presence); Before 
the prayer of dawn, and when ye lay aside your raiment for the heat of noon, 
and after the prayer of night. "three times of privacy for you. It is no sin for 
them or for you at other times, when some of you go round attendant upon 
others (if they come into your presence without leave). Thus Allah maketh 
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clear the revelations for you. Allah is knower, wise. And when the children 
among you come to puberty then let them ask leave even as those before them 
used to ask it. Thus Allah inaketh clear Ilis revelations for you. All is 
knower.' 16 People are clear instructed not to enter the houses without 
provision and staying for longer time the Quran states. "Lo! men who 
surrender unto Allah, and women who surrender, and men who believe and 
women who believe, and men who obey and women who obey, and men who 
speak the truth and women who speak the truth, and men who persevere (in 
righteousness) and women who persevere, and men who arc humble and 
women who are humble, and men who give alms and women who give alms, 
and men who fast and women who fast, and men who guard their modesty 
and women who guard (their modesty). and men who remember Allah much 
and women who remember Allah bath prepared for them forgiveness and a 
vast reward."1 '7 And further the Quran illustrate that, "Woe unto every 
slandering traducer""" 
Security of Personal Freedom: 
I he Quran has laid down that no person can be imprisoned without 
proving his guilt in an open court. No person can be arrested on mere 
suspicion and incarcerating them without proper trial under the prescribed 
process of law. This is very clear injunction in these verses. "And when ye 
judge between man and roan that ye judge with justice".'39 The Quran says. 
"And those who malign believing men and believing women undeservedly. 
they bear the guilt of slander and manifest sin". 	Further, "If a wicked 
person cones To you with any news, Ascertain the truth, Lest ye harm people 
unwillingly and afterwards become full of repentance for what ye have 
done".141  
Right to Freedom of Thought 
The Quran give rights of Freedom of thought and expression to all 
human being. this is the most basic human rights. Without it mankind would 
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sink to subhuman level. Every individual has right to not only freely speak but 
also freely express their opinion on various issues. Right conduct and forbid 
indecency is not only our right but it is also our duty. For example the 
following verse is noteworthy, `And to there is a party of them who distort 
the scripture with their tongues, that ye may think that what they say is from 
the scripture, when it is not from the scripture. And they say. It is from Allah; 
when it is not from Allah; and they speak a lie concerning Allah 
knowingly".'42 And further said that, "Enjoying what is right, Forbidding 
what is wrong".143 
The Quran points it out as one of the reasons behind the degeneration 
of the Israelites, `Then restrained not one another from the wickedness, they 
did Verily evil was that they used to do'.'44 In this verse the Quran describes 
the characteristics of a hypocrite, '`The hypocrites, both men and women 
proceed one from another. They enjoin the wrong, and they forbid the right 
and they withhold their hands (from spending for the cause of Allah). They 
forget Allah, so He hath forgotten them. Lo! The hyprocites. they are the 
transgressors".'as The Holy Quran describes the following qualities of the 
faithful. And the believers, men and women, are protecting friends one of 
another; they enjoin the right and forbid the wrong, and they establish 
worship and they pay the poor due, and they obey Allah and His 
messenger......146 
Right of Conscience and Conviction: 
The Quran gives right of freedom of conscience and conviction to all 
human beings. The Holy Quran declares that, compulsion is not compatible 
with religion because (1) religion depends upon faith and will, and these 
would be meaningless if included by force, (2) truth and error have been so 
clearly shown up by the mercy of God that there should be no doubt in the 
minds of any persons so good. Will as to the fundamental of faith (3) God's 
protection is continuous, and His Plan is always to lead us from the depth of 
darkness into the clearest light. The Quran proclaim decissively: '`Let there be 
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no compulsion In religion: Truth stands out Clear from Error".147 Yet those 
who believe with conviction, it would reward them ultimately, "0 ye who 
believe obey Allah. and obey the messenger and those of you who are in 
authority: and if ye have a dispute concerning any matter, refer it to Allah and 
the messenger if ye are (in truth) believers in Allah and the last Day. That is 
better and more seemly in the end"."8 There is freedom to believe or not to 
believe, and they alone would be responsible for their faith or lack of it. The 
Quran specifically says, "Had Allah willed, they had not been idolatrous. We 
have not set thee as a keeper over them, nor art thou responsible for them".149 
The same idea is vociferously repeated in Surahs, Yunus, Al-Isra Al Ankabut, 
Az-Zummar, Qaf and surah Al Ghashiyah etc. 
Moreover the Quran forbids objections to what others believe, for they 
are responsible for what they are doing or believing. "Revile not those unto 
whom they pray beside Allah lest they wrongfully revile Allah through 
ignorance. Thus unto every nation have we made their deed seem fair. Then 
unto their Lord is their return, and He will tell them what they used to do".'5°  
In the same way, the Quran stipulates that the grace mercy would be fall on 
the believing folk, "And the believers, men and women, are protecting friends 
one of another; they enjoin the right and forbid the wrong. and they establish 
worship and they pay the poor-due, and they obey Allah and His messenger. 
As for these Allah will have mercy on them. Lo! Allah is Mighty, wise") 51  
Man believe or disbelieve according either due to their free will or His will? 
"And if thy Lord willed, all who are in the earth would have believed 
together. Wouldst thou (Muhammad) compel men until they are believers?" 
152 The Quran also lays down the limit to the persuasive ness of the Prophet 
vis-a-vis the Prophet's capacity to convey His message, "Then, if they turn 
away, thy duty (0 Muhammad) is but plain conveyance (of' the message)".153 
The spirit of this idea reappears in surah Yunus (see ref). Repeatedly a 
latitude to believe or unto disbelieves available freely to men, "Say (0 
Muhammad, unto the idolaters): Disbelieve ye verily in Him who created the 
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earth in two days, and ascribe ye unto Him rivals? He (and none else) is the 
Lord of the worlds".154 The purview of the idea encompasses the rightfulness 
or wrongfulness of deeds, "Allah is OUT Lord and your lord: for us (is the 
responsibility for) our deeds, and for you For your deeds. There is no 
contention between us and you.. 'ss  
Right to Freedom of Movement and Residence 
The Quran gives right to freedom of movement and residence to all 
human being. Everyone shall have freedom to reside anywhere in the country 
and move anywhere in the world. The Quran states that "Who hath appointed 
the earth a resting place for you and the sky a canopy".156 The Quran says, 
"And when We said unto the angels: Prostrate yourselves before Adam, they 
fell prostrate, all save Iblis He demurred through pride, and so became a 
disbeliever. And We said: 0 Adam! Dwell thou and thy wife in the Garden, 
and cat ye freely (of the fruits) thereof where ye will; but come not nigh this 
tree lest ye become wrongdoers"t'7 Further the Quran says "Say: Unto Allah 
belong the Gast and the West". tsx 
Similarly, freedom of migration and moving about has also been 
conferred by Allah on His servants: "Was not Allah's earth spacious that ye 
could have migrated therein".159 Again described "He who forsakes his home 
In the cause of Allah, Find in the earth Many a refuge. wide and spacious". L60 
The Quran prescribed exile for mischievous and rebel only. The only reward 
of those who make war upon Allah and His messenger and strive after 
corruption in the land will be that they will be killed or crucified, or have their 
hands and feet on alternate sides cut off, or will be expelled out of the 
land".16 ' The Quran says Allah is Master for everything, "Lo! Allah! Unto 
Him bleongeth the sovereignty of the heavens and the earth,, ,.162  This is 
situational verse, "Yet ye it is who stay each other and drive out a party of 
your people from their homes, supporting one another against them by sin and 
transgression - and if they came to you as captives ye would ransom them, 
whereas their expulsion was itself unlawful for you."163 Further the Quran 
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explain that, "O My bondmen who believed Lo! My earth is spacious. 
Therefore serve Me only".164 The same thing has been repeated in Surah Al-
zamer (see ret). `It is Allah who has Made for you the earth As a resting 
place".tes  
The Right to Protest against Tyranny: 
In the Quran Allah Almighty has given us, the right to protest against 
tyranny or oppression. It is the fundamental right to raise the voices against 
the oppression and suppression. We find this commandment of Allah, in the 
following verses, "Allah loveth not the utterance of harsh speech same by one 
who bath been wronged. Allah is ever Hearer, knower".'bb And obey not the 
command of the Prodigal".16'' "Those of the children of Israel who went astray 
were cursed by the tongue of David, and of Jesus, son of Mary. That was 
because they rebelled and used to transgress. They restrained not one another 
from the wickedness they did. Verily evil was that they used to do!"" "And 
when they forgot that whereof they had been reminded, We rescued those 
who forbade wrong, and visited those who did wrong with dreadful 
punishment because they were evil livers. "16° It is the dignified principle of 
the Quran that no other tyrant has the right to obedience. the Quran has 
proved by his verses And (remember) when his Lord tried Abraham with 
(His) commands, and he fulfilled them. He said: Lo! I have appointed thee a 
leader for mankind. (Abraham) said: And of my offspring (will there he 
leaders)? He said: My covenant includeth not wrongdoers.''7° 
Right of economic security or Right to the basic Necessities of Life 
The Quran guarantees this right for the sustenance of human being and 
for the maintenance of their standard of living. Allah Almighty has provided 
sustenance to all his creation. It is the fundamental principle that a starving 
man has the right to food at any cost. A bare man has right to cloth and like 
that an injured and ill man has right to treatment at any cost. Every human 
being has a universal right to the basic necessities of life. The Holy Quran 
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prescribes: "Alif, Lam. Mim". This is the scripture wherein there is no doubt, 
a guidance unto those who ward off (evil): who believe in the unseen, and 
establish worship, and spend of that we have bestowed upon them"."' The 
Quran says that spend your substance. out of' love for him, your kin, needy, 
orphan, for the random of slaves, to establish regular prayer and pay zakat 
regularly : "It is not righteousness that ye turn your faces to the East and the 
west: but righteous is he who believeth in Allah the Last day, the angels, the 
scripture and the prophets: and giveth his wealth, for love of Him, to kinsfolk 
and to orphans and the needy and the wayfarer and to those who to ask, and to 
set slaves free; and observeth proper worship and payeth the poor due". ' 72 
The same thing has been repeated in this verse. "They ask thee, (0 
Muhammad), what they shall spend. Say: That which ye spend for good (must 
go) to parents and near kindred and orphans and the needy and the wayfarer. 
And whatsoever good ye do, lo! Allah is Aware of it". "' "And they ask thee 
what they ought to spend. Say: That which is superfluous". "4 Who is it that 
will Lend unto Allah a goodly loan. So that He may give it increase manifold 
for limit. Allah stretcheth and enlargeth. Unto Him ye will return".'7  "The 
likeness of those who spend their wealth in Allah's way is as the likeness of a 
grain which groweth seven ears, in every ear a hundred grains. Allah giveth 
increase manifold to whom He will Allah is All embracing, All Knowing".''6 
"And the likeness of those who spend their wealth in search of allah's 
pleasure, and for the strengthening of their souls, is as the likeness of a garden 
on a height. The rainstorm smiteth it and it bringeth forth its fruit two fold. 
And if the rainstorm smite it not, then the shower. Allah is seer of what ye 
do". 1 '' 
The Quran said that spending one's goods in the way of Allah does not 
diminish it but measure in it: "And whatsoever good thing ye spend, it is for 
yourselves, when ye spend not save in search of Allah's countenance; and 
whatsoever good thing ye spend, it will be repaid to you in full, and ye will 
not be wronged". "x The same idea is reinforced further "Those who spend 
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their wealth by night and day. by stealth and openly, verily their reward is 
with their lord, and there shall no fear come upon them neither shall they 
grieve".'79 As in socialism especially Marxian. the verses of the Quran are 
strictly against hoarding and not distributing it to the needy and hungry, those 
who save money for the better life and do not spend for the help of others. 
The Quran says, "And let not those who hoard up that which Allah hath 
bestowed upon them of His bounty think that it is better for them. Nay, it is 
worse for them. That which they hoard will be their collar on the day of 
Resurrection. Allah's is the heritage of the heavens and the earth, and Allah is 
aware of what ye do". '° The Quran repeatedly establishes that He is the ever 
knower of all things. He is the master of reward and punishment: And their 
Lord hath heard them (and Ile saith): Lo! I suffer not the work of any worker, 
male or female, to be lost. Ye proceed one from another. So those who fled 
and were driven forth from their homes and suffered damage for My cause, 
and faught and were slained, verily I shall remit their evil deeds from them 
and verily I shall bring them into Gardens underneath which rivers flow — a 
reward from Allah. And with Allah is the fairest of rewards". 181 
The Quranic verses add again, "And covet not the thing in which Allah 
hath made some of you excel others. Unto men a fortune from that which they 
have earned, and unto women a fortune from that which they have earned 
(Envy not one another) but ask Allah of His bounty. Lo! Allah is ever 
knowner of all things".'8' Fulfilling necessities of life in a balanced manner 
are repeatedly emphasized by the verses like in the following lines, "0 
children of Adam! Look at your adornment at every place of worship, and eat 
and drink, but be not prodigal. Lo! Ile loveth not the prodigals. Say: who hath 
forbidden the adornment of Allah which He hath brought forth, for His 
bondmen. and the good things of His providing? Say: Such, on the Day of 
Resurrection, will be only for those who believed during the life of the world. 
Thus do we detail our revelations for people who have knowledge".'8' .'0 ye, 
who believe! Lo! many of the (Jewish) rabbis and the (Christian) monks 
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devour the wealth of mankind wantonly and debar (men) from the way of 
Allah. They who hoard up gold and silver and spend it not in the way of 
Allah, unto them give tidings (0 Muhammad) of a painful doom. On the day 
when it will (all) be heated in the fire of hell, and their foreheads and their 
flanks and their backs will be branded therewith (and it will be said unto 
them): Here is that which ye hoarded for yourselves. Now taste of what ye 
used to hoard".184 Who hath gathered wealth (of this world) and counted it. 
He thinketh that his wealth will render him immortal. Nay, but verily he will 
be flung to the Consuming One."185 The Quran has granted this right to a 
disabled or a hungry person : No blame is there upon the blind nor any 
blame upon the lame nor any blame upon the sick nor on yourselves if ye eat 
from your houses, or the houses of your fathers, or the houses of your 
mothers, or the houses of your brother, or the houses of your sisters, or the 
houses of your father's brothers, or the houses of your fathers' sisters, or the 
houses of your others' brothers, or the houses of your mothers' sisters, or 
(form that) where of ye hold the keys. or (from the house) of a friend. No sin 
shall it be for you whether ye eat together or a part".'86 The clear meaning of 
this verse is that one who is suffering from deprivation has a right to share in 
the property. The Quran states, And in their wealth the beggar and the 
outcast has due share" 7 "What expect they save the like of the days of those 
who passed away before them? Say: Expect then! I am with You among the 
expectant.-""The same thing repeated in Surah Al-Maasij (see ref). 
However, the Quran does not want man to sit idle, but expects him to 
make efforts.189 On the other hand the Quran expects man to be charitable too, 
and establish worship and pay the poor due and (so) lend unto Allah 
a goodly loan. Whatsoever good ye send before you far your souls, ye will 
surely find it with Allah, better and greater in the recompense. And seek 
forgiveness of Allah. Lo! Allah is Forgiving, Merciful.". 0 Multiple verses 
are available to make it incumbent on the man to distribute from his wealth as 
the Quran says, And feed with food the needy wretch, the orphan and the 
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prisoner, for love of Him (saying): we feed you for the sake of Allah only. We 
wish for no reward nor thanks from you; Lo! We fear from our lord a day of 
frowning and of fate. Therefore Allah hath warded off from them to evil of 
that day and hath made them find brightness and joy".'91 Likewise even a 
small gesture of kindness in feeding the poor is emphasized as see in in the 
following verse, "Hast thou observed him who belieth religion? That is he 
who repelleth the orphan? And urgeth not the feeding of the needy. Ah. woe 
unto worshippers who are heedless of their prayer, who (only) make a show 
(of worship). Yet refuse small kindnesses".'92 
THE RIGHT TO FREEDOM OF ORGANIZATION AND ASSEMBLY 
OR FREEDOM OF ASSOCIATION 
The right to freedom of organization and assembly or freedom of 
association is the natural corollary to freedom of expression. The Quran has 
not only given, this right, but has been ordered to exercise it in order to check 
the evils and wrong-doer in the society. The Quran illustrates that, "And there 
may spring from you. a nation who invite to goodness, and enjoin right 
Conduct and forbid indecency. Such are they who are successful. And be ye 
not as those who separated and disputed after the clear proofs and come unto 
them. For such there is an awful doom'.'9' "I'he community is ordained to 
become the trend better and ideal to be followed in the following injunction, 
"Ye are the best community that hath been raised up for mankind. Ye enjoin 
right conduct and forbid indecency'..."1 `'4 
RIGHT TO PARTICIPATE IN THE POLITICAL LIFE 
The Quran has commanded to all human beings to participate in the 
governmental affair or political affair of the state. A person has right to elect 
representative of the state. And a government should set up for the 
consultation of all human being. The verses are as follows : '`And consult 
them in affairs (of moment)" 195 "Allah hath promised such of you as believe 
and do good works that He will surely make them to succeed (the present 
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rulers) in the earth even as He caused those who were before them to succeed 
(others)".196 "And those who answer the call of their Lord and establish 
worship, and whoso affairs are a matter of counsel, and who spend of what we 
have bestowed on Then And those who, when great wrong is done to them, 
defend themselves")97 
RIGHT TO WAGES AND COMPENSATION 
The workers shall have the right to wages and compensation. They 
should be adequately paid for the labour, and compensation should be paid for 
monetary loss or physical injury. They should be treated benevolently. Young 
Moses (PIIIJH) was promised compensation to he paid, 'then there came 
unto him one of the two women, walking shyly. She said: Lo! My father 
biddeth thee, that he may reward thee with a payment for that thou didst water 
(the flock) for us.... He said: that (is settled) between thee and me whichever 
of the two terms I fulfill, there will be no injustice to me, and Allah is surely 
over what we say".'ys  
RIGHT TO DEFEND INDIVIDUALLY 
In the Holy Quran, all human being have right to defend individually 
against aggression and unhealthy retaliation. The following verses indicate 
this point: "The forbidden mouth for the forbidden month, and forbidden 
things in retaliation. And one who attacketh you, attacked him 	in like 
manner as he attacked you.. Observe your duty to Allah, and know that Allah 
is with those who ward off (evil)".19 "Lo! Allah commandeth you that ye 
restore deposits to their owners, and, if ye judge between mankind, that ye 
judge justly. Lo! Comely is this which Allah admonisheth you. Lo! Allah is 
ever Hearer, seer" Zee Though there is a restriction to take life (i.e. kill) as life 
is the precious gift of Allah Almighty. But it could be taken for the just cause 
or for the welfare of the society or for the protection of other rights which was 
hampering the rights of others. 'Say: Come, I will recite unto you that which 
your lord hath forbidden to you: that ye ascribe nothing as partner unto Him 
THESIS 
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and that ye do good to parents, and that ye slay not your children because of 
penury we provide for you and for them — and that ye draw not night to lend 
things whether open or concealed. And that ye slay not the life which Allah 
bath made sacred, save in the course of justice. This He bath commanded you. 
This He bath commanded you, in order that ye may discern"20 ' The pattern to 
avoid slaying is further manifested "And slay not the life which Allah bath 
forbidden save with right whoso is slain wrongfully, we have given power 
unto his heir, but let him not commit excess in slaying. Lo! He will be 
helped ,.202  
The Quran adds further, `And those who, when great wrong is done to 
them, defend themselves, The guerdon of an ill-deed is an ill the like thereof. 
But whsoever pardoneth and amendeth, his wage is the affair of Allah. Lo! He 
loveth not wrong-doers. And whoso defendeth himself after he bath suffered 
wrong — for such, there is no way (of blame) against them"?O;  
One's responsibility not imposed on others OR Protection from arbitrary 
imprisonment 
The Quran recognizes the right not be held responsible for another 
people's actions. Every person is responsible for his action. The Holy Quran 
has laid down this principle clearly in this verse: "Let there be no hostility 
except against wrongdoers".204 And further illustrated that: "Each soul eameth 
only on its own account, tto doth any laden bear another's loadi20J And after 
this the holy Quran clearly state that: "Nor can a bearer of burdens hear 
another's burden. If one heavily laden should call another to (bear) his loads 
not the least portion of it can be carried (by the other), even though he he 
nearly related".'06 
The Quran further said that, "whosoever goeth right, it is only for (the 
goal of) his own soul that he goeth right, and whosoever erreth, erreth only to 
its hurt. No Laden soul can hear another's load.. ..297  Again the Quran 
proclaim that, "And no burdened boul can bear another's burden, and if one 
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heavy laden crieth for (help with) his load, naugh of it will be lifted even 
though he (unto whom he crieth) be of kin...,,208Further the Quran illustrate 
that, `No laden soul will bear another's load ...."209 Same like the above verse 
the Quran says, 'That no laden one shall bear another's load" 210  
RIGHT TO EDUCATION OR KNOWLEDGE 
The Holy Quran recognizes this right as one of the most important 
basic rights which is granted to human kind by the Almighty Allah. We can 
trace this concept in the very first revelation of the Quran. It is the duty of 
every individual to acquire knowledge or to educate themselves tither male or 
female. Education is the stair of success, education maintain our dignity, 
status. It brings darkness into light. "Read: In the name of thy lord, who 
createth, createth man from a clot. Read: and thy lord is the most bounteous, 
who teacheth by the pen, Teacheth man that which he knew not"211 The 
Quran advises to follow the one who knew, '`Say (0 Muhammad, to the 
disbelievers): I say not unto you (that) I possess the treasures of Allah, nor 
that I have knowledge of the unseen; and I say not unto you: Lo! I am an 
angle. I follow only that which is inspired in me. Say: Are the blind man and 
the seer equal? Will ye not then take thought?'212 The Quran emphasizes on 
sound knowledge of religion, "And the believers should not all go out to fight: 
of every troop of them, a party only should go forth, that they (who are left 
behind) may gain sound knowledge in religion, and that they may warn their 
folk when they return to them so that they may beware".'" 
The Quran clearly explains that like darkness and light are not equally 
same like this educated and uneducated. "Say: Is the blind man equal to the 
seer, or is darkness equal to light?"21  So far as religion is concerned 
Mohammad know the best, `Is he who knoweth that what is revealed unto 
thee from thy Lord is the truth like him who is blind? But only men of 
understanding heed".215 The Quran makes eyes, ears and heart as tools of 
learning, "And Allah brought you forth from the wombs of your mothers 
knowing nothing, and gave you hearing and sight and hearts that happily ye 
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might give thanks".2 Since knowledge is precious one should pray to 
increase it, "An say: My lord! Increase me in knowledge".217 However only 
the wise will understand. -As for these similitudes, we coin them for 
mankind, but none will grasp their meaning save the wise".218 "Those truly 
fear Allah, among his servants, who have knowledge".219 Likewise, "Say: Are 
those equal, those who know and those who do not know? It is those who are 
indued with understanding that receive admonition".220 All our knowledge 
and capacities come as gills from God. The Quran promises suitable reward 
to those who know. "Allah will Raise up. to (suitable) ranks (and degree), 
those of you who believe and who have Been granted knowledge and Allah is 
well acquainted with all ye do 
RIGHT TO FREEDOM OF SLAVERY 
In the Quran, every man is born free, and holds the position of a free 
man. There is total prohibition to enslave a free person. The slavery was 
practiced not only by the Arabs by all the nations before the advent of Islam. 
The Prophet (PBUH) of Islam was the first in history of the world to abolish 
the slavery system which was practiced by the Arabs in the similar way as it 
was practiced by the west during the days of colonization. He empathetically 
declared that to Allah Almighty no service was more acceptable than the 
emancipation of slave. The Almighty ordains that everyone will get reward or 
punishment, according to his deeds and endeavours. 
With regard to freeing of slaves the following two verses are 
noteworthy, "It is not righteousness that ye turn your faces to the East and the 
west, but righteous is he who believeth in Allah and the last day and the 
angels and the Scripture and the prophets; and giveth his wealth, for love of 
I lim, to kinsfolk and to orphans and the needy and the way-farer and to those 
who to ask, and to set slaves tree; and observeth proper worship an 
d payeth the poor due. And those who keep their treaty when they make one, 
and the patient in tribulation and adversity and time of stress. Such are they 
who are sincere such are the God fearing".222 Freeing of slaves was 
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encouraged in many ways. The Quran categorically says. "it is not for a 
believer to kill a believer unless (it be) by mistake. He who hath killed a 
believer by mistake must set free a believing scene, and pay the blood-money 
to the family of the slaim. unless they remit it as a charity. If he (the victim) 
be of a people hostile, unto you, unto he is a believer, then (the penance) is to 
set free a believing slave. And if he cometh of a folk between whom and you 
there is a covenant, then the blood-money must be paid unto his folk and 
(also) a believing slave must be set free. And whoso hath not the wherewithal 
must fast two consecutive months. A penance from Allah. Allah is knower, 
wise .-23 In case of' expiation of oaths, the Quran makes freeing of a slave 
compulsory. "Allah will not take you to task for that which is unintentional in 
your oaths, but he will take you to task for the oaths which ye swear in 
earnest. The expiation thereof is the feeding of ten of the needy with the 
average of that where with ye feed your own folk, or the clothing of them, or 
the liberation of a slave, and for him who findeth not (the where withal to do 
so) then a three days' fast. This is the expiation of your oaths when ye have 
sworn; and keep your oaths. Thus Allah expoundeth unto you. His revelations 
in order that ye may give thanks".224 
With regard to captives, the following may be noted, "O Prophet! Say 
unto those captives who are in your hands: If Allah knoweth any good in your 
hearts lie will give you better than that which hath been taken from you. and 
will forgive you! Allah is forgiving, Merciful".225  In the like manner, the 
virtue of freeing slave is explained in this verse, "The alms are only for the 
poor and the needy, and those who collect them, and those whose hearts are to 
be reconciled. and to free the captives and the debtors, and for the cause of 
Allah. and (for) the way farer; a duty imposed by Allah. Allah is knower, 
wise . "6 
The laws protecting the honour of human being are very well 
mentioned in the following two verses: "O ye who believe! Let not a folk 
decide a folk who may be not better than they (arc), nor let women (decide) 
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women who may be better than they are; neither defame another, nor insult 
one another by nicknames. Bad is the name of lewdness after faith. And 
whoso turneth not in repentance, such are evit doers. 0 ye who believe! Shun 
much suspicion; for lo some suspicion is a crime and spy not, neither backbite 
one another. Would one of you love to eat the flesh of his dead brother that ye 
would abhor it? And keep your duty (to Allah). Lo! Allah is Relenting, 
Merciful".'`' The Quran puts great stress upon the honour and dignity of man 
and has made him the most honoured of the creature. "Verily we have 
honoured the children of Adam. We carry them on the land and the sea, and 
have made provision of good things for them, and have preferred them above 
many of those whom we created with a marked preferment."228  
The emancipation of glance is taken to great humanitarian heights in 
the verses of the Quran like, "And marry such of you as are solitary and the 
pious of your slaves and maid-servants. If they be poor. Allah will enrich 
them of His bounty. Allah is of ample means, aware. And let those who can 
not find a match keep chaste till Allah give them independence by IIis grace. 
And such of your slaves as seek a writing (of emancipation), write it for them 
if ye are aware of ought of good in them, and bestow upon them of the wealth 
of Allah which He hath bestowed upon you. Force not your slave girls to 
whoredom that ye may seek enjoyment of the life of the world, if they would 
preserve their chastity. And if one force them, then (unto them), after their 
compulsion. Lo! Allah will be forgiving, Merciful".229 
In addition to the above, "Those who put away their wife (by saying) 
and afterward would go back on that which they have said, (the penalty) in 
that case (is) the freeing of a slave before they touch one another".21" The 
Quran declares that glorious height is achieved by freeing a slave, "But he 
hath not attempted the Ascent Ah, what will convey unto thee what the 
Ascent is! (It is) to free, a slave, And to feed in the day of hunger, an orphan 
near of kin, or some poor wretch in misery, and to be of those who believe 
and exhort one another to perseverance and exhort one another to pity".2'1 
142 
RIGHT TO RELIGIOUS SENTIMENTS OR RELIGION 
The Quran dictates to respect all the religions sentiments. Its verses 
guarantee the individual that his religious sentiments will be given due respect 
and that nothing will be said or done which may encroach on this right. It is 
ordained by Allah Almighty in the holy Quran : "Revile not those unto whom 
they pray beside Allah lest they wTongfully revile Allah through ignorance. 
Thus unto every nation have we made their deed seem fair...."?'Z The holy 
Quran does not prohibit people holding debate and discussion to be conducted 
in decency. "And argue not with the people of the scripture unless it be in (a 
way) that is better, save with such of them as do wrong, and say: we believe 
in that which hath been revealed unto us and revealed unto you; our God and 
your God is one, and unto Him we surrender".'" It's a very direct and 
pertinent verse. "Say: 0 disbelievers! I worship not that which ye worship; 
Nor worship ye that which I worship. And I shall not worship that which ye 	- 
worship. Nor will ye worship that which I worship Unto you your religion, 
and unto me my religion".z'" Further the Quran says "Lo! Those who believe 
(in that which is revealed unto thee, Muhammad), and those who are Jews, 
and Christians and Sabacans whoever believeth in Allah and the last day 
and doth right surely their reward is with their Lord, and these shall no fear 
come upon them neither shall they grieve."235  The Quran says, "These is no 
compulsion in religion,"236  
"Revile not those unto whom they pray beside Allah lest they wrongfully 
revile Allah through ignorance. Thus unto every nation hake we made their 
deed seem fair. Then unto their lord is their return, and lie will tell them what 
they used to do."237 The Quran proclaim, "If may be that Allah will ordain 
love between you and those of them with whom ye are at enmity Allah is 
Mighty, and Allah is forgiving, Merciful. Allah forbiddeth you not those who 
waned not against you on account of religion and drove you not out from 
your homes, that ye should show them kindness and deal justly with them. 
Lo! Allah loveth the just dealers."238 
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THE RIGHT TO CO-OPERATE AND NOT TO CO-OPERATE: 
The Quranic precepts that those who undertake noble and righteous 
work, have the right to support an active co-operation from them, and those 
who practice badness and tyranny has the right to our support and not to co-
operate, even he is our brother or closest relative or neighbour. The Quran 
says : "Help ye one another unto righteousness and pious duty. Help not one 
another unto sin and transgression".239 It means to co-operate one another for 
righteousness. It is the perpetual and permanent principle of the Quran. 
RIGHT TO INHERITANCE: 
The Quran enshrines the rules of inheritance as the basic right, and 
fixes shares of several heirs in the property of a deceased person. "Allah 
chargeth you concerning (the provisions for) your children: to the male the 
equivalent of the portion of two females, and if there be women more than 
two, then theirs is two-thirds of the inheritance, and if there be one (only) then 
for her is the half. And to his parents a sixth of the inheritance, if he bath a 
son; and if he hath no son and his parents are his heirs, then to his mother 
appertaineth the third; and if he have brethren, then to his mother appertaineth 
the sixth, after any legacy he may have bequeathed, or debt (hath been paid). 
Your parents or your children: ye know not which of them is nearer unto you 
in usefulness. It is an injunction from Allah. Lo, Allah is knower, wise. And 
unto you belongeth a half of that which your wives leave, if they have no 
child; but il' they have a child then unto you the fourth of that which they 
leave, after any legacy they may have bequeathed, or debt (they may have 
contracted, hash been paid). And unto them belongeth the fourth of that which 
ye leave if ye have no child, but if ye have a child then the eighth of that 
which ye leave, after any legacy ye may have bequeathed. or debt (ye may 
have contracted, hath been paid). And if a man or a women have a distant heir 
(having left neither parent nor child), and (he or she) have a brother or a sister 
(only on the mother's side) then to each of them twain (the brother and the 
sister) the sixth, and if they he more than two, then they shall be sharers in the 
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third, after any legacy that may have been bequeathed or debt (contracted) not 
injuring (the heirs by willing away more than a third of the heritage) lath been 
paid. A commandment From Allah. Allah is knower, Indulgent".240 
Distributive justice is the hallmark of the Quran while deciding on property 
and its inheritance. "And unto each we have appointed hairs of that which 
parents and near kindred leave; and as for those with whom you right hands 
have made a covenant, give them their due. Lo! Allah is ever witness over all 
things"241 On the basis of the Quranic verses the due shares are to be legally 
distributed. "Unto the men (of a family) belongeth a share of that which 
parents and near kindred leave, and unto the women a share of that which 
parents and near kindred leave, whether it be little or much— a legal share" 242 
(see ref). 
FAMILY AND THE SOCIETY 
Rights of Parents: The rights o the parents come first in purview of the rights 
related to mankind. It means, their total obedience, whether belong to any 
religion or community, they deserve good behaviour from his or her children. 
Iit your (children) property, there is a right of your parents and near kindred. 
The Quran says that, "It is prescribed for you, when death approacheth one of 
them, if he leaves wealth, that he bequeath unto Parents and near relatives in 
kindness (this is) a duty for all those who ward off (evil)" 24iAnd again said 
that, "They ask thee (0 Muhammad), what they shall spend. Say: That which 
ye spend or good (must go) to parents and near kindred and orphans and the 
needy and the wayfarer and whosoever good ye do, Lo! Allah is aware of 
it".24'' Be kind to your parents is repeatedly emphasized by the Qura'nic 
verses, "Say: come, I will recite unto you that which your lord hath forbidden 
to you: that ye ascribe nothing as partner unto Him and that ye do good to 
parents" 243  
The following verses determine the position of parents, they deserve 
the good behaviour, it is a binding obligation of children to obey them : "Thy 
Lord hath decreed, that ye worship none save Him, and (that ye show) 
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kindness to parents. If one of them or both of them attain to old age with thee, 
say not "Fie" unto them nor repulse them, but speak unto them a gracious 
word. And lower unto them the wing of submission through mercy, and say: 
My lord! Have mercy on them both as they did care for me when I was 
little!"246 To be obedience to parents, is the essence of Quran, "We have 
enjoined on man kindness to parents, but if they strive to make thee join with 
use that of which thou hast no knowledge, then obey them not. Unto Me is 
your return and I shall tell you what ye used to do".24 ' And further illustrate 
that. And we have enjoined upon man concerning his parents — His mother 
beareth him in weakness upon weakness and his weaning is in two years — 
Give thanks Unto Me and unto thy parents. Unto Me is the journeying. But if 
they strive with thee to make thee ascribe unto me as partner that of which 
thou hast no knowledge. then obey them not. Consort with them in the world 
kindly, and follow the path of him who repenteth unto me. Then unto Me will 
be your return and I shall tell you what ye used to do".248  
The same spirit of the Quran is unfolded here also, "And we have 
commanded unto man kindness toward parents. His mother beareth him with 
reluctance, and bringeth him forth with reluctance, and the bearing of him and 
the w-aring of him is thirty months, till, when he attaineth full strength and 
reacheth forty years, he saith: My Lord! Arouse me that I may give thanks for 
the favour where with thou bast favoured me and my parents, and that I may 
do right acceptable unto thee. And be gracious unto me in the matter of my 
seed. Lo! I have turned unto thee repentant, and lo! I am of those who 
surrenderunto thee) 24`' ( 	 ". 	The fact that parents are advanced in age and are 
generally believed to he more experienced does not by itself valid their views 
or certify their standards. Similarly, youth per se is not the sole fountain of 
energy. idealism, or wisdom. In various contexts, the Quran cites instances 
where the parent were proven wrong in their encounter with their children and 
also where children misjudged the positions of their parents. The Quran says 
"(Remember) when Abraham said unto his father Azar: Takest thou idols for 
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gods? Lo! I see thee and thy folk in error manifest".250 Further, "And it sailed 
with them amid waves like mountains, and Noah cried unto his son and he 
was standing aloof: 0 my son! Come ride with us, and be not with the 
disbelievers. He said I shall betake me to some mountain that will save me 
from the water. (Noah) said: This day there is none that saveth from the 
commandment of Allah save him on whom He hath had mercy. And the wave 
came in between them, so he was among the drowned. And it was said: 0 
earth! Swallow thy water and, 0 sky! be cleared of clouds! And the water was 
made to subside. And the commandment was fulfilled. And it (the ship) came 
to rest upon (the mount) AI-Judi and it was said: A far removal for 
wrongdoing folk! And Noah cried unto his Lord and said : My Lord! Lo! my 
son is of my household! Surely Thy promise is the Truth and Thou art the 
Most Just of Judges. He said: 0 Noah! Lo! he is not of thy household; lo! he 
is of evil conduct, so ask not of Me that whereof thou hast no knowledge. I 
admonish thee lest thou be among the ignorant".251  
The Quran proclaim, "When he said unto his father: 0 my father! Why 
worshippest thou that which beareth not nor seeth, nor can in aught avail 
thee? 0 my father! Lo! there hath come unto me of knowledge that which 
came not unto thee. So follow me, and I will lead thee on a right path. 0 my 
father! Serve not the devi]. Lo! the devil is a rebel unto the Beneficent. 0 my 
father! Lo! I fear lest a punishment from the Beneficent overtake thee so that 
thou become a comrade of the devil. He said: Rejectest thou my gods, 0 
Abraham? If thou cease not, I shall surely stone thee. Depart from me a long 
while! He said: Peace be unto thee! I shall ask forgiveness of my Lord for 
thee. Lo! He was ever gracious unto me. I shall withdraw from you and that 
unto which ye pray beside Allah, and l shall pray unto my Lord. It may be 
that, in prayer unto my Lord. I shall not be unblest° 252 
RIGHTS OF HUSBAND AND WIFE: 
All pairs (zaujain) in the world are equal. Husband and wife are just 
like two wheels of a carriage, if anyone of these two not functioning in proper 
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way, will be of no use. In short, every one of a pair of every part of creation in 
this world is absolutely equal to the another half of the pair. Both are equal, 
perfect each other, beautify and adorn each other, and make each other more 
useful and beneficial. They have mutual rights and obligation towards each 
other. 
The Quran proclaims very beautifully the relation of husband and wife, 
'`They are remaint for you and ye are remaint for them."25  The holy Quran 
define how men and women relate to each other like body and Garments, 
without each other both are meaningless. And further said. "And they 
(women) have rights similar to those (of men) over them in kindness".zsa 
Kindness is the keyword in other verses of the Quran as elsewhere, it says, 
"(In the case of) those of you who are about to die and leave behind them 
wives, they should bequeath unto their wives a provision for the year without 
turning them out, but if they go out (of their own accord) there is no sin for 
you in that which they do of themselves within their rights. Allah is mighty 
wise. For divorced women is a provision in kindness: a duty for those who 
ward off (evil)".255 Mehre is the free gift from your marriage portion and the 
Quran commands, "And give unto the women (whom ye marry) free gift of 
their marriage portions: but if they of their own accord remit unto you a part 
thereof then ye are welcome to absorb it (in your wealth)''.256 A husband has 
the authority to see that family's interest are best served. As the Quran says. 
"Men are in charge of women, because Allah hath made the one of them to 
excel the other, and because they spend of their property (for the support of 
women) ''.2- 
Khula is a right of women, and the Quran stipulates in this verse, "If 
women feareth ill-treatment from her husband or desertion, it is no sin for 
them twain if they make terms of peace between themselves. Peace is better. 
But greed hath been made present in the minds (of men). If ye do good and 
keep from evil Lo! Allah is ever Aware of what ye do. Ye will not be able to 
deal equally between (your) wives, however much ye wish (to do so). But 
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turn not altogether away (from one), leaving her as in suspense. If ye do good 
and keep from evil, Lo, Allah is even forgiving, Merciful. But if they 
separate, Allah will compensate each out of His abundance. Allah is ever All 
Embracing, All knowing": 5B The Quran further adds that, your wife is your 
comfort, she is adorned with the ornament of faithfulness: "And who say: our 
Lord! Vouchsafe us comfort of our wives and of our offspring, and make us 
pattern for (all) these who ward off (evil)" 259 The husband and wife 
complement each other. For example, the Quran says, "And of his signs is 
this: He created for you helpmates from yourselves that ye might find rest in 
the, and he ordained between you love and mercy. Lo, here in indeed are 
portents for folk who reflect" 260 
RIGHTS OF CHILDREN: 
The rights of children's are numerous, they have right to protection, 
peaceful life, and equal treatment. They must receive good moral character 
and education. A child, according to the Quran is His greatest gift as, "Then 
Zachariah prayed unto his lord and said: My Lord! Bestow upon me of Thy 
bounty goodly offspring, Lo! Thou art the hearer of prayer"261 "They are 
losers who besolledly have slain their children without knowledge, and have 
forbidden that which Allah bestowed upon them, inventing a lie against Allah. 
They indeed have gone astray and are not guided".26' And do not kill your 
child for the lack of poverty as the Quran says : "Ye slay not your children 
because of penury — we provide for you and for them" 26' the same idea is 
repeated in Surah Al-lsra.(see ret). Elsewhere the following verses further 
says, "And know that your possessions and your children are a test, and that 
with Allah is immense reward" 264 
Yet, however, "Wealth and children are an ornament of life of the 
world. But the good deeds which endure are better in thy lord's sight for 
reward, and better in respect of hope".215 The first and for most right of a 
child is to suckle their babies, the Quran describes, "Mothers shall suckle their 
children for two whole years; (that is) for those who wish to complete the 
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suckling. The duty of feeding and clothing nursing mothers in a seemly 
manner is upon the father of the child. No one should be charged beyond his 
capacity. A mother should not be made to suffer because of her child, nor 
should he to whom the child is born (be made to suffer) because of his child. 
And on the (father's) heir is incumbent the like of that (which was incumbent 
on the father). If they desire to wean the child by mutual consent and (alter) 
consultation, it is no sin for them; and if ye wish to give your children out to 
nurse, it is no sin for you, provided that ye pay what is due from you in 
kindness. Observe your duty to Allah, and know that Allah is Seer of what ye 
do.o266 
Both the wives and children arc rated as comforts, for examples. "And 
who say: Our Lord! Vouchsafe us comfort of our wives and of our offspring, 
and make us patterns for (all) those who ward off (evil) ,26", I lowever, the 
Quran restricts the value of children till life in this world only, "And it is not 
your wealth nor your children that will bring you near unto us, but he who 
believeth and doth good (he draweth near). As for such, theirs will be two fold 
reward for what they did, and they will dwell secure in lolly halls".26% The 
Quran, therefore adds elsewhere to beware of wealth and children, who are 
temptations, like "...Your wealth and your children are only a temptation, 
whereas Allah! With him is an immense reward" 26° 
RIGHT OF RELATIVES, ORPHANS, POOR, WEAK AND NEEDY: 
The rights of relatives, orphans, poor, weak and needy have special 
importance in the Quran. They deserve kind treatment, the Quran says, "Lo! 
Allah disdaineth not to coin the similitude even of a gnat. Those who believe 
know that it is the truth from their 
Lord; but those who disbelieve say: What doth Allah wish (to teach) by such a 
similitude? He misleadeth many thereby, and He guideth many thereby; and 
He misleadeth thereby only miscreants;"270 The Quran says, "And 
(remember) when we made a covenant with the children of Israel, (saying): 
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worship none save Allah (only) and be good to parents and to kindred and to 
orphans and the needy, and speak kindly to mankind; and establish worship 
and pay the poor due"`.'' 
And spend your wealth for the help of needy, poor, orphan etc.The 
Quran says "And giveth his wealth, for love of him, to kindfolk and to 
orphans and the needy and the wayfarer and those who to ask, and to set a 
slaves free; and observeth proper worship and payeth the poor due".,',  It is 
also add "They ask thee (0 Muhammad), what they shall spend, say: that 
which ye spend for good (must go) to parents and near kindred and orphans 
and the needy and the wayfarer and whatsoever good ye do, Lo! Allah is 
aware of it" 2'3 Same thing explain in surah Al-Bagarah (see ref). "Upon the 
world and the Hereafter and they question thee concerning orphans. Say: to 
improve their lot is best. And if ye mingle your affairs with their, then (they 
are) your brothers. Allah knoweth him who spoileth from him who improveth. 
Had Allah willed he could have overburdened you? Allah is mighty wise„. 274 
"Give unto orphans their wealth. Exchange not the good for the bad (in your 
management thereof) nor absorb their wealth into your own wealth. Lo! That 
would be a great sin” Z7' 
The Quran says, "Give not unto the foolish (what) is in your (keeping 
of their) wealth, which Allah hath given you to maintain; but feed and chothe 
them from it, and speak kindly unto them. Prove orphans tier they reach the 
marriageable age; then, if ye find them of sound judgement. deliver over unto 
them their fortune' and devour it not by Squandering and in haste lest they 
should grow up. Whose (of the guardians) is rich, let hint abstain generously 
(from taking of the property of orphans); and whose is poor, let him take there 
of in reason (for his guardianship). And when ye deliver up their fortune unto 
orphans, have (the transaction) witnessed him their presence Allah Sufficeth 
as a reckoner. Unto the men (of a family) belonged an share of that which 
parents and near kindred leave, and unto the women a share of that which 
parents and near kindred leave, whether it be little or much — a legal share. 
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And when kindfolk and orphans and the needy are present at the division (of 
the heritage). sertow on them there from and speak kindly unto them. And let 
those fear In their behaviour toward orphans) who if they left behind them 
weak offspring would be afraid for them. So let them mind their duty to 
Allah, and speak justly. Lo! "Those who devour the wealth of orphans 
wrongfully. they do but swallow fire into their bellies, and they will be 
exposed to burning frame.''276 "And serve Allah; and ascribe nothing as 
partner unto him. (Show) kindness, unto Parents, and unto near kindred, and 
orphans. and the needy, and unto the neighbour who is of kin 9unto youO and 
the neighbour who is not of kin, and the fellow traveler and the wayfarer and 
(the slaver) whom your right hands possess. Lo! Allah loveth not such as are 
proud and boastful."277 An approach not the wealth of the orphan saves with 
that which is better, till he resch maturity. Give full measure and full weight, 
in justice. we task not any soul beyond its scope. And if ye give your words, 
do justice there unto, even though it be (againstO a kinsman; and fulfil the 
covenant of Allah. This he commandeth you that haply ye may remember".278 
The same thing explained in surah Al-Isra (See ref). 
The rights of the relatives bear much important in the Quran which 
says, "Lo! Allah enjoineth justice and kindness, and giving to kinsfolk, and 
forbiddeth lewdness and abomination and wickedness. He exhorteth you in 
order that ye may lake heed.' 279 "Give the kinsman his due, and the needy, 
and the way farer, and Squander not (thy wealth) in wantonness."280 "And let 
not those who possess dignity and ease among you swear not to give to the 
near of kin and to the needy. and to fugitives for the cause of Allah. Let them 
forgive and show indulgence. Yearn ye not that Allah may forgive you? Allah 
is forgiving. Merciful."2H1 "So give to the kinsman his due, and to the needy, 
and to the way farer. That is best for those who seek Allah's countenance. 
And such are they who are successfiil.'''`~` The Quran warned against to break 
the relationship with your relatives, it is a sin and its verse says: -Would ye 
then, if ye were given the command, work corruption in the land and sever 
your ties of kinship."'' The right of the destitute and the needy to be provided 
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with basic necessities of life by the state. The Quran said that, "And in their 
wealth the beggar and the outcast had due share" 284 `And in whose wealth 
there is a right acknowledge. For the beggar and the destitute" 281 "And feed 
with food the needy wretch, the orphan and the Prisoner, for love of him 
9saying); we feed you for the sake of Allah only, we wish for no reward nor 
thanks from you. Lo! We fear from lard a day of frowning and of fate"?g6 "As 
for man, whenever his Lord trieth him by honouring him, and is gracious unto 
him, he Saith; My Lord honoureth me. But whenever he trieth him by 
Straitening his means of life, he saith: My Lord despiseth me. Nay, but ye (for 
your past) honour not the orphan. And urge not on the feeding of the poor, 
and ye devour heritages with devouring greed. And love wealth with 
abounding love.',287 
"Did He not find thee an orphan and protect (thee)? Therefore the 
orphan oppress not, therefore the Seggar drive not away."288 And they are 
ordered naught else than to serve Allah, Keeping religion pase for Him as 
men by nature upright, and to establish worship and to pay the poor-due that 
is true religion."z"y "Nast than observed him who selieth religion? That is he 
who repelleth the orphan? And urgeth not the reeding or the needy. Ah. woe 
unto worshippers who are heedless of their prayer, who (only) make a show 
(of worship). Yet refuse small kindnesses!' 291 
RIGHTS OF NEIGHBOURS: 
The Quran compiles a complete code of life. It recognizes the rights of 
Neighbours like the others. Neighbours either they are Muslim or non-
Muslim, relative or stranger all are equal and enjoy the rights of neighbours. 
The Quran clearly enjoins to show kindness unto parents, and unto near 
kindred, and orphans, and the needy, and unto the neighbour who is of him 
(unto you) and the neighbour who is not of kin, and the fellow-traveler and 
the wayfarer and (the Slaver) whom your right hands possess. Lo! Allah 
loveth not such as are proud and boastful".21' 
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So far as Idolators and their rights are concerned the Quran says, "And 
a Proclamation from Allah and his messenger to all men on the day of the 
greater Pilgrimage that Allah is free from obligation to the idolators... 
Excepting those of the idolaters with whom ye (Muslims) have treaty, and 
who have since abated nothing of your right nor have supported anyone 
against you. (As for these), fulfil their treaty to them till their term. Lo! Allah 
Loveth those who keep their duty (unto Him). And if anyone of the iddatcrs, 
seeketh they protection (0 Muhammad), then protect him so that he may hear 
the word of Allah, and afterward, convey him to his place of safety. That is 
because they are a folk who know not ..... Allah Loveth those who keep their 
duty."292 In addition to it "Allah for biddenth you not those who waned not 
against you on account of religion and drove you not out from your homes, 
that ye should show them kindness and deal justly with them. Lo! Allah 
loveth the just dealers."293  
RIGHTS OF DHIMMIS: 
The Quran applies equally to both Muslims and non-Muslims citizen in 
the sphere of public law and worldly affairs, but non-Muslims are free to 
follow their own laws and traditions in the religious and customary matters. 
The non-Muslims who are citizens of an Islamic state are known as Dhimmis. 
The Quran says, "So judge between them by that which Allah hath revealed, 
and follow not their desires away from the truth which bath cone unto thee. 
For each we have appointed a divine law and a traced out way. had Allah 
willed, he could have made you one community. But that He may try you by 
that which He path given you (He hath made you as ye are). So vie one with 
another in good works unto Allah ye will all return, and He will then inform 
you of that wherein ye differ."299  
RIGHTS OF WOMEN: 
The Holy Quran is a fair and a balanced system of life. "the Quran 
recognized women as a full and equal partner of man in procreation and 
survival of mankind. Her role is no less vital than man's. As a consequence of 
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this partnership, she has an equal share in every aspect and is entitled to equal 
rights. She undertakes equal responsibilities to her partner. In the Quran, a 
woman has a distinct and separate identity. The Oft quoted verse is, "They 
arc your garments, and ye are their garments."299 Likewise, the Quran says 
elsewhere also, `And of his signs is this; He created lbr you helpmates from 
yourselves they ye might find rest in them, and He ordained between your 
love and mercy."296 
Women is acknowledged as an independent personality, possessing 
all human qualities and worthy of spiritual aspiration. Her human nature is 
neither inferior nor to deviates from men. She is equal to man in bearing 
personal and common responsibilities and in receiving rewards for her deeds. 
"And their lord hath heard them (and He Saith): Lo I suffer not the work of 
any worker. male or female, to be lost. Ye proceed one from another."297 The 
Quran says about'meher'. "And give unto the women (whom ye marry) free 
gift of their marriage portions; but if they of their own accord remit unto you 
a part thereof, then ye are welcome to absorb it (in your wealth)" 298 The 
Quran vociferously prohibits violation of their rights when the verse explains, 
"O ye who believe! It is not lawful for you forcibly to inherit the women (of 
your deceased kinsman) nor (that) ye should put constraint upon them that ye 
may take away apart of that which ye have given them."299  
The Quran grant women equal rights to contract, to enterprise and to 
earn and possess independently, Her life her property, her honour are sacred 
as those of man. If she commits an offence she is no les or more guilty than a 
man in a similar case. If she is harmed or wronged. she is entitled to the same 
compensation as a man in her position would get. The Quran vividly adds 
further, "And whoso doeth good works. Whether of male or female, and he 
(or she) is a believer, such will enter paradise and they will not be wronged 
the dint in a date-stone."ioo  In case, says. Quran if "....a woman feareth ill 
treatment from her husband or desertion, it is no sin for them twain if they 
make terms of peace between themselves. Peace is better....301 Man are 
allowed to marry the "...the virtuous women of the believers and the virtuous 
women of those who received the scripture before you ...... when ye give 
them their marriage portions and live with them in honour, not in fornication 
nor taking them as secret concubines whoso denieth the faith, his work is vain 
and he will be among the losers in the Hereafter."302 human as well as other 
creatures were created in pairs, male and female, and the Quran says, He it is 
who did create you from a single soul, and there from did make his mate that 
he might take rest in her. And when he covered her she bore a light burden, 
and she passed (unnoticed) with it, but when it became heavy they cried unto 
Allah. their lord, saying: If thou givest unto us a sight we shall be of the 
thankful.". ' 
Women are equal to men in bearing personal and common 
responsibilities and in receiving rewards for her deeds. And the believers, 
men and women, are protecting friends one of another; they enjoin the right 
and forbid the wrong....."304  The same instruction has been given in Surah Al 
Imran . Surah Al-Isra and Surah Aal Nahl (see ref). The Quran does not 
tolerate any Prejudice against woman in any discrimination between men and 
women. The Quran criticizes those who used to believe women to be inferior 
to men. The pertinent verse runs like this, "When if one of them receiveth 
tidings of the birth of a female, his face remaineth darkened, and he is worth 
in wardly. He hideth himself from the folk because of the evil of that were of 
he hath had tidings (asking himself); shall be keep it in contempt, or bury it 
beneath the dust. Verily evil is their judgement".305  
Most of the verses of the Quran apply equally to men and women as, 
"Lo! Men who surrender unto Allah, and women who surrender unto Allah 
and Men who believe and women who believe and men who obey and women 
who obey, and men. Who speak the truth and women who speak the truth, and 
men who preserve (in righteousness) and women who preserves, and men 
who are humble, and women who are humble, and men who give alms and 
women who give alms, and men who fast and women who fast, and men who 
156 
guard (their modesty) and women who guard their modesty, and men who 
remember Allah much and women who remember — Allah hath proposed for 
them forgiveness and a vast reward".306  The Quran has given women a rights 
to inheritance She has a part in the properly of her dead Father, Husband or 
child less brother. For evidence the following verse is noteworthy, '`Unto the 
men (of a family) belongeth a share of that which parents and near kindsed 
leave, and unto the, women a share of that which parents and near kinsed 
leave, whether it be little or much a legal share."3°' The woman is allowed 
reasonable share in the assets of her dead childless brother. For example, 
"They ask thee for a pronouncement. Say: Allah hath distant kindsed. If a 
man die childless and he hath a sister, hers is half the heritage, and he would 
have inherited from her had she died childless. And if these be two sisters, 
then theirs are two-thirds of the heritage. and if they he brethsen, men and 
women, unto the male is the equivalent of the share of two females. Allah 
expoundeth unto you, so that ye err not Allah is knower of all things.' 308 The 
Quran has venerated a woman to be the spring of love and peace Love and 
mercy are the key concept of married life. For illustration, And of His signs 
is this: He created for you helpmates from rest in them, and He ordained 
between you love and mercy. To!, herein indeed are portents for folk who 
reflect."309  Men and women have equal right as according to the Quran, "And 
women have rights similar to those (of men) over them in kindness, and men 
are a degree above them.'"" No less significant is the following verse, "0 
mankind! Lo! We have created you from a male and a female, and have made 
you nations and tribes that ye may know one another. Lo! The noblest of you 
in the sight of Allah, is the best in conduct. Lo! Allah is knower, Aware.s31 t 
A Woman have right to choose her husband. No one can impose a 
decision on her against her will she has a right to seek separation (Khula) 
from her husband if their marriage becomes impossible to sustain. But if 
they separate, Allah will compensate each out of His abundance...."3 iz 
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The westerners assertion that the history of the human rights is two 
or three decade old is not correct. The Quran furnishes maintains Lhat the first 
man who was born on this earth the innate feeling and consciousness was 
born with for rights. The Quran already stipulated them 1400 years ago, fully 
envisioning and capturing them with all nuances in much advanced form than 
the U N Charter. Secondly, the Quran as the ultimate divine revelation does 
not only prescribed in detail the human rights and the legal codes and 
conducts in this regard; it also provides a complete system of morality and 
ethics that contains a complete safeguard to the spirit of the execution of these 
fundamental rights. The moral values enshrined in the Holy Quran the 
Quranic history basically ensure the honest implementation of the legal codes. 
The Quranic ethics deals with the minds and hearts of the people and prepare 
them to accept the will of God eagerly and whole heartedly. The Quran is 
clearly opposed to any kind of socio-economic or politico-psychological 
compulsion in the context of practicing any religion or code. This is the 
unique feature of the Quran that distinguishes it from other ideologies and 
religions. Thirdly, in the Quranic worldview, justice denotes placing things in 
their rightful place. It also means giving others equal treatment. In the Quran, 
justice is also a moral virtue and an attribute of human personality, as it is in 
the western tradition. Justice is close to equality in the sense that it creates a 
state of equilibrium in the distribution of rights and duties. but they are not 
identical. Sometimes, justice is achieved through inequality, like in unequal 
distribution of wealth. According to Article 29 of Universal Declaration of 
Human Rights, these rights and freedoms may in no case be exercised 
contrary to the purposes and principles of the United Nation. But still the 
Quran is a divine guidance. In other word we can say that it is a 
comprehensive code for mankind and provides guidance for man in every 
walk of life. This cardinal principle rules out any conflict or contradiction 
between Individualism v. Collectivism. Nationalism v. Internationalism. The 
rights conferred to man by Allah were permanent and untransferable. But the 
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transient nature of the constitution framed by man made the fundamental law, 
under this constitution, also transient and changeable. In other words, we can 
say that, human rights in the Quran we mean those rights granted by Allah. 
Rights granted by kings or legislative assemblies can he withdrawn as easily 
as they are conferred; but no individual and no institution has the authority to 
withdraw the rights conferred by Allah Almighty. The Quran has given 
women a right to inheritance. She has a part in the property of her dead father, 
husband or children's brother. In the verses (Women 4:7, 32, 176). The Quran 
has given women a right to own property. She is the owner of her earning. No 
one (father, husband, or brother) has a right over them. 
The verse makes a clear statement about the absolute identity of the 
human moral condition, the common and identical spiritual and moral 
obligation placed on all individual, women and men. Quran says that God 
created man and women so that they can provide company to one another, 
love one another. 
The Quran addresses women directly and does not approach her 
through a third person nor through agents or males. Among the remarkable 
features of the Quran is that women are explicitly addressed in a style that her 
noble status and rights declared by the very structure of the text as well as by 
the overt statement which declares the absolute moral and spiritual equality of 
women and men. 
In other words, the Quran and the western human rights have set a 
limits for man's inherent freedom from epicurist view, the limits and restrains 
on sexual freedom are much less than divine value-oriented approach, but 
even in the same western views, there are limits for this freedom such as the 
ban on rape and overt sexual activities. In other words, even in the freest of 
societies, human reason has not stopped working; it has restrained freedom 
thought on a very small scale, IN order to remove any misconception, the 
basis of western view toward sexual freedom is a mixture of feeling and 
desire and if it has any rational basis it is mixed with irrational and diverted 
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extravagances and with a reaction against sexual ban guilt feeling concerning 
the sacred issue of marriage as sermonizing by church authorities. At any rate, 
this approach is condemned in Islam. 
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THE INSTITUTIONAL AND LEGAL CONTEXT 
(STATE, GOVERNMENT AND LAW) 
0 mankind! Lo! We have created you from a male and a 
female, and have made you nations and tribes that ye may 
know one another. Lo! The noblest of you, in the sight of 
Allah, is the best in conduct. I.o! Allah is Knower, Aware. 
(Al-Quran 49 13) 
WESTERN CONCEPT OF STATE, GOVERNMENT AND LAW 
The concept of state is the main concern of traditional political theory, 
the greatest of all human association. Gettel, for instance, defined political 
science as "the science of the state", while Garner holds that '`political science 
beings and ends with the state". Although some recent writers have started 
using the term "political system" instead of "state" in their studies, yet over a 
long period of time due emphasis has been placed on '`state" and its 
institutions. 
MEANING OF THE TERM "STATE" AND ITS DERIVATION 
The Greek used the term "polls" which corresponds most nearly to the 
English term "state". The Greek used the word "polls" for "city state". The 
term was appropriate because at that time there were "city state" in Greece. 
"Political science" says Seeley, "was for the Greeks largely municipal science". 
The Roman used the term "civitas" which also means the same. But the term 
"civitas' employed by Romans implied not merely the idea of citizenship of a 
city but the notion of public welfare". The Teutons employed the term "status" 
which forms only the part of the phrase. The modem term "state" has been 
derived from the word `status" earlier employed by the Teutons. It was Niccolo 
Machiavelli (1469-1527), who first of all seems to have employed the term 
"state" (state) in Political Science. It was he. who first of all introduced this 
tens in the modern literature of political science. Thus, it becomes very clear 
that the term "state" did not become very popular until l6 century. The 
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concept of modern state was not known to the people living in a greater part of 
the Medieval Europe. In the course of time, the word became popular and 
"acquired the neutral sense of authority pure and simple or constitution 
whatever its principles or direction".4 
DEFINITION OF THE STATE: 
"the term "state" has been defined by a number of political thinkers, who 
tried their best to let us know what they meant by the term "state". A few 
popular definitions are given below: 
Aristotle defined state as "a union of families and villages having for its 
end a perfect and self sufficing life by which we mean a happy and honorable 
life'.5 Cicero defined the state as "a numerous society united by a common 
sense of right and a mutual participation in advantages".`' In 1576 Bodin 
defined the state as "an association of families and their common possession, 
governed by supreme power and by reason".7 According to Barges, stale as a 
"particular portion of mankind viewed as an organized unit".8 Bluntchli defines 
"the state is politically organized people of a definite territory".9. According to 
W.E. Hall, "the marks of an independent state are that the community 
constituting it is permanently established for a political end, that it possesses a 
defined territory, and that it is independent of external control".1° Garner says 
that, the state, as a concept of political science and public law, is a community 
of persons more or less numerous, permanently occupying a definite portion of 
territory, independent or nearly so, of external control, and possessing an 
organized government to which the great body of inhabitants render habitual 
obedience"." D.D. Raphael defines the state as "an association designed 
primarily to maintain order and security, exercising universal jurisdiction 
within territorial boundaries, by means of law backed by force and recognised 
as having sovereign authority".'2 According to Gilchrist, "the state is a concept 
of political science and moral reality which exists where a number of people 
living on a definite territory, are unified under a government which in internal 
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matters is the organ for expressing their sovereignty and in external matters is 
independent of other governments".' 3  
Among all the definitions of the state given above, the definitions of 
W.E. Hall, Garner, D.D. Raphael and Gilchrist seems to he complete and most 
satisfactory as they deal in detail with all the four constituent elements of the 
modern state. They deal with population, territory, Government and 
sovereignty. 
CONSTITUENT ELEMENTS OF THE STATE: 
In the light of the various definitions of the state, it is customary to 
identify the state by its constituent elements which include: 
(1) 	Population 
(ii) Territory 
(iii) Government 
(iv) Sovereignty 
Population: It cannot be denied the fact that state is a human institution and is 
the highest of all human association, without human being there can be no 
state.14 The population is, therefore, an essential element of the state. The size 
of population for a state cannot be fixed.15 Aristotle said about the population 
of a state "It (number) should be large enough to better sufficient and small 
enough to be well governed" 16. 
Territory: Another important element of the state is land or territory within 
which the state exercises its jurisdiction.'? A state conies into existence only 
when its population is settled in a fixed territory. 'l he territory of a state 
includes the land, water and air-space within its boundary. It also extends 
usually to a distance of three miles into the sea from its coast, and is known as 
territorial waters, which may be sought to be extended further in times of war. 
It symbolizes the sphere of sovereignty of the state." 
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According to M. Duguit, "territory is not an indispensable element in the 
formation of a state". Jellinek remarks that, "Kluber in 1817 was the first writer 
to define the state as a society of citizens 'having a determinate territory'. 
Engels regarded that, `'the primary distinguishing feature of the state is the 
division of the subjects of the state according to territory" ' 9. 
Government : Like other essential elements of the state, the government is 
also indispensable element of the state without government no state can exist? 
According to J.W. Garner. "Government is the agency or machinery through 
which common policies are determined and by which common affairs are 
regulated and common interests promoted'.21  
Sovereignty : Sovereignty is regarded as an essential element of the state. The 
term 'sovereignty' is derived from the Latin word. 'Superanus' meaning 
`supreme'. 'Thus, it denotes supremacy or supreme power of the state 22 It is the 
element which distinguishes the state from all other associations. 23 Sovereignty 
has two main aspects: (1) internal supremacy and (2) external independence. 
WESTERN PHILOSOPHICAL DELIBERATION ON THE STATE: 
The Greek philosopher, Aristotle think that the state is the highest 
ethical institution. They considered state as the end, and not the means. It has 
the power to control all the sphere of individual's life. According to Plato, state 
is the manifestation of the highest mental development of man," He said that, 
the state is an organic entity25. Because, the state being product of the human 
mind, he constructs it along the lines of the human soul.2 Even as such his 
ideal state is based partly on Hellenic ideas and institutions. He constructs his 
ideal state on the analogy between the individual and the state.27 The human 
soul or the personality consists of the three elements — Reason, Spirit and 
Appetite, correspondingly there should he three classes in the social order — 
philosopher or ruler, fighter and husband-men.28 Each element of the soul has 
its distinct quality 29 
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Firstly, there is the irrational or appetitive element of desire from which 
proceed hunger, thirst, love and other appetites.3° Secondly, the element of 
spirit or courage issues in the form of chivalry31 or midway between the two, 
there is the element of spirit32, and lastly, the clement of reason which has two 
functions, by it men learn to know and after knowing they are ready to love" or 
in other words, enables to understand the idea of good and essence of Beauty.'" 
Like Plato, Aristotle also accepts the organic view of the state 35  
According to Aristotle, "Man by nature is a political animal. He who is unable 
to live in society or who has no need because he is sufficient for himself, must 
be either a god or beast; he is no part of the state" 36 So, he could not imagine 
of an individual living outside the state. Individual's welfare is possible only 
within the state, Aristotle said that, "the state is the supreme association that 
aims at the supreme good".3 ' In the words of Aristotle, state is a natural 
institution. Its naturalness is evident from the fact that it came into being for the 
sake of life and continues for the sake of good life.'" A man without a state is 
neither a good man nor a bad man. In other words, without a state, is either 
humanity or below its.J9 Like Aristotle, Cicero said that, state is a natural 
institution and organization of society, and he describes that state as a 
`common wealth' a° It is to be regarded an ethical community.41  
St. Augustine did not agree with the Greek Philosopher 42 he accept the 
traditional Christian doctrine43 that the state has originated from the human sin 
resulting from the original sin.°d Thomas Aquinas held, with the Greek 
philosophers, that the man was a social and political animal and that the state 
was necessary not only because it checked human evil but also because, 
without it, an individual could not realize himself fully.41 Machiavelli broke 
away the traditions of Plato. Aristotle and medieval thinkers and he ignored the 
ethical purpose of the state. The state was not a means to an end but an end in 
itself." In other words, he believed that men are selfish by nature and they, in 
their lives are always motivated by selfish desires."? He said that, the state is 
above the morality which it helps to create and promote in society." 
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Thomas Hobbes denies the concept of Aristotle and Bodin, that man was 
essentially social animal. According to him, in the state of nature everyman 
was enemy to every man. In one word, the life of man in the state of nature was 
solitary, poor, nasty, brutish and short.49 Hobbes draws a horrible picture of 
man's life in the state of nature. Where people were exposed to the danger of 
attack by others, and had no security except what their own strength and 
cunningness might provide.50 In such condition there was no place for industry, 
because the fruit thereof is uncertain, no culture of the earth, no commodious 
building, no instrument to remove one thing from one place to another place, 
no account of time, no arts, no letters, no society, and which is worst of all. 
continued fear and danger of violent death'', and the life of man most 
uncertain.'' The state of nature to Locke is entirely different from that of 
Habbes.53  
In the eyes of Locke, the state of nature is a state of  'good will, mutual 
assistance and preservation" that means a state is not of war but peaces' He 
recognized the state of nature as normally peaceful and pleasant because of 
man's social instinct.S5 But even Locke had agreed that a state of nature was 
vexations and inconvenient and that man had profited materially, morally and 
intellectually by the formation of the political state.56 Jean Jacque Rousseau 
accepted with a few modifications of Lockee's views of the state of nature, but 
he emphasized even more strongly the peaceful, pleasant, Idyllic condition of 
this natural state. Though he always maintained that the natural state was 
always better than the civil state.57 J.J. Rousseau's 'Discourse on the origin of 
inequality' give us the idea of the state of natures. The man in the state of 
nature was a solitary savage, living the happy care-free life of the brute, 
without fixed abode, without articulate speech, with no needs or desires. He 
was contended, self-sufficient, independent and healthy. No wickedness 
prevailed in the state of nature and the man led a life of Idyllic happiness. 
Supreme bliss was the conspicuous quality of the state of nature. I is was not 
driven like Hobbes by his passions to war upon his fellows. The state of nature 
was. infect, a state of perfect equality, perfect freedom and perfect innocence.59 
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Further, it holds, as did Plato and Aristotle, the state exists for good life 
and is a moral agency, and Kant says that the state is moral entity of which the 
individual is an integral part. The state is the 'march of God on earth'. It is a 
divine sanction. To obey the state is to obey God G0 Hegel rejected the idea of 
the origin of the state in a social contract. The state is the natural organism and 
is whole of which the individuals and association are parts. Ilegel, `viewed the 
state as the real person, its will as the manifestation of perfect rationality — the 
synthesis of universal and individual freedom".61 T.H. Green agrees with 
Rousseau's conception of the state e2 In Green's theory of state, it is the result 
of a natural growth with an ethical end.63  
Jermy Bentham did not believe in the contractual origin of the state.64 
The people obey the state on the basis of utility that is because the state 
promotes the greatest happiness of the greatest number and `because the 
mischief of disobedience.°S Just like Bentham, John Austin did not believe in 
the state originating in social contract. He had an organistic conception of stale. 
The state grows due to the perception of the utility of political government, or 
the preference of the bulk of the community of any government to anarchy", 
The end of the state is the greatest good of the greatest number 66 J.S. Mill 
regard state as a "necessary evili67, that is, state is necessary in man's life so it 
should not be done away with. But since state always has the tendency to do 
harm to individuals, it should he given minimum power to act. Mill believe 
that, "Society is not formed on a contract". 68 
H. J Laski said that, "It is the keystone of the social arch. It moulds the 
form and substance of the myriad human lives with whose destinies it is 
charged."69 He said, "The state as it was and is finds the roots of allegiance in 
all the complex facts of human nature.s7° Karl Marx describe the state in three 
heads: (i) state as a class institution, (ii) state as an institution of violence, and 
(iii) state as a temporary institution 	Gandhi did not make any direct 
suggestion as to the nature of the state. Infect, he wanted to a non-violent 
state.'2 
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According to Louay Safi, after a lot of analysis by different approaches 
to the state, he viewe the Islamic state as totalitarian, likens it with the 
communist and fascist state, and stresses that no one has the right to stand up 
against the state and resist its intrusion into personal life. He then backs up, to 
sentences later, denying that the Islamic state may curtail individual freedom.71  
Ahmet Davoutoglu said that the basic principle of state should ensure 
rule of law, good governance, accountability, transparency to the people and 
uphold the fundamental rights and freedoms, including the protection of 
women's rights and rights of minorities. Apart from that, lee and fair elections 
should also be held.74 
In the opinion of Muqtedar Khan, there are at least three major 
conceptions of religious states-Jewish, Islamic and Hindu. Israel strongly 
identifies itself as a Jewish state, Nepal is declared a Hindu state. However 
today many Muslim countries are in various stages of democratization, for 
example, Indonesia, Malaysia, Bangladesh, Turkey, Iran and Pakistan. 15 
Abdul I lamid Abu Sulaiman said that jihad need Muslims, who are both 
physically and spiritually strong with a powerful state in all aspects of life. 
Though it constitutes the basis of other principles, it is needed by the 
individual, society and the state to solve their problems on the basis of Islamic 
shariah. It also needs the society and the state that produces the mature and 
qualified people who are mentally and intellectually prepared and give them 
the freedom to hold the duty of exercising it .76 
John Esposito says that Islamic community% state serves both as a 
dynamic vehicle for realization of the divine mandate in society, as well as an 
example to other peoples of the world. The Islamic activists believe that 
religion is integral to every aspect of life: prayer, fasting, politics, law and 
society. 
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GOVERNMENT: MEANING AND DEFINITIONS 
The purpose for which people live together can not be realized unless 
they are properly organized and accept certain rules of conduct. The agency 
related to enforce such ruler of conduct and to ensure obedience thereof is 
called government.' The term government has a Greek origin, hyvernites, 
which means "governor" or '`rudder-. It is a body or organization that has the 
power to make and enforce laws and regulations for a certain territory. It refers 
to the act of governing, meaning exercising authority over a community or a 
country. It is a system by which a political unit is governed, .'`' without 
government state can not exist. In short we can say that, for the existence of a 
state, government is indispensable. In fact, the state operates through the 
governmental machinery. It is the agency through which society is politically 
organized, common policies are determined and by which common affairs are 
regulated and common interest are promoted.8° In other words, authority of the 
state is exercised by government, function of the state are performed by 
government. Laws of the state are made, declared and enforced by government; 
justice is dispensed by the judicial organ of government. Government is 
responsible for the maintenance of law and order for the provision of common 
services — defense, issue of currency, foreign relations, roads, bridges and even 
transport. communications, water, electricity, health and education."' 
A few popular definitions are given below: According to Garner, 
"Government is the agency or machinery through which common policies are 
determined and by which common affairs are regulated and common interests 
promoted"! Harold J. Laski has also regarded the government as an agent of 
the state. He says, "It exists to carry out the purposes of the state. It is not itself 
the supreme coercive power. It is simply the mechanism of administration 
which gives effect to the purpose of that power". According to Leacock, the 
term government used in its widest sense, "rests on the fundamental idea of 
control and obedience: it implies authority and submission to that authority". In 
this connection W.W. Willoughby has very aptly remarked, "By the term 
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Government is designated for the organization of the state — the machinery 
through which its purpose are formulated and executed".' 
After review of the phases of the government, we can say that, without a 
government people would be unruly mass with no means of collective action. 
The government consists of the legislative, executive and the judicial branches 
in addition to administrative agencies. 
WESTERN VIEWS ON GOVERNMENT: 
Greek philosopher Plato has given the theory of Government in his 
famous book Statesman or Politicus. He thinks that a true government must he 
a government of one or of a tew who have knowledge." Aristotle regarded that 
state is an ethical institution, and its aim and object is the attainment of good 
life. He classified the government on the basis of aims and objective of a state 
and the number of person who hold the sovereign power. According to him if 
sovereign power belongs to a single person that this type of government is 
called Monarchy. It is a pure or normal form of government. And if power 
belongs to many people it is called polity. These are six form of government as 
under: 
Power in the hands of 	Normal form 	 Perverted form 
One 	 Monarchy 	 "Tyranny 
Few 	 Aristocracy 	 Oligarchy 
Many 	 Polity 	 Democracy 
Aristotle suggests that out of the really practical forms of government, 
polity based on the rule of law, is the best.86 
St. Thomas Aquinas regarded that all governments were good or bad 
according to their work. Aquinas followed Aristotle in his classification of 
government into Monarchy, Aristocracy, Polity, Tyranny. Oligarchy and 
Democracy. But he preferred monarchy to a democracy. He said that 
Monarchical form of government would ensure stability and unity of the state 
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and regard it is the best torn of government, because it gave to the state 
important advantages of unity, regularity, experience and an analogy with 
Divine rule a' Niccolo Machiavelli follows the same old Aristotelians 
classification of government. Like Cicero and Polybius88, he also agrees with 
them, that a mixed type of constitution with proper check and balance is the 
best and the most suitable constitution for a state.89 Thomas Hobbes classified 
the governments according to the numbers of persons constituting the 
sovereign i.e. into monarchy, aristocracy and democracy. He had patience 
neither for a mixed form of government, nor for a tyranny or oligarchy. He 
judged three Ibrms of government on the basis of sovereign power, and found 
that, Monarchy is the best because a monarch can harmonize his private and 
public interest.90 Jeremy Bentham believed that representative democracy is 
long run form of government and it is more likely to be other to secure the 
greatest happiness of the greatest number. Ile said that a republican 
government was best because it ensure efficiency, economy and supremacy of 
the people, and brought about the greatest good of the greatest number on the 
basis of the identity of interest between the ruler and the ruled.9 ' 
J.S. Mill holds that the best government is not that which is the most 
efficient but that which best promotes the virtue and intelligence of the people 
i.e. one which best promotes the moral and intellectual qualities of the people. 
According to him, democracy is the best form of government, because, due to 
innate selfishness, each individual is the best judge and defender of his own 
interests and should have a right of participation in government.9 Therefore 
according to Mill there is no difficulty in showing that the ideally best form of 
government is that in which the Sovereignty, or supreme controlling power in 
the last resort, is vested in the entire aggregate of the community, every citizen 
not only having a voice in the exercise of that ultimate Sovereignty but, being 
at least occasionally, called on to take an actual part in the government, by the 
personnel discharge of some public function. local or general 9' But since, 
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expect in a very small community, all can not directly and personally 
participation public affairs, it follows that the best government must he a 
representative government 94 Bosanquet believe that representative government 
is the best form of govemment.v' 
Lousy Safi believes the democracy as the sole basis of governance, 
accountability of holders of public office and the rule of law is fully compatible 
with Islam. He argued that Islam is essential for the transformation of Muslims 
Societies from autocratic rule to democracy 96 
Mugtedar Khan insisted that only democratic government can 
undermine the conditions that engender political radicalism in the Muslim 
world and a quick transition from authoritarianism to more open societies will 
improve more economic opportunities and foster responsible politics by 
making governments accountable and giving people a sense of participation. 9' 
Abdul Hamid Abu Suleiman has accepted the good governance in 
Islam whether classical or contemporary approaches. His particular focus was 
on Islamic approaches to governance within the context of' the modem nation 
state v8 
According to Ahmet Davoutoglu. the consolidation of democracy in 
the countries in a way that will empower the people and strengthen the stability 
is in the best interest of the entire region. This process should be advanced in a 
peaceful manner without leading to new divisions of ethnic or sectarian 
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LAW: MEANING AND DEFINITIONS 
The term 'Law' has been derived from "an old Teutonic root, log" 
which means to lay, to place, to set, or to fix something in an even manner.)00 
In other words we can say that in deeper sense. the term ' law' originated from 
the Latin word just that is essentially connected with another Latin word 
jungere which means primarily bond or tie."" Perhaps law is the most 
conspicuous arena wherein theory and practice meet. 10` It is responsible for all 
orderliness in the universe and society.10' 
Law has been defined in different manners by different scholars 
according to their views. According to Holland. "A law is a general rule of 
external human action enforced by a sovereign political authority". Woodrow 
Wilson says, "Law is that portion of the established thought and habit which 
has gained distinct and formal recognition in the shape of uniform rules backed 
by the authority and power of the government". Law is that condition of rights 
and duties which is introduced by the state". John Austin states that, '`law is the 
command of sovereign". ; According to Salmond, "Law is a collection of the 
rules which the state recognizes and applies in the administration of justice". 
H.R. Solton says. "A law is a rule of behavior for the members of state, the 
disregard of which meets with a penalty which will be enforced by the state's 
machinery of power". Willoughby maintains that laws are "those rule of 
conduct that control courts of justice in the exercise of their jurisdictions. As 
distinguished from all rules of conduct that obtain more or less general 
recognition in a community of men, they are such as have for their ultimate 
enforcement the entire power of the state".1p5 According to Crabbe, "Law is the 
expression of the judgments of value which we human beings make by virtue 
of our disposition and nature".106 
On the basis of above definitions, we can say that law means a body of 
rules to guide human action and to regulate human life. It protects many of the 
rights of our life. A law does not become a law until and unless it is backed by 
the state. It means law and order is established in the state. 
WESTERN VIEWS ON LAW: 
The Greek philosopher Plato in his hook 'Republic' does not speak of 
law at all. For Plato, the free will of philosopher's king is superior to the body 
of laws. And he also says that there is no need for law. Plato is ready to accept 
the necessity' of law eventually although he still regards law as an evil.107 We 
look at the world in which we live, we find that we can not live without law 
because there is no one who is just enough or wise enough to rule without it. 
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Therefore, we are obliged to have laws. This is the only way to survival. 
Towards the end of his life, Plato realizes Lhat and recognizes this truth, that the 
law is necessary for the state. He also says that the law is civilization. Plato has 
given the two reasons for the necessity of law or it is necessary for us. Firstly 
our individual's minds are not adequate enough and therefore they do not know 
what the best for social life is. Secondly, even if our minds are adequate and 
have the capacity to perceive what is true, our individual wills may not or are 
not willing to pursue the best. The Law defines the human conduct10s, and 
covers the moral life of the individuals. Again he says that, law is not a force 
compelling the individual to discharge his duties but a spirit impelling him to 
act.109 
Aristotle says that although the states may differ from one another, 
they must observe one fundamental principle. They must exercise power in 
accordance with law. A state in which power is exercised without any respect 
to law is not a state at all. As a matter of fact, where laws have no authority 
there is no constitution. He says that every good government must be based on 
law. Thus, he accept the supremacy of law.11° Law, according to Cicero, is the 
law of nature, which is the dictate of right reason, This law is eternal and 
immutable. This law is same anywhere, unchangeable and binding upon all 
men and all nations.''' St. Thomas Aquinas presented four fold classification of 
law (eternal, natural, divine and human).'" Eternal law is the controlling plan 
of the universe existing in the minds of God. Natural law is the participation of 
man, as a rational creature in the eternal law through which he distinguishes 
between good and evil and seeks his true end. The Divine law in the special 
sense is that through which the limitations and imperfections of human reason 
are supplemented, and man is infallibly directed to his super mundane end — 
eternal blessedness: it is the law of revelation. Human law is the application, by 
human reason, of the precepts of natural law to particular earthly conditions'' 
N. Machiavelli says that law is indispensable for the society and the state. 
Because it moulds the national character of the people. It is the architect not 
if 
only of the state but of society as well, with all its moral religious and 
economic institution....'. Thomas Hobbes define law of nature in his book 
leviathan, "A law of nature is a precept, or general rule, found out by reason by 
which a man is forbidden to do that which is destructive to his life, or taketh 
away the means the preserving the some, and to omit that by which he thinketh 
it may be best preserved".115 Hobbes conception of law in the beginning was 
essentially that of brute force, it was just a law of the sword, which later for the 
sake of his convenience changed into a law of peace.' 6 After that Hobbes 
believed that the law of nature were eternal, for, on them depended the 
maintenance of peace, a condition necessary for fullest satisfaction of human 
desire.1 t 7 
John Lockee'* views on law do not materially differ from that of 
Hobbes. According to Lockee, law of nature, is not a natural impulse. It is 
rather a moral law based on reason to regulate the conduct of men in natural 
conditions. B For Jean Jacques Rousseau law, is an expression and the organ of 
general will. According to him, "A law is a resolution of the whole people for 
the whole people, touching a matter that concerns all". He says that laws are 
the sole motive power of the community `which acts and feels only through 
them'.119 Uermy Bentham regards that the man is a selfish being, he can do 
anything for the happiness of the community in general. The law is a command 
and the expression of the will of the duly constituted political authority. Its 
main work is to reconcile individual and public interest i.e. to regulate the 
motive of self-interest that it shall operate, even against its will, towards the 
production of the greatest happiness. Law according to him, has four aim i.e. 
security, subsistence, abundance and equality.~ 2° H.J. Laski believe that law is 
not merely a command but it is rooted in individual conscience and, therefore, 
a person is justified in disobeying a law if his conscience disapproves of it. The 
true source of law is individual conscience.12 ~ In the words of Karl Marx, the 
theory of law in corollary to his general view of the state. "If the political 
power is merely, The organist power of me class for apprising another"122' 
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According to Louay Safi, law ceased to grow by the sixth century of 
Islam as a result of the development of classical legal theory, more specifically; 
law was put on hold, as it were, after the doctrine of the infallibility of `ijma' 
(juristic consensus) was articulated. He argues that Islamic law aspires to 
regulate all aspects of human activity, not only those that may entail legal 
consequence. Hence, all actions and relationship are evaluated in accordance 
with a scale of moral standards.121  
In the opinion of Muqtedar khan, the extraordinary influence of the 
idea of `Islam and sharia' has made law prior to the state and political life. 
Instead of thinking of law as serving the changing needs of the political 
community, the polity is said to be legitimate only if it properly implements 
sharia. He also argues that democracy implies more than mere majority rule. 
Constitutional democracies have guarantees that protect individual from 
majority tyranny.724 
John Esposito said that the Islamic law which provided the blue print 
the good society'25, Islamic ideals means submission to the will of God, 
therefore Muslims put primary emphasis on obeying God as prescribed in 
Islamic law. Islam's world view is a vision or individual and communal moral 
responsibility. For the establishment of just society Muslims must strive or 
struggle (jihad) in the path (sharia) of God in order to implement God's will. 26 
According to Abdul Hamid Abu Suleiman, law is the Islamic sharia 
and into believers in one God who is absolute. That's why it has laid down 
general universal laws which are fixed and cannot be applied in every society 
according to the needs of the changing time. These immutable laws clearly 
point in the direction of social change in Islam.127 
CONCORDANCE OF THE STATE (QURAN) 
State: 
The idea of a state is derived from diverse interpretations of the 
injunctions in the Quran.128 The need for the state is constructed on the 
190 
principle of Shari'ah, which is based on the Quran, the sunnah, the tradition 
and analogy.12' A genuine practical shape of the illuminated vision of the 
Quran is seen in the society established at Madina during the later years by 
Prophet Mohammad (PBUH). The society. it was set up in accordance with the 
injunctions contained in the Quran. It was all based on the principle and of 
justice and equality, fraternity and brotherhood. There come liberation from the 
bonds of slavery superstition, dogmas and degradation.13° The Quran 
commands: "Ye are the best community that bath been raised up for mankind. 
Ye enjoin right conduct and forbid indecency; and ye believe in Allah........ 
Unity of God and His creatures was the principal and essential foundations on 
which the state as per the Quranlc provisions was established in Madina.132 The 
basis of an individual's position in society is the Quranic principles "Verily We 
have honoured the children of Adam. ". r" If any system does not honour and 
respect, prestige and life of the individual, it is corrupt and can not escape the 
wrath of God. The Quran refers to such a system and says, "As for such, their 
guerdon is that on them rests the curse of Allah and of angels and of men 
combined._".14 Moreover, tolerance kindness, forbearance, mutual respect are 
the pillars of governance by a just state: No man has the right to exploit another 
man or to use him as means of furthering his personal interests. Above all no 
man is permitted to compel others to obey him. 135 
The concept of the state according to the Quran is that it is a state in 
common parlance which is pattern on the socio-ethical and religio-political 
principles.13' According to the Quran people are not themselves master of their 
own destiny rather they are created by God who is the sovereign, Adam being 
His Caliph on earth. The Quran. states : "... thy Lord said unto the angels: Lo! 
I am about to place a vicegerent on earth".137 God is the real sovereign to 
Whom belongs the dominant of the heavens and the earth. Thus, in the Quran 
we find there is unity of God and Unity of roan. Thus the whole earth is a 
single state. The verse explains it thus: "He unto Whom belongeth the 
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sovereignty of the heavens and the earth. He bath chosen no son nor hath He 
any partner, in the sovereignty. He hath created everything and hath meted out 
for it a measure". 1 i8  
The state according to the Quran is a human society which is 
politically organized and inhabits a defined territory. But it does not operate 
only within specific territorial, linguistic, tribal, racial, sectional and sectarian 
loyalties. These loyalties can only be the accidental and accretional features.139 
Further, there is no dichotomy of human life into the temporal and spiritual; 
according to the Qvran. The Quran says, "0 ye who believe! Come, all of you, 
into submission (unto Him); and fallow not the footsteps of the devil. Lo! He is 
an open enemy for you".14° It is in this sense alone that according to Quran a 
theocracy, not that it is headed by a representative of God on earth who can 
always screen his despotic will behind his supposed infallibility.1-0 ' 
The state as per the Quran is not conditioned by geographical limits 
or race, or colour. or nationality 142 According to the Quran "The believers are 
naught else than brothers. Therefore make peace between your brethren and 
observe your duty to Allah that haply ye may obtain mercy°'.'43  
The objectives of State as per the Quran 
Thus, we find that the concept of state according to the Quran throws 
ample light on the objective of the state. The state according to the Quran hay 
certain characteristics and divine in its nature. According to the Quran "Yom 
friend can be only Allah; and His messenger and those who believe, whc 
establish worship and pay the poor due, and bow down (in prayer). And whos< 
taketh Allah and His messenger and those who believe for friend (will know 
that), lo! the party of Allah, they are the victorious." lit It is evident than 
instrumental nature of the state according to the Quran, drastically destabilize: 
the notion of the conventional state, because according to the Quran "... th) 
Lord, He is the goal"t;' the final goal of man is His Lord in this sense 
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everything man does or organizes, has a purpose to attain that goal. At the same 
time state become goals-oriented organic whole. According to the Quran 
"Those who, if We give them power in the land, establish worship and pay the 
poor due and enjoin kindness and forbid iniquity. And Allah's is the sequel of 
events." 146 Allama Igbal maintains that the state according to Quran is not a 
goal or an end in itself but only a means:147 the goal being the growth of a 
community of people, who stand up for equity and justice for right and against 
wrong. The prevention of injustice and the establishment of justice on earth are 
the ultimate objectives of the social image of Islam. The very raison d'tre of the 
Quranic state is to establish Shar'ia. According to the Quran Triumphant "are 
those who turn repentant (to Allah). those who serve (Him), those who praise 
(Him), those who fast, these who bow down, those who fall prostrate (in 
worship). those who enjoin the right and who forbid the wrong and those who 
keep the limits (ordained) of Allah And give glad tidings to believers!" 48 The 
inner most purpose of the Quranic state is to provide a political framework for 
unity and cooperation. According to the Quran "Our Lord! Lo! we have heard 
a crier calling unto Faith: "Believe ye in your Lord!" So we believed. Our 
Lord! Therefore forgive us our sins, and remit from us our evil deeds, and 
make us die the death of the righteous." 149 
We find that the Quranic state is built on the foundations of Tawhid 
(unity, of Allah Almighty). Risalah (Prophethood) and Khilafat (representation 
or vicegerency). It is to establish, maintain and develop those virtues by which 
the Creator of the universe wishes human life to be enriched. It has to the 
prevent and eradicate those evils which are disliked by God. The state 
according to the Quran is not intended only for political administration for the 
fulfillment through it of the collective will of any particular set of people. 
Rather, according to the Quran it has to achieve high ideals. The aim is to 
encourage the qualities of purity. beauty. goodness, virtue, success and 
prosperity which God wants to flourish in the life of His Creatures and to 
Shunn all kinds of exploitation and injustice as per the high ideals. The Quran 
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clearly states that desired virtues are deserved while the evils are disliked and 
rejected. Thus, it is welfare-oriented in every age and in any environment. j50  
The principles of morality must he observed at all costs and in all 
walks of life. Hence. Quran lays down an unalterable requirement for the state 
to base its politics on justice: "We verily sent Our messengers with clear 
proofs, and revealed with them the Scripture and the Balance, that mankind 
may observe right measure: and lie revealed iron, wherein is mighty power and 
(many) uses for mankind,..." 5' Needless to state that the Quranic state, as 
described before, is based on the principles of justice and truth. It must not 
under any circumstances, tolerate fraud, falsehood, injustice and mischief for 
the sake of political, administrative or national expediency. The Quran : "As 
for that Abode of the hereafter We assign it unto those who seek not 
oppression in the earth, nor yet corruption. The sequel is for those who ward 
off (evil)."52 Whether it he the relations between the rulers and the ruled 
within the state or relations of the state with other states, it must always be 
based on truth, justice and honesty. It imposes obligations on the state, similar 
to those it imposes on the individual, to fulfill all contracts and obligations: to 
have consistent standards in all dealings; to remember obligations as well as 
rights and not to forget the rights of others when expecting them to fulfill their 
obligations. to use power and authority for the establishment of justice and not 
for perpetration of injustice; to look on duty as a sacred obligation; and to 
regard power as a trust from God to be used in the belief that one has to render 
an account of one's actions to him in the Hereafter.15- 
The Quranic state is universal and all embracing, and it established on 
the basis of Islamic beliefs, principles and commandments. Unlike a limited 
regional state, Quranic state is not bound by specific geographical border; 
neither it is racial, any particular native or race.151 There is no matter what race, 
nation or country one may he can join the community that runs state according 
to the Quran.'55 While the Quran promises blessings and bounties for the 
believers, the non-believers in a Quranic state will not be subjected to any 
compulsion. The state will not interfere with his faith or freedom of belief.156  
As the Quran says "There is no compulsion in religion.......1 `' 
The basic purpose of the state according to Quran is to prepare the 
individual for the life in the Hereafter. R` As the Quran says that, "But seek the 
abode of the Hereafter in that which Allah hath given the and neglect not they 
portion of the world, and be thou kind even as Allah hath been kind to thee, and 
seek not corruption in the earth. Lo! Allah loveth not corrupters".159 Unlike a 
secular state, the duty of' a Quranic state is not merely to maintain internal 
order, defend the frontiers and to work for the material prosperity of the 
country but also to establish the system of salat and zakat, to propagate and 
establish those things which have been declared to be 'virtues' by God and His 
Messenger. In other words, no state can be called Islamic if it does not fulfil 
this fundamental objective of the state according to Quran. Thus, a state which 
does not take interest in establishing virtue and eradicating vice and in which 
adultery. drinking. gambling, indecent films, vulgar songs, immoral display of 
beauty. promiscuous mingling of men and women, etc. flourish without let or 
hindrance, can not be described as good and permissible. Quranic state, which 
must declare the above-mentioned objectives as the primary duty of the state.160 
Further the following relevant verses of the Quran are quoted 
hereunder : are related to adultery. drinking, gambling, immoral display of 
beauty etc. "If ye punish. then punish with the like of that wherewith ye were 
afflicted. But if ye endure patiently. verily it is better for the patient."' "The 
adulterer and the adulteress, scourge ye each one of them (with) a hundred 
stripes. And let not pity for the twain withhold you from obedience to Allah, if 
ye believe in Allah and the Last Day. And let a party of believers witness their 
punishment.' 62 "Ask of the Children of Israel how many a clear revelation We 
gave them! He who altereth the grace of Allah after it hath come unto him (for 
him), lo! Allah is severe in punishment."' "0 ye who believe! Strong drink 
and games of chance and idols and divining arrows are only an infamy of 
Satan's handiwork. Leave it aside in order that ye may succeed. Satan seeketh 
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only to cast among you enmity and haired by means of strong drink and games 
of chance, and to turn you from remembrance of Allah and from (His) worship. 
Will ye then have done?o164 "0 ye assembly of the jinn and, humankind! Came 
there not unto you messengers of your own who recounted unto you My tokens 
and warned you of the meeting of this your Day? They will say: Wb'e testify 
against ourselves. And the life of the world beguiled them. And they testify 
against themselves that they were disbelievers."t65 "0 Prophet! Tell thy wives 
and thy daughters and the women of the believers to draw their cloaks close 
round them (when they go abroad). That will be better, that so they may be 
recognized and not annoyed. Allah is ever Forgiving, Merciful."116 `'And come 
not near unto adultery. Lo! it is an abomination and an evil way."6, "And as 
for the two of you who are guilty thereof, punish them both. And if they repent 
and improve, then let them be. Lo! Allah is Relenting, Mercifu1.s16B. "And let 
those who cannot find a match keep chaste till Allah give them independence 
by His grace. And such of your slaves as seek a writing (of emancipation), 
write it for them if ye are aware of aught of good in them, and bestow upon 
them of the wealth of Allah which He hath bestowed upon you. Force not your 
slave girls to whoredom that ye may seek enjoyment of the life of the world, if 
they would preserve their chastity. Arid if one force them, then (unto them). 
after their compulsion, Lo! Allah will be Forgiving, Merciful."169 `Lo! men 
who surrender unto Allah. and women who surrender, and men who believe 
and women who believe, and men who obey and women who obey, and men 
who speak the truth and women who speak the truth, and men who persevere 
(in righteousness) and women who persevere, and men who are humble and 
women who are humble, and men who give alms and women who give alms, 
and men who fast and women who fast, and men who guard their modesty and 
women who guard (their modesty), and men who remember Allah much and 
women who remember Allah hash prepared for them forgiveness and a vast 
reward."'70 
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All things in the universe serve a purpose and all purposes are 
interrelated as a means to an end to one another, because Allah is ultimate end 
— the final purpose unto whom everything returns. The Quran declares: "His 
are the keys of heavens and earth, and they who disbelieve the revelations of 
Allah such are they who are the losers". 17 1 
The duty of the state according to Quran is to establish salah and 
zakah, promote the right and forbid the wrong. The Quran says, "And enjoin 
kindness and forbid inequity. And Allah's is the sequel of events".tn The state 
is responsible for the welfare of all citizen — Muslims and non-Muslims alike. It 
must guarantees the basic necessities of life (food, clothing, housing, medicine 
and education). All citizens of the state sans any discrimination, according to 
Quran should enjoy freedom of beliefs, thought, conscience and speech. Every 
citizen should be free to develop his potential, improve his capacity, earn 
wealth and own such wealth within the limits set by the Quran.'7 The Quran 
says, "Allah is the Protecting Friend of those who believe. He bringeth them 
out of darkness into light. As for those who disbelieve. their patrons are false 
deities. They bring them out of light into darkness. Such arc rightful owners of 
the Fire. lhev will abide therein"174 
The state according to Quran is duty bound to impletnent the laws of 
the Quran. The Quran says in these verses. "And a proclamation from Allah 
and His messenger to all men on the day of the Greater Pilgrimage that Allah is 
free from obligation to the idolaters, and (so is) His messenger. So, if ye repent, 
it will be better for you; but if ye are averse, then know that ye cannot escape 
Allah. Give tidings (0 Muhammad) of a painful doom to those who 
disbelieve."105 "And it becometh not a believing man or a believing woman, 
when Allah and His messenger have decided and affair (for them), that they 
should (after that) claim any say in their affair; and whoso is rebellious to Allah 
and his messenger, be verily goeth astray in error manifest.'' 'B "Listeners for 
the sake of falsehood! Greedy for illicit gain! If then they have recourse unto 
thee (Muhammad) judge between them or disclaim jurisdiction. If thou 
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disclaimest jurisdiction, then they cannot harm thee at all. But if thou judgest, 
judge between them with equity. Lo! Allah loveth the equitable."" The Quran 
strongly denounces those who do not decide their matters according to the 
Quran which directs: "Listeners for the sake of falsehood! Greedy for illicit 
gain! If then they have recourse unto thee (Muhammad) judge between them or 
disclaim jurisdiction. If thou disclaimest jurisdiction, then they cannot harm 
thee at all. But if thou judgest, judge between them with equity. Lo! Allah 
loveth the equitable.... Let the People of the Gospel judge by that which Allah 
hath revealed therein. Whoso judgeth not by that which Allah hath revealed; 
such are evil livers. And unto thee have We revealed the Scripture with the 
truth, confirming whatever Scripture was before it, and a watcher over it. So 
judge between them by that which Allah hath revealed, and follow not their 
desires away from the truth which hath come unto thee. For each We have 
appointed a divine law and a traced out way. I-lad Allah willed He could have 
made you one community. But that He may try you by that which He hath 
given you (He hath made you as ye are). So vie one with another in good 
works. Unto Allah ye will all return, and Ile will then inform you of that 
wherein ye differ. So judge between them by that which Allah hath revealed, 
and follow not their desires, but beware of them lest they seduce thee from 
some part of that which Allah hath revealed unto thee. And if they turn away, 
then know that Allah's will is to smite them for some sin of theirs. Lo! many of 
mankind are evil livers. Is it a judgment oi' the time of (pagan) ignorance that 
they are seeking? Who is better than Allah for judgment to a people who have 
certainty (in their belief)? " 8  
SOVEREIGNTY OF GOD 
Sovereignty means the source of power and authority. Allah is the 
source of all powers and laws. The Quran proclaimed that, "Allah hath 
revealed no sanction for them. The decision rests with Allah only''. '79 Further, 
"He unto whom belongeth the sovereignty of the heavens and the earth. He 
hath chosen no son nor hath He any partner in the sovereignty. Ile hath created 
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everything and hath meted out for it a measure".'80 '('he sovereignty of Allah is 
supreme. unified, non-transferable, absolute, monolithic, arbitrary, inviolable 
and permanent, the Quran says, `Blessed is He in whose hand is the 
sovereignty and He is Able to do all things".'8 ' The Quran declared the essence 
of sovereignty to be the power to command and this supreme power always to 
belong to Allah Himself. "The command rests with non but Allah: He declares 
the Truth, And He is the best of judges".'82 Again says. "surely His is the 
command, and He is the swiftest. in taking account".'83 Further the Quran says, 
"And cry not unto any other god along with Allah. There is no God save Him. 
Everything will perish save His countenance. His is the command, and unto 
Him ye will be brought back".'84 
These verses confirm that Allah alone is the absolute sovereign. It is 
Allah who knows what is good and what is had for His servants. His say is 
final, no one has power to change. Human beings should not and must not 
change His law. For example. the Quran says, "As for the thief, both male and 
female, cut of their hands. It is the reward of their own deeds: an exemplary 
punishment from Allah. Allah is rightly, wise".'85 Allah Almighty is the 
Creator. Sustainer, and Master of the universe and all that exists in it, organic 
and inorganic. The sovereignty of this kingdom is vested in Him. He also has 
the right to command or forbid and His commandments are the law.'86 The 
Quran proclaim that, "knoweth thou not that Allah is able to do all things'.'87 
Allah unto whom belongeth the sovereignty of the heavens and earth. The same 
attributes are repeated in these verses (see ref.) In the Quran Sovereignty 
covers a full chapter named the Surah al-Mulk meaning The Sovereignty. 
Furthermore at other places it is included, that "Allah's is the 
Sovereignty of the heavens and the earth and all that is between them. lie 
createth what He Wills. And Allah is Able to do all things."88 As in the 
following verse His unsurpassed capacities as the Lord of this world is 
explained. ". Lo! your Lord is Allah Who created the heavens and the earth in 
six Days, then mounted Ile the Throne. Ile covereth the night with the day, 
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which is in haste to follow it. and hath made the sun and the moon and the stars 
subservient by His command. His verily is all creation and commandment 
Blessed be Allah, the Lord of the Worlds!" 'x9  
These verses clearly indicate that sovereignty and complete control of 
creation is in the hands of God, the Lord of the worlds, alone. "Say: Allah is 
best aware how long they tarried. His is the Invisible of the heavens and the 
earth. How clear of sight is He and keen of hearing! They have no protecting 
friend beside Him, and He maketh none to share in I us government." 190 
In all the above verses the Quran proclaimed that the sovereignty 
belongs to Allah almighty. As an essential element of state according to the 
Quran. the sovereignty belongs to Allah. According to Ishtiaq Ahmad the 
injunctions given in the Quran will be the only source for deriving the legal 
and constitutional formula of the state. What he infers is that the state 
according to Quran can neither be a monarchy, nor a theocracy, nor a secular 
democracy. It is based on 'controlled democracy', which means that the 
Quranic injunctions form the absolute, unalterable supreme law of the land, and 
the people exercise their freedoms within the limits imposed by the Quran.19 ' 
The Quran says in these verses. "And unto thee have We revealed the 
Scripture with the truth, confirming whatever Scripture was before it, and a 
watcher over it. So judge between them by that which Allah hath revealed, and 
follow not their desires away from the truth which hath come unto thee. For 
each We have appointed a divine law and a traced out way. Had Allah willed 
He could have made you one community. But that He may try you by that 
which lie hath given you (He hath made you as ye are). So vie one with 
another in good Nvorks. Unto Allah ye will all return, and He will then inform 
you of that wherein ye differ." 2 "(And it was said unto him): 0 David! Lo! 
We have set thee as a viceroy in the earth: therefore judge aright between 
mankind, and follow not desire that it be2uile thee from the way of Allah. Lo! 
those who wander from the way of Allah have an awful doom, forasmuch as 
they forgot the Day of Reckoning."9' "Thy Lord is the Absolute, the Lord of 
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Mercy. If He will, lie can remove you and can cause what He will to follow 
after you, even as He raised you from the seed of other folk."194 
As a sovereign, lie is also the legislator. Al] affairs are in His 
Hands... Every person of the Ummah must stand within the boundary of His 
law.195 The Quran says, ". (Saying): Follow that which is sent down unto you 
from your Lord, and follow no protecting friends beside Him. Little do ye 
recollect!i196 The inference that the foremost duty of such a state consists in 
enforcing the ordinances of the shari'ah in the territories under its jurisdiction. 
This obligation has been stressed in the verse, "whose judgeth not by that 
which Allah path revealed; such are evil livers".'97 Elsewhere it is stated that, 
"It is judgement of the time of (pagan) ignorance that they are seeking? Who is 
better than Allah for judgement to a people who have certainty (in their 
belieE)'.~ 9A 
The sovereignty of state is the core of its identity.19' Every thing in His 
hands. The Quran says that, "Say: 0 Allah! Owner of sovereignty! '1hau givest 
sovereignty unto whom thou will, and thou withdrawest sovereignty from 
whom thou wilt. Thou exaltest whom Thau wilt and Thauabasest whom thou 
will in thy hand is the good. Lo! Thou art Able to do all things"20° Further the 
Quran says, "Allah! There is no Clod Save Him, the Alive. the Eternal. Neither 
Slumber nor sleep overtaketh Him. Unto Him belongeth whatsoever is in the 
earth. Who is he that intercedeth with Him save by His leave? He knoweth that 
which is in front of them and that which is behind them while they encompass 
nothing of His knowledge save what He will. His throne includeth the heavens 
and the earth, and He is never weary of preserving them. He is the sulime, the 
Tremendous".101 
These verses clarifies that unto God belongs the right to reveal 
supreme laws. All laws are made by Allah Almighty Himself: The Quran 
provides all possible positive laws and that people have nothing to do with 
sovereign functions. (In the The Quran every third or forth verse clarifies the 
Allah is sovereign that's why only a few verses are mentioned.) 
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THE CALIPHATE (VICEGERANCY) 
The last Messenger — Holy Prophet Muhammad on whom the Quran 
was revealed, held the authority for guide the people as per the Quranic 
teachings. He performed the functions as God's Messenger. guardian of the 
people and as a just leader, teaching then live a divine life and run their affairs 
as revealed in the Quran: As such, he held the authority as provided in the 
Quran. The following verses, confirm it: 
After the death of the Prophet Muhammad. the Caliphate was 
established and the Caliphs were to run the administration as per the instruction 
of the Quran and Sunnah of the Prophet. with divine golden principle of justice, 
truth and equity and fairplay, Shunning all which has been forbidden by Quran 
propagating and implementing what has be ordained by it. 
The word Caliphate, literally means "representation".202 The real 
position and place of man according to Quran is the vicegerent, the agent or the 
representative of Allah Almighty on the earth.20 "And when thy Lord said unto 
the angel: Lo! I am about to place a viceroy in the earth". °`a And Allah had 
himself proved in this verse. "(And it was said unto him)" 0 David, Lo! We 
have set thee as a viceroy in the earth: therefore judge right between mankind, 
and follow not desire that it beguile thee from the way of Allah. Lo! Those who 
wander form the way of Allah have an awful doom, for as much as they forgot 
the Day of Reckoning".'"' Further, "He it is who hath placed you as viceroys of 
the earth and hath exalted some of you in rank above others, that He may try 
you by (the test of) that which He hath given you ".206 That is to say, by virtue 
of the powers delegated to him by Allah. he is required to exercise his Allah — 
given authority in this world within the limits prescribed by Allah Almighty.207 
Allah is the sovereign and man is His representative. The Quran says, 
"Is not lie (best) who ans«ereth the wronged one when he crieth unto Him and 
removeth the evil, and hath made you viceroys of the earth? Is there any God 
beside Allah? Little do they reflect!"20K Man should do as Allah commands him 
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to do. Man can choose either to obey or disobey Allah. but because of this 
freedom of choice he will he answerable to Allah on the Day of judgement.`'o9 
The Quran illustrate, "Allah has promised such of you as believe and do good 
works that lie (the present rulers) in the earth seen as He caused those who 
were before them to succeed (others), and that He will surely establish for them 
their religion which He hath approved for them, and will give them exchange 
safety after their fear. They serve Me. They scribe nothing as partner unto Me. 
Those who disbelieve henceforth, they are the miscreants".210 In other verse the 
Quran says. "O Prophet! Strive against the disbelievers and the hypocrites ! Be 
harsh with them. Their ultimate abode is hell, a hapless journey's end."'`' 
This verse illustrates very clearly the Quranic theory of state. Two 
fundamental points emerge from it. The first point is that the Quran uses the 
term 'vicegerency' instead of sovereignty. Since, according to the Quran, 
sovereignty belongs to Allah. anyone who holds power and rules in accordance 
with the laws of Allah would undoubtedly be the vicergerent of the Supreme 
ruler and will not be authorized to exercise any powers other than those 
delegated to him. The second point in the verse is that the power and rulership 
of the earth has been promised to the whole community of believers; it has not 
been stated that any single person among them will be raised to that position. 
From this it follows that caliphate is given to people for the test of their believe. 
The caliphate granted by Allah to the faithful is popular vicegerency. There is 
no reservation in favour of any family, class or race. Every believer is a caliph 
of Allah in his individual capacity. By virtue of this position he is individually 
responsible to Allah.212 The Quran says' ". 0 Prophet! Strive against the 
disbelievers and the hypocrites ! Be harsh with them. Their ultimate abode is 
hell, a hapless journey's end."213 "And they say: If only thin Quran had been 
revealed to some great man of the two towns? Is it they who apportion their 
Lord's mercy? We have apportioned among them their livelihood in the life of 
the world, and raised some of them above others in rank that some of them may 
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take labour from others; and the mercy of thy Lord is better than (the wealth) 
that they amass."214 
In the political sense, caliphate means that human beings should 
implement the will of Allah on earth as His deputy or agent. on His behalf as a 
trust (Amanah).The Quran says, ". Marvel ye that there should come unto you 
a Reminder from your Lord by means of a man among you, that he may warn 
you? Remember how lie made you viceroys after Noah's folk, and gave you 
growth of stature. Remember (all) the bounties of your Lord, that haply ye may 
be successful."215 An agent is always expected to behave as is master wants 
him to behave.216 The Quran says, ". Is it not an indication to those who inherit 
the land after its people (who thus reaped the consequence of evil doing) that, if 
We will. We can smite them for their sins and print upon their hearts so that 
they hear not?"2 7 As the Quran said that, "then we appointed you viceroys in 
the earth after them, that we might see how ye behave".2111 The concept of 
representation implies five things: 
(i) Man is merely an administrator and does not hold this position as a matter 
of his own right.The Quran says. And remember how He made you 
viceroys after Aad and gave you station in the earth. Ye choose castles in 
the plains and hew the mountains into dwellings. So remember (all) the 
bounties of Allah and do not evil, making mischief in the earth."219 
(ii) He has to administer in accordance with the directions provided by Allah. 
(iii) He has to exercise this authority within the limits prescribed by Allah. 
(iv) While exercising these powers he has to fulfill the intention of the 
Almighty Allah. 
(v) Whosoever is an authority is accountable for his actions.22° 
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THE OBLIGATIONS WHICH THE CITIZENS OF A QURANIC OWE 
TO THE STATE: 
1. Right of State to Receive Obedience and Loyalty: From Shari'ah 
point of view the Quran says. "0 ye who believe! Obey Allah, and obey the 
messenger and those of you who are in authority". 1 It means obedience to the 
orders of rules actually refers to the obedience to the state because ruler 
represent it.222  The legitimacy of state according to the Quran- that is to say, its 
religious claim to Muslims loyalty and allegiance- rests on the fundamental 
injunctions of the Quran 223  
Therefore, it is essential that His obedience should come from his heart 
and he should be fully convinced that obedience to state according to the 
Quran is actually obedience to Allah as it is ordained by Him, as this is inferred 
by Abdul Karim Zairian 224 He adds that the limitation of obedience is the 
condition that only the order pertaining to lawful matters are to be obeyed; it is 
not allowed to obey commands asking people to commit sin or unlawful 
things 2u  In this connection the Quran says, "Persecution is worse than 
slaughter"226 and it is added, "Help ye one another unto righteousness and 
pious duty. I lelp not one another unto sin and transgression"227. Again, it is to 
be noted, "the only reward of those who make war upon Allah and His 
messenger and strive after corruption in the land will be that they will be killed 
or crucified, or have their hands and feet on alternate sides cut off, or will be 
expelled out of the land".228 Likewise, it is further stipulated in the Quran, 
"And work not confusion in the earth after the fair ordering thereof. That will 
be better for you, if ye are believers".229 These verses specify' that obedience is 
necessary for spreading good thing but never obey any order which lends to 
any disobedience to Allah Almighty. A separate verse is available with respect 
to allegiance from the Muslim women, in the Quran `O Prophet! If the 
believing women come unto thee, laking oath of allegiance unto thee that they 
will ascribe nothing as partner unto Allah, and will neither steal nor commit 
adultery nor kill their children, nor produce any lie that they have devised 
205 
between their hands and feet. nor disobey thee in what is right, then accept their 
allegiance and ask Allah to forgive them".2'°  
If any individual obeys state in its anti-Shari'ah orders (terrible 
consequences of a wrong type of obedience), he actually disobeys Allah and is 
liable to punishment and has no excuse." The The Quran refers to this type of 
erratic people and their rulers: "(On the Day) when those who were followed 
disown those who followed (them), and they behold the doom, and all their 
aims collapse with them. And those who were but follower will say: If a return 
,.sere possible for us. we would disown them even as they have disowned us. 
Thus will Allah show them their own deeds as anguish for them, and they will 
not emerge from the Fire".''`' In another place it is said that, "And they say: our 
Lord! Lo! We obeyed our princes and great men, and they misled us from the 
way: our Lord! Oh, give them double torment and curse them with a mighty 
curse".`3'  
These verses clarify that, the Quran has specified the limits of obedience 
or loyalty and not permitted to transgress them and obey the anti-Islamic orders 
of any tyrant or un-Islamic ruler. 
(2) Protection of Dar al Islam (Participate in Defense Programmes): As a 
right of state it is the duty of an individual to defend state according to the 
Quran in times of peril. This defense amounts to striving in the way of Allah 
and its obligations according to the Q.rran.2 4 The Quran says, "Those who 
believe, and have left their homes and striven with their wealth and their lives 
in Allah's way are of much greater worth in Allah's sight. These are they who 
arc triumphant."2 The Quran orders the Islamic nation to prepare its ultimate 
power to defend it from any unexpected attack by an external, belligerent 
power.236 The Quran adds, "tight in the way of Allah against those who fight 
against you, but begin not hostilities".` Further. "And they will not cease from 
fighting against you till they have made you renegades from your religion, if 
they can" .' The Quran explains, "Make ready for them all thou canst of 
(armed) force and of horses tethered. that thereby ye may dismay the enemy of 
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Allah and your enemy, and others beside them whom ye know not. Allah 
knoweth them'.239 The Quran says in this verse, "0 ye who believe! What 
aileth you that when it is said unto you'. Go forth in the way of Allah, ye are 
bowed down to the ground with heaviness? Take ye pleasure in the life of the 
world rather than in the Hereafter? The comfort of the life of the world is but 
little than in the Ilereafer. If ye go not forth He will afflict you with a painful 
doom, and will choose instead of you a folk other than you. You can not harm 
Him at all. Allah is able to do all things".240 Further the Quran commands, "Go 
forth, right armed and heavy armed, and strive with your wealth and your lives 
in the way of Allah! That is best for you if ye but knew."29 As such it is the 
duty of state according to the Quran to formulate or organize an institution to 
discharge the obligation. It is very necessary that state should prepare the 
community and provide for weapons and necessary resources.242 
Defense of state is obligatory on Muslims only. The non-Muslim are not 
bound to take part in it. However, if they so desire, they can join hands with 
Muslim to defend Dar-al Islam.21  When the Quran declares, "Allah forbiddeth 
you not those who warred not against you on account of religion and drove you 
not out form your homes, that ye should show them kindness and deal justly 
with them. Lo! Allah loveth the just dealers".244 The spirit of Quran is to be just 
and kind towards those who do not drive you out of your homes. The Quran 
supplicates this argument that. "Allah forbideth you only those who warred 
against you on account of religion and have driven you out from your homes 
and helped to drive you out, that ye make friends of them. Whosoever maketh 
friends of ahem (Au) such are wrongdoers".243  
GOVERNMENT (ADMINISTRATOR) IN A QUK4NIC STATE 
In an ideological society the organization charged with this 
responsibility is called "Government".241' The Quran proclaim, 'Say: obey 
Allah and the Messenger" 247 again the same is repeated in Surah Imran. It is 
the responsibility of all humanity2'rs, a thrust from the people249. The 
government is supposed not to discriminate anyone on the basis of language, 
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colour, class, race, religion, or sex. Though discrimination may be based on 
Tagwa (piety or fear of Allah).250 The Quran says, "O mankind! Lo! We have 
created you from a male and a female, and have made you nations and tribes 
that ye may know one another. Lo! the noblest of you, in the sight of Allah, is 
the best in conduct. Lo! Allah is knower, Aware"25 ' and it establish the rule of 
justice for the welfare of the people.252  The Quran says, "O ye who believe! Be 
ye staunch in justice. witnesses for Allah. even though it be against yourselves 
or (your) parents or (your) kindred, whether (the case be of) a rich man or a 
poor man for Allah is nearer unto both (then ye are). So follow not passion lest 
ye lapse (from truth) and if ye lapse or fall away, then Le! Allah is ever 
informed of what ye do".2 Further, "so judge between them by that which 
Allah hath revealed, and follow not their desires".25 4 Again, "say: My Lord 
enjoineth justice".255  The Quran says. "Lo! Allah enjoineth justice and 
kindness".256  
The establishment of justice for all citizens of the state, Muslim and 
non-Muslim alike, is one of the major purposes of a Quranic and divine 
administrator. The Quran says : "Lo! Allah commandeth you that ye restore 
deposits to their owners, and, if ye judge between mankind, that ye judge 
justly. Lo! comely is this which Allah admonisheth you. Lo! Allah is ever 
I-dearer. Seer"`"', apostles were sent among us over the centuries. The Quran 
forbids corruption, bribery, abuse of authority, the creation of social conflict for 
personal or group benefit, torture, exploitation and oppression, are the evil 
against which the Islamic system must struggle. It is the duty of every 
individual and of the Islamic government according to the Quran to strive for 
justice and to prevent and to oppose evil. The Quran says, "The only reward of 
those who make war upon Allah and His messenger and strive after corruption 
in the land will be that they will be killed or crucified, or have their hands and 
feet on alternate sides cut off, or will be expelled out of the land. Such will be 
their degradation in the world, and in the Hereafter theirs will be an awful 
doom; Save those who repent before ye overpower them. For know that Allah 
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is Forgiving, Merciful."251 If injustice spreads in a community with none to 
denounce it, then that whole community and its government is considered to be 
transgressing the law of Allah, Where injustice is life there cannot be place. 
The Quran warns that nations in the past have been destroyed for such 
neglect 259 
The Quran proclaims that "And they hid thee hasten on the evil rather 
than the good, when exemplary punishments have indeed occurred before 
them. But lo! thy Lord is rich in pardon for mankind despite their wrong, and 
lo! thy Lord is strong in punishment!"260 This is because thy Lard destroyeth 
not the townships arbitrarily while their people are unconscious (of the wrong 
they do). "26' The affairs of the state and were not only required to be regulated 
in accordance with the laws of the Quran, but had also to be decided by mutual 
consents 252 The Quran describe for mutual consultation in surah 3: 159 and 42: 
38.The Quran says, There is no good in much of their secret conferences save 
(in) him who enjoineth alms giving and kindness and peace making among the 
people. Whoso doeth that seeking the good pleasure of Allah, We shall bestow 
on him a vast reward."263  
"Those of the children of Israel who went astray were cursed by the 
tongue of David, and of Jesus, son of Mary. That was because they rebelled 
and used to transgress. They restrained not one another from the wickedness 
they did. Verily evil was that they used to dot" 264  "So submit patiently to thy 
Lord's command, and obey not of them any guilty one or disbeliever"265 "O ye 
who believe! Obey Allah, and obey the messenger and those of you who are in 
authority; and if ye have a dispute concerning any matter, refer it to Allah and 
the messenger if ye are (in truth) believers in Allah and the last Day" .266 Both 
the rulers and the ruled are the creature of Allah, and therefore they will render 
their account for their actions on the Day of judgement. The responsibility of 
the rulers in this regard is heavier than that of the ruled?t' 
The responsibility for the administration of the government in state 
according to the Quran is entrusted to leader, who may be liked to the 
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President or Prime Minister of a western democratic state. All adult men and 
women who accept the fundamentals of the constitution are entitle to vote in 
the election for the leader.The Quran says in these verses, ". Lo! those who 
swear allegiance unto thee (Muhammad), swear allegiance only unto Allah. 
The Hand of Allah is above their hands. So whosoever breaketh his oath, 
breaketh it only to his soul's hurt, while whosoever keepeth his covenant with 
Allah. on him will He bestow immense reward. s26K The basic qualification for 
selection of an leader are that he should command the confidence of the largest 
number of people in respect to knowledge, the Quran say in these verse, "Their 
Prophet said unto them: Lo! Allah hath raised up Saul to be a king for you. 
They said: How can he have kingdom over us when we are more deserving of 
the kingdom than he is, since he hath not been given wealth enough? He said: 
Lo! Allah hath chosen him above you. and hath increased him abundantly in 
wisdom and stature. Allah bestoweth His sovereignty on whom lie will. Allah 
is All Embracing, All Knowing-269 '`Is he who payeth adoration in the watches 
of the night. prostrate and standing, bewaring of the Hereafter and hoping for 
the mercy of his Lord. (to be accounted equal with a disbeliever)? Say (unto 
them. 0 Muhammad): Are those who know equal with those who know not? 
But only men of understanding will pay heed."27° "Shall We treat those who 
believe and do good works as those who spread corruption in the earth; or shall 
We treat the Pious as the wickedT 2 ' and grasp of the spirit of Islam; he should 
possess the Islamic attribute of the fear of Allah, "0 ye who believe! Take not 
for intimates others than your own folk. who would spare no pains to ruin you 
they love to hamper you. Hatred is revealed by (the utterance of) their mouths, 
but that which their breasts hide is greater. We have made plain for you the 
revelations if ye will understand."212 "It is not for the idolaters to tend Allah's 
sanctuaries, bearing witness against themselves of disbelief. As for such, their 
works are vain and in the Fire they will abide. He only shall tend Allah's 
sanctuaries who helieveth in Allah and the Last Day and observeth proper 
worship and payeth the poor due and feareth none save Allah. For such (only) 
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is it possible that they can be of the rightly guided. "z7, he should be endowed 
with the quality of statesmanship the Quran says, "Therefor keep your duty to 
Allah and obey me, And obey not the command of the prodigal, Who spread 
corruption in the earth, and reform not."74 In short, he should he both able to 
virtuous and ability. The Quran says, `And (remember) when his Lord tried 
Abraham with (His) commands, and he fulfilled them, He said: Lo! I have 
appointed thee a leader for mankind. (Abraham) said: And of my offspring 
(will there be leaders)`? lie said: My covenant includeth not wrongdoers."175  
Legislation in state according to the Quran; should be within the limits 
prescribed by the Shari'ah. The Quran says, " Then, after grief, He sent clown 
security for you. As slumber did it overcome a party of you, while (the other) 
party, who were anxious on their own account, thought wrongly of Allah, the 
thought of ignorance. They said: Have we any part in the cause? Say (0 
Muhammad): The cause belongeth wholly to Allah. They hide within 
themselves (a thought) which they reveal not unto thee, saying: Had we had 
any part in the cause we should not have been slain here. Say: Even though ye 
had been in your houses, those appointed to he slain would have gone forth to 
the places where they were to lie. (All this hath been) in order that Allah might 
try what is in your breasts and prove what is in your hearts. Allah is Aware of 
what is hidden in the breasts (of men)."276 "(Saying): Follow that which is sent 
down unto you from your Lord, and follow no protecting friends beside Him. 
Little do ye recollect!"z" 
The injunctions of God and His Prophet are to be accepted and obeyed 
and no legislative body can alter or modifit them or make any new laws which 
are contrary to their spirit. Great scope would still be available for legislation 
on questions not covered by any specific injunctions of shari'ah, and the 
legislature is free to legislate in regard to this matters 2's 
In state according to the Quran, the judiciary is not placed under the 
control of the Executive 279 It derives its authority directly from the Shari'ah, 
"Say: My Lord enjoineth justice. And set your faces, upright (toward Him) at 
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every place of worship and call upon him, making religion pure for Him 
(only). As He brought you into being. so return ye (unto Him)."280 and is 
answerable to God. The Quran says, . So judge between them by that which 
Allah hath revealed, and follow not their desires, but beware of them lest they 
seduce thee from some part of that which Allah bath revealed unto thee. And if 
they turn away, then know that Allah's will is to smite them for some sin of 
theirs. Lo! many of mankind are evil livers"ZS ' The judges will obviously be 
appointed by the government but, once appointed will have to administer 
justice impartially according to the law of Allah. The Quran says, "Lo! Allah 
commandeth you that ye restore deposits to their owners, and, if ye judge 
between mankind, that ye judge justly. Lo! comely is this which Allah 
admonisheth you. Lo! Allah is ever Hearer, Seer."232 All the organs and the 
functionaries of the government should come within their jurisdiction: even the 
highest executive authority of the government will be liable to be called upon 
to appear in a court of law as a plaintiff or defendant. Rulers and Ruled are 
subject to the same law and there can be no discrimination on the basis of 
position, power, or privilege. The Quran says, . And it becometh not a 
believing man or a believing woman, when Allah and His messenger have 
decided and affair (for them), that they should (after that) claim any say in their 
affair; and whoso is rebellious to Allah and His messenger, be verily goeth 
astray in error manifest."283 The Quran stands for equality and scrupulously 
adheres to this principle in the social, economic and political reduces alike 284 
The errors of judgment and fault in policy making can be reduced 
considerably if the decision maker have the habit of patiently investigating and 
reflecting over the issues in hand.28' In Surah '1'auba the Quran again said that. 
"....fulfill their treaty to them till their term...'' 286 Again said that, "How can 
these be a treaty with Allah and with messenger for the idolators save those 
with womb ye made a treaty at the inviolable place of worship? So tong as they 
are true to you, be true to their duty" "X7 The Quran has not prescribed any 
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particular form of government. Only the principle of government through 
consultation is given and has to be observcd.288  
LAW OR SHARI'AH 
The term Shari'ah itself derived from the word "Shara'a" (Arabic), 
which according to Abdul Mannan Omar's "Dictionary of the The Quran" 
connects to the idea of "system of divine law; way of belief and practice".2X9 
The Quran says: "And now have we set thee (0 Muhammad) on a clear road of 
(our) commandments; so follow it, and follow not the whims of those who 
know not".290 It is entire body of Islamic religious law.29 ' The term literally 
means mode and path292 to the water source"?93 In other words, Shari'ah, is the 
`centerpiece and backbone of the religion of Islam" 114 Or called it is just "the 
right way of religion".2951t is a clear straight path and the best system of law 
based on Quranic injunctions 291 It is this method that the Quran has refered to 
in the words: 'Thor each we have appointed a divine law and traced out way" 297 
The Shari'ah Forms the complete code of social and individual conduct. 
It provides the constitutional and legal structures and the social and moral 
norms, with detailed instructions on every aspect of life. God had not omitted 
any facet of human life from His scheme.'" The Quran says, "we have 
neglected nothing in the Book (of our decrees)399 and again said that, "and 
everything have we expounded with a clear expounding".'°° For every act and 
thought the sacred law provides guidance. In other words, the Quranic Shari'ah 
is meant everything legislated for ordering, man's life, It includes the principle 
of belief, principle of administration and justice, principle of morality and 
human relationships, and principle of knowledge 301 Enhancing upon the 
concept of Abul A'la Maududi further observes about the scope of Shari'ah, as 
the prescribed directives for the regulation of our individual as well as 
collective life. These directives touch such varied subjects as religious rituals, 
personal character, moral habits, family relationship, social and economic 
affairs, administration, rights and duties of citizens, judicial system, law of war 
and peace and international relation. in short, it embraces all the various 
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department of life. The Shari'ah is a complete scheme of life and all embracing 
social order where nothing is superfluous, and nothing is lacking.302 The 
Shari'ah stipulates the law of God and provides guidance for the regulation of 
life in the best interests of man. Its objective is to show the best way to man 
and provide him with the ways and means to fulfill his needs in the most 
successful and most beneficial way. '° 
It forbids all that is harmful to men, and allows, or ordains all that is 
useful and beneficial to him,'04 whereas man's knowledge is limited. Every 
man in every age does not, by himself, know what is good and what is evil, 
what is beneficial and what is harmful to him. The sources of human 
knowledge are too limited to provide him with the unalloyed truth. That's why 
God has spared man the risks of trial and error and revealed to him the law 
which is the right and complete code of life for the entire human race.305  
The Shari'ah is to protect individual's basic human rights to include 
right to life, property, political and religious freedom and safeguarding the 
rights of women and minorities.306 (all these have discussed in earlier chapter 
'Human Rights', that how the Quranic verses protect these rights). Abut A'la 
Maududi explains the main purpose of Shari'ah in his words, is to organize 
society on the basis of marufat (virtue) and to cleanse it of mankarat (vices).'07 
Taking a cue from the Quranic verses, Maududi categorises, analyse and 
concludes about the aspects of shari'ah as follows. The marufat (virtues), fall 
into three categories, the mandatory (Fardh and Wajib), the recommendatory 
(matlub) and the permissible (rnubah). The mandatory instruction has to be 
followed compulsorily. The recommendatory are those which Islam wants 
Muslim to practice. Anything which has not been expressly prohibited belongs 
to the permissible area. The permissible area is vast and therefore there lies a 
wide unoccupied field where they can legislate according to their discretions 
but in tune with the Divine law.308 The Munkarat instructions are of two kinds: 
Haram (those prohibited absolutely) and Makruh (those which are disliked by 
Allah). Anything hat-am must be avoided completely. For makruh acts and 
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deeds the Shari'ah expresses disapproval either explicitly or by implication.'o9 
Thus, it aims at the successor, peace and welfare310, to make people happier in 
this world and the hereafter.31  
The availability of any prerogative to the ruler in state according to the 
Quran; is explicitly denied by the Quronic verse. Both the rulers and ruled arc 
required to obey the laws of Shari'ah which is well defined, objective and 
independent. 312 The Quran says: And in whatsoever you differ, the verdict 
therein belongeth to Allah. Such is my Lord, in whom I put my trust, and unto 
whom I turn".311  
hi nutshell, It is protected from error and limited relevance by the fact 
that it is based on revelation, which is always true and therefore not subject to 
change.''" The Quran proclaims, "Perfected is the word of thy lord in truth and 
justice: There is naught that can change His words. He is the Hearer, the 
knower""5 It is the supreme and only law of the land.'"' Shari'ah is not a 
single code of laws; rather, it consists of four sources.317 The two sources are 
primary like the Quran and the sunnah of the Prophet (PBUH). 
The Quran is the main basis of Shari'ah, it is book of guidance.'' It has 
6000 verses, but only 600 concern law; and only 80 give specific laws. Thus, 
the Quran provides a skeleton only. 19 It is the Sunnah of the Prophet (PBUH) 
which shows us how to act on Allah's command. The Prophet's (PBUH) life 
was the living ran. 320  The Qwran describes, "The life of Prophet (PBUH) as 
the uswah Hasanah (the beautiful pattern of conduct)".321 His tradition 
therefore, supply laws and rules of conduct which are binding upon the 
community.322 The Quran says, "Allah verily hath shown grace to the believers 
by sending unto them a messenger of their own who reciteth unto them His 
revelations, and causeth them to grow, and teacheth them the Scripture and 
wisdom; although before (he came to them ) they were in flagrant error. "s23  
The same verses repeated in surah Jutn'ah and AI-Bagarah.(see ref). 
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THE PRINCIPLE OF CONSULTATION OR SHURA 
The word Shura is an act, an idea, a social technique and a political 
institution.324 It means "to take decisions by consultation and participation".325  
The Quran says: "And consult with them upon the conduct of aftairs. And 
when thou art resolved, then put thy trust in Allah",316  And again "And these 
who answer the call of their Lord and establish worship, and whose affairs are 
a matter of counsel".327 Consultation or shura has a high status in the The 
Quran. 'Ibis is indicated by the name of Shura chapter forty two, 
"consultation". It is in this suralt that those people who conduct their affairs by 
mutual consultation are linked to those who establish regular prayer and those 
who spend on helping others,328  
The doctrine of shura is based on the Quran, "whose affairs are a matter 
of counsel. Shura, in this sense, was interpreted as a consultative council and as 
a check against despotic government.329 In other words; the Quran teaches us 
how to run a government, to legislate and to arrive at decisions by the process 
of shura or consultation. Here there is no room for tyranny. Shura must be 
based on the Quran. It must not contradict or attempt to over rule the 
Quran: "oThus depending directly on the Quran, consultation is a basic 
principle in all sphere of political and social system of ]slain. It is also essential 
for the proper function of the organs of the state."[ 
How does the concept of State, Government and Law in the Quran 
disconcord with the Western philosophy? 
State (analytical aspect) 
I. 	The concept of state sovereignty is non-existent, as state according to 
the Qurun sovereignty belongs to Allah Almighty. 
2. 	To constitute a state four elements are essential (1) Territory (ii) 
Population, (iii) Government, and (IV) sovereignty. In regard to the four 
elements, they arc different fundamentally from all other states, and that 
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occupies a unique position. The state according to the Quran is not 
confined to territotrial limits, it is rather, global and universal. The 
Quran talks in terms of the entire ummat as a Nation. 
	
3. 	The modern concept of state is that it is an organized institution, which 
is run by the people through their elected representatives or a 
king/dictator for the collective welfare of the people, residing in a 
specific territory. The ultimate power in democracies vests in the people, 
who are real sovereign, and. therefore, masters of their destinies. They 
are Free to legislate and enact any law, Billowing their own desires. The 
Constitution of the state is moulded according to the history, belief, 
customs and ideology of the people. All the secular states of the world, 
whether democratic or socialistic are administrated by man-made laws, 
and institutions, and are based on the theory of material and vancement, 
and utilitarianism. The concept of' state according to the Quran is 
altogether different from the present day concept of state. Since it is 
based on the Quranic principles and has a definite mission to perform it 
establish a state on its own ideology and made it a welfare state open to 
all humanity regardless of religion, ethnicity, language or other 
privileges. All Human beings have the right to live in it. They enjoy 
equality, justice and liberties. The social order is based on the universal 
brotherhood that crystallizes the reality of Human beings and it 
endeavour's to secure happiness, prosperity and goodness for both the 
individual and society. 'I here is absolutely no place for class war of any 
kind between individuals and society in this system. 
Government (Analytical Aspects) 
Western democracy is based on the concept of popular sovereignty; the 
Quranic political order rests on the principle of popular khilafat. 
1. 	In western democracy the people are sovereign, but according to the 
Quran the sovereignty is vested in Allah Almighty and the people are 
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his caliphs or representatives. Or if democracy means that sovereignty 
belongs to man, but state according to the Quran can not be that, since 
the ultimate power belongs to Allah. 
2. In the former the people make their own laws; in the latter they have to 
follow and obey the laws (shari'ah) mentioned in the the Quran. 
3. In one the government undertakes to fulfill the will of the people; in the 
other both the government and the people alike have to do with the will 
of Allah. 
4. Western democracy is a kind of absolute authority which exercises its 
powers in a free and uncontrolled manner; whereas, according to the 
Quran, democracy is subservient to the Divine law and exercises its 
authority in accordance with its injunctions of Allah and within the 
limits prescribed by Him (for the benefit and welfare of the entire 
society). Because of that the concept of government is different from the 
Quranic government is a trust from the people and has to be exercised in 
accordance with the law and justice for the welfare of the people. 
5. A non-Muslim can not be permitted to be the head of the state, or a 
member of the shura (advisory council), he may be allowed to 
participate in the legislative assembly as long as this does not effect 
adversely the ideological basis of the state. 
Law (Analytical Aspects) 
Men make laws when they feel or realize the need, these laws start from 
a few and then grow in number over the year. Still, Quranic law is 
complete and perfect, and it covers all aspects of human life. Men of 
learning explain and classify Shari'ah for the benefit of ordinary people. 
2. 
	
	Laws made by men are not permanent; they are changed according to 
the people's wishes and desires. For example, in a particular country at a 
particular time, drinking alcohol may be banned, but this can change 
when public pressure grows. The American Government once banned 
all alcoholic drinks, but removed the ban after a period of time because 
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it could not be enforced. However the Shari'ah is permanent for all the 
people and for all the time. It does not change with time and conditions. 
For example, drinking wine and gambling are not allowed under the 
Quran. No one can change this law, because it is a crime based on 
Quranic injunctions. They should be punished (offender is to be given 
80 strips). This law is valid in Muslims states for all the time and all the 
peoples. The The Quran proclaims that, "they question thee about strong 
drink, and games of chance. Say: In both is great sin and (some) utility 
for men; but the sin of them is grater than their usefulness." And further 
said that, "0 ye who believe! Strong drink and games of chance .....an 
infancy of Satan's handiwork. Leave it aside in order that ye may 
succeed. Satan seeketh only to cast among you enmity and hatred by 
means of strong drive and games of chance, and to turn you from 
remembrance of Allah and from (His) worship. Will you then have 
done"?12  
3. Man does not have knowledge of the future. Hence, man-made laws 
cannot stand the test of time. But. Allah Almighty is sovereign and All-
knowing; he is the wisest; His laws are the best and are complete. 
4. Man is a created being. His laws are the creation of the created being. 
Whereas the laws included in the Quran are for the human beings. 
5. Man-made laws may be suitable for a particular nation or country. They 
can not be universal. The Quranic rules or laws are for all humanity, all 
nations and all countries and for all time. They are universal. 
6. Man makes laws to suit his own needs. If members of Parliament want 
to decrease the rate of tax on the rich, they can do so even if the majority 
of the people suffered and there was high unemployment in the country. 
Whereas Quranic laws are for the good of all people and not for a few, 
selfish people. They serve as perfect codes of moral action. 
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CONCLUSION 
CONCLUSION AND SUGGESTIONS 
"It is He who brought you forth from the wombs 
of your mothers when ye knew nothing; and He 
Gave you hearing and sight And intelligence and 
affection: That ye may give thanks (To Allah)" 
(Al-Qur'an 16: 78) 
A review of the important literature related to the Political Philosophy of 
the Quran reveals that the emphasis is generally made on the specific political 
theme. In such a condition it is not very easy to comprehend the full idea of 
political vision of the Quran. One does not get a complete picture of the 
political system supposed to be reflected from the Quran. Thus, keeping this 
need in mind, this study presents a comprehensive and direct account of all the 
important and few indirect references of the Quran which in harmony and 
agreement create a political vision for the Muslims specifically and for the 
mankind in general. To add value to this study, a congruent exposition of the 
comparative analysis of the western Political Philosophy and its Quranic 
perspective is being done. The whole analysis in this study is horizontal in its 
scope. The study includes a wide range of political themes, categories and 
subcategorizes and their different aspects. 
The Muslims believe that the noble Quran is the final word of God 
revealed to humankind to be guide by His ways and show people how to get 
close to their Creator by fulfilling what He has ordained on them, and how to 
fulfill their mission on earth by taking care of their responsibilities towards 
others. It is the beacon to guide humanity to the path of its Creator, and show 
them the way to save themselves in the turmoil of this life and enjoy the 
pleasure of Allah in this life as well as in the hereafter. 
One of the unique characteristics of the Quran is that it is the book of all 
times and space. This means that the rulings and the teachings of the Quran are 
not restricted by time and space. They are universal and transcend-time. They 
can be applied today as they were applied fourteen hundred years ago and can 
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still be applied till infinity. Regardless of the change of our methods, 
knowledge, and approaches, this does not affect the validity of the teachings of 
the Quran. The Quran is a comprehensive book. Its ayat is a testimony to it 
which says, 
"We have not neglected anything in the Book." (Al-Adam 6:38) 
The comprehensiveness of the Quran is necessary to enable people to 
function in their lives according to its guidance and apply its teachings in their 
lives. The Quran tells us that it was revealed to be followed and applied with 
the intention of achieving guidance to lead a proper life. The all embracing 
Quran provides solutions to their personal problems families and community. It 
tells them how to plan their life in a way that makes it more fruitful, 
meaningful, and God-oriented. It is evident in the following ayat which says, 
"Whoever does good whether male or female and he is a 
believer. We will most certainly make him live a happy 
life, and We will most certainly give them their reward for 
the best of what they did."(An-Naltl: 16:97) 
It tackles the issues of economy and politics in the same way as it deals 
with social problems and psychological diseases and the importance of seeking 
medication is leading a healthy life. It is a complete guidance to mankind. 
The term concordance signifies the alphabetical listing of all the 
important terms of a text specially the Bible. Etymologically the term 
concordance talks about harmony and agreement of the passages and citations 
of a text. The very idea of harmony and agreement of the Quranic verses deals 
with a particular political theme and the sub-theme provides the conceptual 
framework to meet the above mentioned objectives. The whole of the thesis is 
organized around the idea of concordance as a tool to harmonize the passages 
in agreement with the political theme in the discussion of a point. This 
framework helps to structure the exposition on the human rights, state, 
government and law etc. as it appears in the Quran in the sequential order from 
its first to the last chapter. 
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The chapter one deals with the concept of Philosophy which is defined 
variously by different thinkers ranging from love for wisdom to the rational 
agreement and appeal to facts. It is defined as an attempt to explain and 
appreciate life and the universe as a whole, Out of this broad base 
comprehension of the term Philosophy, a specific branch is taken, termed as 
Political Philosophy. It is defined as philosophical reflection on how best to 
arrange our collective life. The Political Philosophy of the past centuries is 
generally grouped under two categories. First category is of those Political 
Philosophies which arise out of the general exposition of the philosophy and 
second category is of those Political Philosophies which are produced by the 
social thinkers who have little contribution in the field of Philosophy, whatever 
may be the nature of origin. These Philosophies generally seek to establish 
basic principles that will for an instance justify a particular form of state, 
human rights, distributive justice etc. 
The history of Political Philosophy attempts to yield a connected 
account of past speculation on the actual and proper organization of men into 
collectivities and the discussion of those notions. Ancient Greece stimulated a 
sociological investigation of the stability and decline of political regions. 
Whereas, the early Muslim Philosophy in the medieval age emphasized an 
inexorable links between science and religion, and the process of Ijtihad to find 
truth. All Philosophy was political as it had real implications for governance. 
On the other hand, Political Philosophy of Medieval Europe was subordinated 
to theology. The Renaissance helped the emergence of secular Political 
Philosophy. 
During the age of European enlightenment, Political Philosophy 
revolved around two issues; first issue was about the rights or needs of the 
people from states and second issue was that what the best form of a state could 
be in the modem era witnessed by communism and socialism as the most 
influential ideologies. In Anglo-American world anti-imperialism and 
pluralism gained currency. After World War 11 Political Philosophy faced 
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temporary eclipse in the Anglo-American academic world as political science 
turned towards statistical methods and behaviouralism, communism. Zionism, 
racism, colonialism, feminism, postmodernism and multicultural thought 
become significant during 1950s and 60s. 
A theory of justice in 1971. by Rawls and Anarchy, state and Utopia in 
1974 by Nazick helped revival of political philosophy. Several new lines of 
Philosophy were directed at critique of existing societies. The debates going on 
today in the western academic world distinguishes philosophy into the 
following five types: 
I. 	Libertarianism—dealing with negative rights e.g. not be killed. 
2. Socialism — valuing positive rings, such as rights to health care 
education etc. 
3. Liberalism—A cross between above two. 
4. Communitarianism — Alternative to libertarianism and liberalism, 
moderate socialism value to tradition, national idea. 
5. Conservatism. 
In the chapter two, the discussion revolves around the Quran as a book. 
The various aspects dealing with the attributes of the Quran proves it to be a 
universal and comprehensive book of guidance. It is perfect, complete, unique 
and most reliable book. An account of the Quranic revelation, compilation and 
preservation leaves no doubt about the historical veracity of the book. It is a 
widely accepted fact that this book has a divine origin and is meant to be 
communicated to the whole humanity through Muhammad (PBUH). The divine 
status of the Quran raises its authenticity above any other book or source of 
knowledge. This book successfully established the relationship between the 
God. the Creator and the Man, His creation. It speaks of the oneness and the 
supremacy of Allah. The subject matter of the holy Quran is man in relation to 
this guidance — his beliefs. attitudes and motives, personality character, 
individual and social life and his role in history. Tawhecd is the basic theme of 
the Quran. The Quran deals with life of man both in this world and the 
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hereafter. it enters into the real life of man in the state politics and life here 
means political life. The Quran says that only God has the right to rule over 
man. '[he Quran was revealed piecemeal throughout a period of about twenty 
three years. The Quranic verses have been divided into two parts: the verses 
revealed at Mecca and those revealed at Medina. 
The nature of the Makkan and Medani revelation is found noticeably 
different. It points toward the changed socio-political realities of the nascent 
Islamic community. In Medina Muslim started formal collective life under the 
able leadership of the Prophet Muhammad (PBUH). The various situations 
needed guidelines of different nature from the creator. It clearly appears that 
the Quran recognizes the politics, collective institutions, rights, justice etc. as 
valid human experiences and needs. And there is no doubt that the Holy Quran 
furnishes instruction related to things which may be categorized as Political 
Philosophy. 
The most relevant point regarding the Holy Quran is that it is a book 
which is a source of guidance for those who believe in one and the only God 
and in the mission of His last Prophet Muhammad (PBUII). This very belief 
makes the Holy Quran the most sacred authentic and perfect book. It further, 
establishes its academic credential as the primary source of data on the various 
aspects of human life including the Political Philosophy. The claim of its 
authenticity increases manifold, as God Himself takes responsibility to preserve 
its purity from any corruption. That is why not a single word of the Holy hook 
has changed since its revelation. The compilation of the Holy text was done 
under the guidance of the Prophet Muhammad (PBUH), himself therefore the 
sequence of chapters and verses is also same as they were at that time. 
Any endeavor which is solely based on man's recognition of his own 
genius is faltered with flaw. The secular Political Philosophy and politics as 
conceived from the time of Plato and Aristotle to this date is impure and full of 
contradictions. The only Political Philosophy put forward by the Quran is pure 
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and original. This is what that is evident from the discussion in the coining 
chapters. 
The third chapter deals with the ethical and normative context of the 
Quran and political philosophy. The Quran encompasses all the required 
knowledge as well as information to quench the thirst of metaphysical and 
ethical enquiries of human mind. The Quranic law is deeply rooted in ethics. If 
there is lack of ethical basis in politics and administration, it will be the major 
cause of the downfall, corruption and tyranny. 
The consideration of the ethical concept is as old as the process of 
philosophizing in man. A mature perusal of their thought process clearly 
establishes that ethics and Political Philosophy were born and evolved 
simultaneously. In Political Philosophy ethics is broadly referred as a set of 
principles which influences our social action. Morality consists of the, "broad 
system of codes and conventions". Ethics deals with human conduct and is 
prescriptive in nature. It prescribes what people "ought" to do or "ought" not to 
do. It is normative for it tells what is right and what is wrong. In other words, 
ethics, or moral philosophy', is concerned with questions of how persons ought 
to act and be answerable to both the state and God. Ethics, or moral 
philosophy, is often divided into three broad areas. First one is Meta-ethics 
which investigates the source or basis of morality, including such questions as 
whether it is essentially objective or subjective in nature. Second is Normative 
ethics which focuses on the ethical standards on which moral conduct is based. 
Finally. Applied ethics brings philosophical theory to bear on practical issues 
such as abortion, euthanasia and just war. 
In philosophical parlance. there are three such traditions of moral 
criterion to determine goodness or rightness of human acts. They are neither 
mutually exclusive nor do they exclude and contradict each other. They include 
Teleological, aspect which focuses on the good or bad consequences. For 
Formalist, their chief concern is with "ought" to be in ethical matters. The 
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ethical life means subordination, devotion and complete submission to moral 
principles. Utilitarianism deals with the human happiness. 
Justice is a social condition which binds one man to another. It is 
opposed to what is `unjust', `wrong' or `unreasonable' Sometimes justice has 
been explained as "Tit for tat" and sometimes as 'Divine will' or "the brunt of 
deeds in the previous birth". Many thinkers have given their views in a 
beautiful manner like according to St. Augustine; justice is the highest principle 
in a divine state, without justice a state like a den of gangsters. In every decade 
this has been actively discussed like in ancient, medieval or modern times. It 
has been highly ranked in top position, because it binds one man to another. 
Actually, justice is the fulfillment of broad social welfare. 
Slavery and serfdom were widely `justilied in ancient and medieval 
Europe; Untouchability was 'justified' in India a few centuries ago; the inferior 
status of women was taken for granted the world over not so long ago; racial 
discrimination was justified till recently in some part of the world. But these 
conditions are now widely regarded as unjust. The Articles in the Constitution 
of India like Article 4, 5, 7, 8, 9, 11, 12, 17 are provisions which in fact ask for 
enforcement ofjustice and removal of injustice. 
Political Philosophy is concerned with the association and interaction of 
human beings with each other. It covers more abstract and more fundamental 
human nature and relations of human beings as social and political creatures. 
The Quran teaches us how to live our lives in the most beautiful manner, 
because its aim is the relationship between human and their Creator between 
man and man and human beings and the society at large. The scope is so 
comprehensive; there is nothing in the world that could restrict its universalism. 
In short, we can say that the Quran speaks of all aspects of human life.. 
including the state and its financial, judicial, military and missionary tasks. 
Whereas. the Creator of the universe is God, everything exists in the universe 
due to Him. The Quran is a divinely revealed book, covering both the 
mundane, secret, ethical and normative Philosophy of life. The Quran is a book 
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of guidance to mankind. Being a message or guidance from the Lord of the 
worlds, it encompasses all the required knowledge as well as information to 
quench the thirst of metaphysical. socio- economic, cultural and politico-
ethical queries of human mind. It presents a thorough and complete code of 
conduct to be followed by man. 
As the Quran is considered to be a divine book, it has its own concepts 
of ethics, politics, jurisprudence, economics and sociology. The Quran gives 
the lessons of peace and prefers a peaceful life at all level. Peace cannot be 
achieved without taking three basic steps; first, to enjoin the righteousness and 
forbid evil: second, to ensure justice and third, to foster unity and brotherhood. 
The Quran orders people to be dignified, modest, trustworthy, kind, 
faithful mature and responsive. Apparently the Quranic law is deeply rooted in 
ethics. The Quran is the basic source of individual and social ethics. Justice has 
been emphasized as one of the greatest manifestation of nobility. It gives 
Luster, richness, and dignity to affairs of men, and save humanity from the evil 
consequences of force, fraud and aggression. By adoption of justice we can 
decide right or wrong. "I'he Quran emphasizes that we should be '`Honest". 
Honesty is the individual quality and one of the greatest excellences of human 
being. Honesty ensures stability and happiness for mankind, while 
dishonesty, and is a sign of moral decadence. I-Honesty in profession shall save 
the society from corruption and sinful acts and temptation. It gives richness and 
dignity to human character. While dishonesty breeds aversion, social anarchy 
and contaminates moral life. Cheating, fraud, theft, perjury. dishonesty, pursuit 
of evil and usury paralyze the framework of social life and pollute the climate 
of the society. 'l'ruth is the foundation of human character and a basic factor 
which strengthens human faith. Politeness is a sign of culture and refinement; it 
creates peace, goodwill and amity in human relation and helps individuals to 
save themselves from many ugly situations. It is an essential characteristic of 
human behavior. A forgiving person is always in high esteem in a group. It 
creates an atmosphere of fraternity or brotherhood. Patience is indeed one of 
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the most important qualities in the struggle to solve the worldly problems as 
well as to reach the Almighty. Sympathy is a passion and is one of the most 
impressive graces of human character. 
There is a need for profound investigation into the eternal problems 
such as the relationship between the ethics and politics or freedom and 
constraint, the state and the citizens, obligations and rights, power and coercion 
and the best types of government and moral degradation. If we analyses the 
changing patterns of thought from classical to present we discover that the ideal 
of the unity of ethics and politics has changed its form and content, but it did 
not vanish altogether. It still continues with changed degree but has not 
completely disappeared. It is evidently clear, that no political thought can 
divorce itself from ethical foundations, moral philosophy and normative issues 
altogether. Whereas the Quran has most ardently laid down a complete and 
consolidated code of conducts for entire humanity, immutably for all ages to 
come. 
The fourth chapter presents a comparative account of the concept of 
rights and the human rights from the western and the Quranic perspective. 
Important rights are grouped under two broad headings of liberty and equality. 
The rights enjoyed by men are very much essential for their development. The 
aim of a society is to create the best man. The concept of rights has been 
different in different ages. The rights and duties arise out of social relationships 
of the people and form the basis of an organized society. Human rights are 
those rights which are considered to be absolutely essential for the survival, 
dignity existence and personality development of a human being. These are 
believed to be inalienable ingredients of human rights historically, though its 
phraseology is a twentieth century invention. These rights are believed to be a 
new version of natural rights. The doctrine of natural rights has profoundly 
influenced the English, the American, the French, the Mexican and the Chinese 
revolutions. The ideals of all these revolutions constituted the core of human 
rights. During the I7th  and 18" centuries modernist conception of natural law 
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implying natural rights was elaborated. The credit goes to John lock for 
developing the notion of natural rights. The term human rights, was introduced 
in the United States Declaration of Independence which became effective from 
10th December. 1948. Right to liberty is one of the important rights, because it 
helps the development of personality of an individual. Education and private 
property is the part of the liberty, because it helps the development of an 
individual. 
During ancient times there was no concept of the rights, rather there 
were general ideas related to justice and education. During Medieval time 
discussion was focused on liberty which helped in determining the nature of 
relationship between state and man. In modern times a catalogue of rights has 
become standard feature of the constitutional apparatus of all contemporary 
states. Nineteenth century Onwards, attention is being paid more to the right of 
individual than the powers of a state, The narration of this brief history of 
human rights in the West, makes it clear that the imagination of human rights, 
entered the language of political discourse only two or three centuries ago. 
They are old wine in new bottle. Ifowever, amazingly, the Quranic verses on 
human rights are so lucid, categorical and apparent. they present a perfect 
concordance with the articles contained in the convention on human rights. 
The concept of human rights as known today seems to be already 
enunciated fourteen centuries ago by the divine revelation of the Holy Quran. 
The first and foremost basic right is the right to life. The Quran regards human 
life extremely sacred and it visualizes the murder of a single man as the murder 
of the entire humanity. The Quran gives this basic right to each and every 
person. irrespective of, cast, colour, region, race, nation or religion. The listing 
of relevant verses is testimony to prove this point. Moreover, after viewing the 
range of verses on property right, it becomes very clear that this right is assured 
by the Holy Quran to each and every human being without any discrimination. 
The verses of the Quran have set rules of inheritance as the basic right, and fixe 
share of several heirs in the property of a deceased person. The right to 
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education can be traced in the very first revelation of the Quran which is an 
incumbent duty of every individual. 
Another important principle contained in the Quran is that it gives 
equality to all men and the only distinction made among men is based on their 
piety which includes righteousness and the extent of compliance with the 
Quranic code of conduct. The Quran prohibits any other type of discrimination. 
Piety is the only yardstick by which position of men and women in a Muslim 
society is determined. The existence of nomenclature of different tribes or races 
is only for their identity. It is crystal clear from several verses of the Quran that 
the male and female are given the same rights. According to the Quran 
everyone is born free. There is total prohibition to enslave a free person. It puts 
a great stress upon the honor and dignity of man. 
The security of honour and dignity of every individual is emphasized 
but security and honour of women is specially taken care off. All the things are 
forbidden which attack the honour and dignity of an individual like abusive 
language, backbiting etc. The Quran prohibits any undue interference in the 
privacy of an individual. It also commands the man not to suspect anybody 
without a solid proof. 
According to the Quran no person can be imprisoned without proving 
his guilt in an open court. It implies that nobody may be arrested on mere 
suspicion. The Quran declares freedom of thought and expression as the most 
basic human right. Thus, it gives the right of freedom of conscience up and 
conviction. The Quran declares that compulsion is not compatible with religion 
because religion is based on faith and will and it would be meaningless if it is 
based on force. The Quran guarantees the individual that his religious 
sentiments will be given due respect. Natural corollary to freedom of 
expression is right to freedom of organisation and assembly. The Quran even 
commands the believer to exercise these rights in order to check evil and wrong 
doing in the society. The Quran allows those who undertake noble and 
righteous work that they have right to support an active cooperation against 
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those who practice tyranny. The `Believers' are commanded to participate in 
political affairs of the state and mutual consultation is promoted. 
The right to justice is Lhe constant principle of the Holy Quran which 
gives injunctions to justly deal with mankind. The important verses relating to 
justice substantiate the proposition that Islam has come to this world to 
establish justice. An individual is conferred the right to defend against 
aggression and unhealthy retaliation. According Lo the Quran every one shall 
have freedom to reside anywhere in country or in any part of the world. Exile is 
prescribed only for rebels. Moreover it is the fundamental right to raise the 
voices against oppression and suppression. Right to food, clothing and freedom 
from sickness is granted by the I loly Quran. Workers have rights to wages and 
compensation and benevolent treatment. The rights of the parents come first in 
purview of the rights related to mankind. It means almost total obedience to 
them. According to the Quran all pairs (zaujain) in the world are equal. 
Husband and wife have mutual rights and obligation towards each other. Both 
are equal, perfect each other, beautify and adorn each other and make each 
other more useful and beneficial. Children have right to protection, peaceful 
life and equal treatment. Morality utust be inculcated in them and good 
education be provided. The Rights of relatives, orphans, poor, weak and needy 
have been given a very importance place in the Quran. They deserve kind 
treatment. The Quran recognizes the right to respond to everyone, whether 
Muslim or non-Muslims. who are the citizens of an Islamic state known as 
`Z,immis'. They have freedom to follow their own laws and traditions in the 
religious and the customary matters. 
A comparative analysis of the western outlook on human rights and the 
Quranic standpoints reveals many interesting points. According to the western 
political thinkers right to liberty is indispensable for the development of 
personality of an individual. It makes him creative and master of his own 
destiny. Education. free from an economic liberty is a pre-condition to enjoy 
political liberty. The Quranic approach to liberty or freedom stems out of its 
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estimate of human nature. The Quran recognizes man's tremendous aptitude to 
do good and at the same time his inherent tendency to do evil. Therefore, man 
needs guidelines and disciplinary rules, but at the same time he deserves 
enough freedom of thought and action. Unlike the western notion of right to 
education, according to the Quran. it becomes a duty as well. Education plays 
an important role in establishing a proper relationship between God and man. 
In the Political Philosophy, property right is accepted as natural on one 
hand and destructive to human civilization on the other hand. The Quran fully 
recognizes private property and provided categorical ordinances in this regard. 
The Quran and the western view of human rights set a limit for man's inherent 
freedom even in the freest societies freedom in restrained, though on a very 
small scale. Equality means a condition where special privileges are abolished 
and equal opportunity has been provided to all for development. Some thinkers 
in the west are against the equality and believe in slavery. But in the Quran all 
the human beings are equal before God. 
No system of social life before Islam held equality between man and 
woman. But the Quran beautifully and honourably explains the human nature 
of women, her place and duties, her rights and responsibilities etc. In the Quran 
women are completely independent entities and fully responsible human 
beings. The Quran recognizes woman as a complete and equal partner of man 
in procreation and survival of mankind. She is entitled to enjoy the equal rights 
and undertakes equal responsibility of her partner. She enjoys spiritual, moral. 
economic, political, legal, social and educational rights like her counterpart. 
Whatever differences exist is due to natural, physiological and psychological 
differences of man and woman. TI'he Quran does not tolerate any prejudice 
against women or any discrimination between men and women. 
The term justice can be defined as the equality of being just 'right' or 
reasonable. The concepts of justice in the verses of Quran are in exhaustive. 
Justice is an attribute of the highest rank of existence and this attribute is one of 
Ius greatest attributes. It is clearly mentioned repeatedly in the verses of the 
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Quran. It covers the universe and all the particles existing there. Justice is a 
social condition which binds one man to another in Plato's thought. Justice is 
the foundation of his Philosophy which was used in ethical sense. A just man 
will act according to his individual instinct of appetite, spirit, and wisdom, the 
three elements of human nature. To Aristotle justice epitomizes into 
distributive justice, that is public post should go according to the ability of the 
individuals. Another form of justice is corrective justice regulating social life. 
For Cicero justice is acting according to the law of nature dictated by right 
reason. It means providing equality of opportunities to all. St. Augustine 
regarded justice as the highest principle in a divine state. In general justice is a 
contentious issue, a relative concept which is bound by historical phases. 
Even today the concordance and compatibility of the Quranic and 
western human rights systems is quite continuous and traceable. The concept of 
justice is very extensive and it is an attribute of Allah. The whole universe and 
every particle within it are governed by the principle of justice. The Quran 
gives every individual the widest range of human rights and does not leave it to 
the impulses of man. 
The fifth chapter is devoted to the discourse on state, government and 
law. The focus is on tracing the evolution of the concept of the state in the 
western civilization and its intellectual tradition. 'fhc genesis of the idea of 
state is rooted in the Greek and Roman civilization. Right from the time of 
Aristotle till today, Political Philosophy is engrossed in defining what the term 
state means through all these definitions ruin the common thread of the idea of 
organization of people as a unit. These people have a territory with a permanent 
habitation also. The purpose of organization is to maintain order by rule of law. 
The government is a force to execute the law and state maintains sovereignty 
and freedom from outside control. Thus population, territory, government and 
sovereignty are the constituent elements of a state. 
in the Political Philosophical moorings, state is an end in itself which is 
the manifestation of the highest material development of man. There was a 
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dominant organic view of the state during Greek times and was considered an 
ethical institution. A contrasting view regarding the state, however, emerged 
during medieval times. St. Augustine regarded the state as a product of human 
sin conforming to the well established dogma of the Church in Europe. Later 
on, the tectonic shift happened and Machiavelli discredited state as an ethical 
institution. Rather it was discussed an institution to further its own interest. 
I [obbes gave another turn to the idea of state, as he denied that the state is a 
result of man's social instinct. Rather to him, man was at constant war with one 
another in the state of nature and no civilization grew, therefore state become 
necessary to remove uncertainty of war. But Locke and Rousseau visualized 
the nature of state as peaceful, conversely idea of Hobbes. For material growth 
state becomes necessary. Later on, there was a return of the idea of the state as 
a moral entity. To Hegel, state is the `larch of God on earth'. '[he contractual 
idea was rejected by Hegel, to whom State was a natural organism with its 
rational will. To Bentham the obedience to state is due to its utility. It promotes 
the greatest happiness of the greatest number. On the other hand, J.S.Mill 
considered the state as a necessary evil and thus advocated that it should be 
given minimum power. Karl Marx had another idea of the state as class 
institution based on violence and of class interest. 
The very idea of government is reflected in people being organized and 
following some rules of conduct with an institution of authority to ensure 
obedience to these rules or laws. For the existence of a state the government is 
indispensable and through it state is represented. 
The popular description of government in the western Political 
Philosophy recognizes it as an agency or machinery of the state regulates 
common affairs. The government implies idea of control and obedience, 
authority and submission. To Plato, in his book The Republic, the government 
should be made of few knowledgeable people. Aristotle assigned ethical 
function to government. He also proposed types of government and regarded 
polity with the rule of law as the best form of government. Thomas Aquinas 
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thought that the government was good or bad according to its work. To 
Bentham democracy was the most utilitarian form of government. On the other 
hand for J.S.Mill the best form of government is that which promotes 
maximum virtues and intelligence of the people and democracy. Thus 
historically, the democracy or representative form of government has evolved 
as the best form of government in the western political thinking. Law is the 
most conspicuous arena where theory and practice meet. The general feature of 
law is that it is made up of those general rules of external affairs, and human 
behaviour which have a distinct and formal recognition. Law is backed by the 
authority of the government. Thus it is a body of rules to guide human action 
and regulate human life. 
Plato in his book The Republic regards law as an evil thing and was 
against it. Later on. he came to accept the necessity of law in his book the 
Statesman. For Aristotle every good government must be based on law. To 
Cicero. the law of nature is the dictate of right reason. Aquinas presented four 
told classification of law, eternal, natural. divine and human. Machiavelli says 
that law is indispensable for the society. In Leviathan, Thomas Hobbes defines 
law of nature as a precept or general rule, based on reason. Law is a brute force 
which for the sake of convenience changes into a law of peace and is eternal. 
According to Locke. law of nature is not a natural impulse rather it is based on 
reason which regulates the conduct of men in natural condition. For Rousseau 
law is an expression and the organ of general will. According to Bentham Law 
is a command. an expression of the will of the duly constituted political 
authority, the purpose of which is to reconcile individual and public interests. 
For Harold J. Laski. law is rooted in individual conscience and can be 
disobeyed by a person if his conscience disapproves it. 
The idea of state according to the Quran was manifested into the 
Islamic state of Madinah at the time of the Prophet (SAW). The need of the 
state is constructed on the principles of Sharia (Principle of practical conduct of 
the believers) which is based on the Quran and Sunnah and the I-ladith. The 
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state according to the Quran is patterned on the socio-ethical and religio-
political principles derived from the Quran. Fundamental to it is that God is the 
sovereign authority because He is the Creator of everything including man. 
Man is His Khalifa. Theoretically the concept of the Quranic state encompasses 
the whole earth, as everything lies in Allah's domain. The state is a human 
society which is politically organized and inhabits a defined territory. It is an 
effort to realize spirituality in a human organization. Loyalties other than to 
Allah are accidental. 
The state is the general will of an organized community of believers not 
conditioned by geographical boundary. It is an organic unity based on the 
cooperative efforts of the whole community. The state is ideological in nature. 
It is an instrument and a mean's to an end. Everything in the universe has a 
purpose. Hereafter is the ultimate end or the final purpose. Unto whom 
everything returns is Allah (SWT). Thus state fits into the scheme of means and 
not purpose. The Quran places high ideal before the state for the achievement 
of its goals, it nmst use all the means at its disposal, encouraging virtues. 
righteousness, goodness etc. and prohibiting vile, evils, vices etc. The Quran 
constantly demands that the principle of morality must he observed by the state 
at any cost, in all the walks of life, as by individuals, only by collective 
submission of the organized community of the believers before God. '[he state 
according to the Quran is theocratic in a limited sense. Anybody can join the 
state and the Islam. Even without Islamic belief a person can live peacefully 
under the protection of state because religion has no compulsions. The citizens 
in this state have equal right to participate in the governance according to the 
principle of equality, justice, liberty, fraternity etc. 
The basic purpose of state according to the Quran is to prepare the 
individual for the life in the Hereafter and its mission is to establish virtue and 
justice. It is duty of the state to establish the system of salahlnamaz, zal:ah, and 
khttms-poor- due. Moreover every vice which is prohibited by the Quran and 
prophet's Hadith should be removed from the society. Thus, basically, states 
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ultimate purpose is to implement with all the resources of its organized power, 
that reformatory programme which the Quran has given i'or the betterment of 
mankind. Thus the state according to Quran is duty bound to implement the 
laws of the Quran and the Sunnat- ul- awwalin. 
Sovereignty means the source of power and authority. There are 
numerous verses in the Quran which provide clear evidence that Allah is the 
source of all powers and laws. He is an absolute sovereign. human beings must 
not change His law. He has complete control on His creation. Thus, the 
injunctions in the Quran will be the only source for deriving the legal and 
constitutional formula of the state. It is based on the principle of controlled 
democracy which means the Quranic injunctions form the absolute, unalterable 
and supreme law of the land, and the people exercise their freedom within the 
limits imposed by the Quran. The organization in a society charged with the 
responsibility to establish the small- state according to the Quran is called 
government. Its role is to establish rule of justice for the welfare of the people. 
Government is always based on mutual consultation (shura). Citizen has the 
right to question the ruler and government in any matter as both are 
accountable to Allah. The leader of a government is called Amin who is 
entrusted with the responsibility to administer. He is elected by a popular vote 
for the citizens. Ile must be knowledgeable, pious and eligible. He has to rule 
in consultation with the community. the legislation is done within the limits 
prescribed by the Quran. But still a wide scope is available for this activity. 
Judiciary derives direct authority from Allah. There is a rule of law even for the 
highest authority. No specific form of government is prescribed by the Holy 
Quran. Consequently the important differences between the Quranic model of 
state, government and law to their western counterparts are mentioned. Unlike 
the western concept ; the sovereignty in a Quranic state belongs to Allah. 
The real position and place of man according to the Quran is that of a 
vicegerent, the agent or the representative of Allah Almighty on the earth. Man 
should do that which Allah commands him to do, as he will be answerable to 
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Allah on the Day of Judgment. In term of state, the Quran acknowledges the 
position of vicegerency of man instead of sovereignty. Since the sovereignty 
belongs to Allah, any power holder or ruler is only a vicegerent of Allah. 
Power and rulership is promised to the whole community of believers and not 
to a single person, family, tribe etc. In political sense Kltalifa should implement 
the will of Allah on the earth as His deputy and consider this position as 
Amanah (trust). 
There are Iwo important rights of state over its citizen according to the 
Quran. The first is to get obedience or loyalty. Obedience to ruler refers to 
obedience to Allah. It should come from his heart. But obedience is 
conditional. It pertains, only to the lawful matters not for sinful things. 
Obedience to anti-shar'ia orders as well as disobedience to the orders of shar'ia 
amounts to incurring punishment as it is disobedience to Allah. Thus, the 
Quran specifies the limits of obedience or loyalty to state. The second right is 
the protection of Darul-Islam. It is obligatory for a believer to defend the 
Islamic state in time of peril. That is to do 'jihad'. It is duty or the state to 
formulate institutions to discharge its obligation. But the non-Muslim citizen 
(zimmi) is not bound to do jihad. If they desire to fight for the protection of 
Islam then they are exempted from `jazia' or tax. 
Theoretically, this state is non territorial as the entire ummah is a nation. 
Modern democratic or socialist states are governed by the man made laws, 
based on their custom, tradition etc. The state according to the Quran is 
ideological and exists for a purpose, regardless of ethnicity. language or 
privileges. Western democracy is based on popular democracy. whereas the 
Quranic state is based on popular khilafa. In the former people are sovereign 
whereas in the latter, people's are His creatures and He is their sovereign. In 
the western tradition people make their own laws whereas in a, state based on 
the Quran, laws conform to its verses and the shari'a. In the former case the 
government fulfills the will of people and in latter it fulfills Allah's will. In the 
previous case there is an absolute authority in an uncontrolled manner. The 
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Islamic democracy is subservient to the Divine laws contained in the Quran. 
Moreover a not-Muslim cannot be elected as a khalifa. Man made laws 
evolved in accordance with man's need. Whereas Shari'a is perfect and covers 
all aspects of life. Law's made by man are not permanent but Shari'a is 
unchangeable in time and place. It is so because the Quranic verses are 
infallible and its wisdom surpasses time and space. 
Shura means to take decision by consultation and participation among 
the teachings of the Holy Quran. It is an attribute of the believers. In the 
governmental context this doctrine lives to the idea or consultative committee. 
No room is left for tyranny. Shura is essential for the proper function of the 
government. Shura is derived from shara which signifies the idea of system of 
divine law. It is an entire body of Islamic religious law. It is just the right way 
of religion. It forms the complete code of social and individual conduct, as it 
envelopes socio-political, legal, economic and moral affairs. It protects basic 
human rights. 
The inarufat (virtues) are divided into three categories: 'firdh and 
wajib', Mustahab and Mubah. Mankirat (vices) are grouped into two; haraam 
and Makruh. Shari'a is for both the ruler and the citizen. It is protected from 
any error as it is based on revelation. The four sources of shari'a in order of 
preference are The Quran, the Sunnah, ljma and Qiyas. Our concern here is 
with the Quran exclusively. 
The concluding account of the study leads us to another stage of 
inquiry. the exhaustive deliberation on the Political Philosophy as contained in 
the Quran creates a vision for humanity. In the larger scheme of God man 
relationship and man-man relationship, political injunctions take their due 
place. The verses which enlighten men regarding their political nature and 
commands, which enjoin upon mankind their political duties, create normative 
framework on human endeavor. No other domain of social life as emerges from 
the verses of the Quran is more instrumental in achieving the goal of enjoining 
right and prohibiting evil as of the political sphere. 
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The message of the Quran is ethico - political, juridico-scientific as well 
as normative. It exhorts the world to establish righteousness and justice. Thus, 
the findings of the study logically confer the responsibility upon the shoulder of 
the researcher to come up with some suggestions to contemporize and 
contextualize the political vision of the Quran. 
The exhaustive deliberation on the political philosophy as contained in 
the Quran, creates a vision for humanity. The verses which enlighten men 
regarding their political nature and commands and which enjoin upon mankind 
their political duties create normative framework for human endeavour. 
On the whole, the Quranic teachings contained in its verses are holistic 
in nature. The Quran is a universal and comprehensive book for guidance 
which is perfect, complete, unique and most reliable and leaves no doubt about 
the historical veracity of its text. its teachings prepare and motivate citizens to 
follow ethical, moral, human, spiritual and social values, so as to become self-
integrated global citizens by reversing destructive tendencies and behavior. 
They are meant to inculcate humanitarian excellence, positive, cooperative and 
constructive behavior so as to live in peaceful coexistence and harmony with 
mankind and nature. these virtues will not only beautify one's life in this 
world but also glorifies the hereafter. The political tenets of the Quran should 
be explained and understood in their right perspective by slopping the western 
misrepresentation and misreporting. 
Successfully and arguably, l have brought out substantive and definite 
answers to a close. though not complete concordance of political philosophy 
and the Quran. Later on, with calibrated effort, some overarching theories can 
also be evolved by other researchers. 
There arc no inherent contradictions and inconsistencies in the Quranic 
principles regarding political organizations of human society. Barring a few 
areas, there is almost total concordance with the western Political Philosophy. 
The Quran, being a divinely revealed hook of guidance, provides the best 
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standards for political organizations of the society which accords with human 
nature and transcends boundaries of time and space. Rich diversity exists in 
Political Philosophy with regard to ideas. values, morals, institutions and 
various problems of power and their solutions as relative to their specific 
situations. Political philosophers present specific answers to specific questions. 
But the teachings as known today has already been enunciated fourteen 
centuries ago by the divine revealation of the Quran and nowhere even a single 
alphabet changed till now and never will be , because God himself has taken 
the responsibility to protect it. That's why political philosophy is considered 
inconclusive in nature. Whereas the Quranic text gives conclusive answers 
relevant forever. 
Most of the proclaimed universal truths/principles of western political 
traditions are already encapsulated in the Quran in the most refined and noblest 
form as its teachings are proclaimed within ethico-normative framework, piety 
and good governance. 
The basic hypothesis of this research is; 
(1) There is no inherent contradiction and in consistencies in the Quranic 
principles regarding political organization of human society. 
(2) The Quran being a divinely revealed book of guidance, it provides the 
best standards for political organization of society which accords with 
human nature. 
(3) Most of the proclaimed universal truths/ principles of western political 
traditions are already encapsulated in the Quran in the most refind and 
noblest form as its teachings are proclaimed within ethico — normative 
framework. 
My basic assumption is to concord the political philosophy especially 
(from Plato to Marx) and to harmonies it with the political philosophy 
contained in the Quran. 
APPENDICES 
Appendix-I 
UNIVERSAL DECLERATION OF HUMAN RIGHTS 
On December 10. 1948 the General Assembly of the United Nations adopted and 
proclaimed the Universal Declaration of Human Rights the full text of which appears 
in the following pages. Following this historic act the Assembly called upon all 
Member countries to publicize institutions, without distinction based on the political 
status of countries or territories." 
PREAMBLE 
Whereas recognition of the inherent dignity and of the equal and inalienable rights of 
all members of the human family is the foundation of freedom, justice and peace in 
the world, 
Whereas disregard and contempt for human rights have resulted in barbarous acts 
which have outraged the conscience of mankind, and the advent of a world in which 
human beings shall enjoy freedom of speech and belief and freedom from fear and 
want has been proclaimed as the highest aspiration of the common people. 
Whereas it is essential, if man is not to he compelled to have recourse, as a last resort, 
to rebellion against tyranny and oppression, that human rights should be protected by 
the rule of law, 
Whereas it is essential to promote the development of friendly relations between 
nations, 
Whereas the peoples of the United Nations have in the Charter reaffirmed their faith 
in fundamental human rights, in the dignity and worth of the human person and in the 
equal rights of men and women and have determined to promote social progress and 
better standards of life in larger freedom, 
Whereas Member States have pledged themselves to achieve, in co-operation with the 
United Nations, the promotion of universal respect for and observance of human 
rights and fundamental freedoms, 
Whereas a common understanding of these rights and freedoms is of the greatest 
importance for the full realization of this pledge, 
Now, Therefore THE GENERAL ASSEMBLY proclaims THIS UNIVERSAL 
DECLARATION OF HUMAN RIGHTS as a common standard of achievement for 
all peoples and all nations, to the end that every individual and every organ of society, 
keeping this Declaration constantly in mind, shall strive by teaching and education to 
promote respect for these rights and freedoms and by progressive measures, national 
and international, to secure their universal and effective recognition and observance, 
both among the peoples of Member States themselves and among the peoples of 
territories under their jurisdiction. 
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UNIVERSAL DECLERATION OF HUMAN RIGHTS 
On December 10, 1948 the General Assembly of the United Nations adopted and 
proclaimed the Universal Declaration of Human Rights the full text of which appears 
in the following pages. Following this historic act the Assembly called upon all 
Member countries to publicize institutions, without distinction based on the political 
status of countries or territories." 
PREAMBLE 
Whereas recognition of the inherent dignity and of the equal and inalienable rights of 
all members of the human family is the foundation of freedom. justice and peace in 
the world, 
Whereas disregard and contempt for human rights have resulted in barbarous acts 
which have outraged the conscience of mankind, and the advent of a world in which 
human beings shall enjoy freedom of speech and belief and freedom from fear and 
want has been proclaimed as the highest aspiration of the common people, 
Whereas it is essential, if man is not to be compelled to have recourse, as a last resort, 
to rebellion against tyranny and oppression, that human rights should be protected by 
the rule of law, 
Whereas it is essential to promote the development of friendly relations between 
nations, 
Whereas the peoples of the United Nations have in the Charter reaffirmed their faith 
in fundamental human rights, in the dignity and worth of the human person and in the 
equal rights of men and women and have determined to promote social progress and 
butter standards of life in larger freedom, 
Whereas Member States have pledged themselves to achieve, in co-operation with the 
United Nations, the promotion of universal respect for and observance of human 
rights and fundamental freedoms, 
Whereas a common understanding of these rights and freedoms is of the greatest 
importance for the full realization of this pledge, 
Now, Therefore THE GENERAL ASSEMBLY proclaims THIS UNIVERSAL 
DECLARATION OF HUMAN RIGHTS as a common standard of achievement for 
all peoples and all nations, to the end that every individual and every organ of society, 
keeping this Declaration constantly in mind, shall strive by teaching and education to 
promote respect for these rights and freedoms and by progressive measures, national 
and international, to secure their universal and effective recognition and observance, 
both among the peoples of Member States themselves and among the peoples of 
territories under their jurisdiction. 
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Article 1. 
• All human beings are born free and equal in dignity and rights. They are 
endowed with reason and conscience and should act towards one another in a spirit of 
brotherhood. 
Article 2. 
• Everyone is entitled to all the rights and freedoms set forth in this Declaration, 
without distinction of any kind, such as race, colour, sex, language, religion, political 
or other opinion, national or social origin, property, birth or other status, Furthermore, 
no distinction shall be made on the basis of the political, jurisdictional or international 
status of the country or territory to which a person belongs, whether it be 
independent, trust, non-self-governing or under any other limitation of sovereignty. 
Article 3. 
Everyone has the right to life, liberty and security of person 
Article 4. 
• No one shall be held in slavery or servitude: slavery and the slave trade shall 
be prohibited in all their forms. 
Article 5. 
• No one shall be subjected to torture or to cruel, inhuman or degrading 
treatment or punishment. 
Article 6. 
Everyone has the right to recognition everywhere as a person before the law. 
Article 7.  
All are equal before the law and are entitled without any discrimination to equal 
protection of the law. All are entitled to equal protection against any discrimination in 
violation of this Declaration and against any incitement to such discrimination. 
Article S. 
• Everyone has the right to an effective remedy by the competent national 
tribunals for acts violating the fundamental rights granted him by the constitution or 
by law. 
Article 9. 
• No one shall be subjected to arbitrary arrest, detention or exile. 
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Article 10. 
• Everyone is entitled in full equality to a fair and public hearing by an 
independent and impartial tribunal, in the determination of his rights and obligations 
and of any criminal charge against him. 
Article 11. 
(1) Everyone charged with a penal offence has the right to be presumed 
innocent until proved guilty according to law in a public trial at which he has had all 
the guarantees necessary for his defence. 
• (2) No one shall be held guilty of any penal offence on account of any act or 
omission which did not constitute a penal offence, under national or international law, 
at the time when it was committed. Nor shall a heavier penalty be imposed than the 
one that was applicable at the time the penal offence was committed. 
Article 12. 
• No one shall be subjected to arbitrary interference with his privacy, family. 
home or correspondence, nor to attacks upon his honour and reputation. Everyone has 
the right to the protection of the law against such interference or attacks. 
Article 13. 
• (1) Everyone has the right to freedom of movement and residence within the 
borders of each state. 
• (2) Everyone has the right to leave any country, including his own, and to 
return to his country. 
Article 14. 
• (1) Everyone has the right to seek and to enjoy in other countries asylum from 
persecution. 
• (2) This right may not be invoked in the case of prosecutions genuinely 
arising from non-political crimes or from acts contrary to the purposes and principles 
of the United Nations. 
Article 15. 
• (1) Everyone has the right to a nationality. 
• (2) No one shall he arbitrarily deprived of his nationality nor denied the right 
to change his nationality. 
Article 16. 
• (I) Men and women of full age, without any limitation due to race, nationality 
or religion, have the right to marry and to found a family. They are entitled to equal 
rights as to marriage, during marriage and at its dissolution. 
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• (2) Marriage shall he entered into only with the free and full consent of the 
intending spouses. 
• (3) The family is the natural and fundamental group unit of society and is 
entitled to protection by society and the Stale. 
Article 17. 
(1) Everyone has the right to own property alone as well as in association with 
others. 
• (2) No one shall be arbitrarily deprived of his property 
Article 18. 
• Everyone has the right to freedom of thought, conscience and religion; this 
right includes freedom to change his religion or belief, and freedom, either alone or in 
community with others and in public or private, to manifest his religion or belief in 
teaching, practice, worship and observance. 
Article 19. 
• Everyone has the right to freedom of opinion and expression; this right 
includes freedom to hold opinions without interference and to seek, receive and 
impart information and ideas through any media and regardless of frontiers. 
Article 20. 
• (1) Everyone has the right to freedom of peaceful assembly and association. 
• (2) No one may he compelled to belong to an association. 
Article 21 
• (1) Everyone has the right to take part in the government of his country, 
directly or through freely chosen representatives. 
• (2) Everyone has the right of equal access to public service in his country. 
• (3) The will of the people shall be the basis of the authority of government; 
this will shall be expressed in periodic and genuine elections which shall be by 
universal and equal suffrage and shall be held by secret vote or by equivalent free 
voting procedures. 
Article 22. 
• Everyone, as a member of society. has the right to social security and is 
untitled to realization, through national effort and international co-operation and in 
accordance with the organization and resources of each State, of the economic, social 
and cultural rights indispensable for his dignity and the free development of his 
personality. 
259 
Article 23. 
• (I) Everyone has the right to work, to free choice of employment, to just and 
favourable conditions of work and to protection against unemployment. 
• (2) Everyone, without any discrimination, has the right to equal pay for equal 
work. 
• (3) Everyone who works has the right to just and favourable remuneration 
ensuring for himself and his family an existence worthy of human dignity, and 
supplemented, if necessary, by other means of social protection. 
• (4) Everyone has the right to form and to join trade unions for the protection 
of his interests. 
Article 24. 
• Everyone has the right to rest and leisure, including reasonable limitation of 
working hours and periodic holidays with pay. 
Article 25. 
• (1) Everyone has the right to a standard of living adequate for the health and 
well-being of himself and of his family, including food, clothing, housing and 
medical care and necessary social services, and the right to security in the event of 
unemployment, sickness, disability, widowhood, old age or other lack of livelihood in 
circumstances beyond his control. 
• (2) Motherhood and childhood are entitled to special care and assistance. All 
children, whether born in or out of wedlock, shall enjoy the same social protection. 
Article 26. 
• (1) Everyone has the right to education. Education shall be free, at least in the 
elementary and fundamental stages. Elementary education shall be compulsory. 
Technical and professional education shall be made generally available and higher 
education shall be equally accessible to all on the basis of merit. 
• (2) Education shall be directed to the full development of the human 
personality and to the strengthening of respect for human rights and fundamental 
freedoms. It shall promote understanding. tolerance and friendship among all nations, 
racial or religious groups, and shall further the activities of the United Nations for the 
maintenance of peace. 
• (3) Parents have a prior right to choose the kind of education that shall be 
given to their children. 
Article 27. 
• (1) Everyone has the right freely to participate in the cultural life of the 
community, to enjoy the arts and to share in scientific advancement and its benefits. 
• (2) Everyone has the right to the protection of the moral and material interests 
resulting from any scientific, literary or artistic production of which he is the author. 
Article 28 
• Everyone is entitled to a social and international order in which the rights and 
freedoms set forth in this Declaration can be fully realized. 
Article 29. 
• (I) Everyone has duties to the community in which alone the free and full 
development of his personality is possible. 
• (2) In the exercise of his rights and freedoms, everyone shall be subject only 
to such limitations as are determined by law solely for the purpose of securing due 
recognition and respect for the rights and freedoms of others and of meeting the just 
requirements of morality, public order and the general welfare in a democratic 
society. 
• (3) These rights and freedoms may in no case be exercised contrary to the 
purposes and principles of the I Inited Nations. 
Article 30. 
• Nothing in this Declaration may be interpreted as implying for any State, 
group or person any right to engage in any activity or to perl'orm any act aimed at the 
destruction of any of the rights and freedoms set forth herein. 
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Appendix —11 
INTERNATIONAL COVENANT ON CIVIL AND 
POLITICAL RIGHTS 
Adopted and opened for signature, ratification and accession by General 
Assemhly resolution 2200A (XXI) of 16 December 1966 
entry into force 23 March 1976, in accordance with accession by General Assembly 
resolution 2200A (XXI) of 16 December 1966 
Entry into force 23 March 1976, in accordance with Article 49 
Preamble 
The States Parties to the present Covenant, 
Considering that, in accordance with the principles proclaimed in the Charter of the 
United Nations, recognition of the inherent dignity and of the equal and inalienable 
rights of all members of the human family is the foundation of freedom, justice and 
peace in the world, 
Recognizing that these rights derive from the inherent dignity of the human person, 
Recognizing that, in accordance with the Universal Declaration of Human Rights, the 
ideal of free human beings enjoying civil and political freedom and freedom from 
fear and want can only be achieved if conditions are created whereby everyone may 
enjoy his civil and political rights, as well as his economic, social and cultural rights, 
Considering the obligation of States under the Charter of the United Nations to 
promote universal respect for, and observance of, human rights and freedoms, 
Realizing that the individual, having duties to other individuals and to the community 
to which he belongs, is under a responsibility to strive for the promotion and 
observance of the rights recognized in the present Covenant, 
Agree upon the following articles 
PART I 
Article I 
1. All peoples have the right of self-determination. By virtue of that right they freely 
determine their political status and freely pursue their economic, social and cultural 
development. 
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2. All peoples may, for their own ends, freely dispose of their natural wealth and 
resources without prejudice to any obligations arising out of international economic 
co-operation, based upon the principle of mutual benefit, and international law. In no 
case may a people be deprived of its own means of subsistence. 
3. The States Parties to the present Covenant, including those having responsibility 
for the administration of Non-Self-Governing and Trust Territories, shall promote the 
realization of the right of self-determination, and shall respect that right, in 
conformity with the provisions of the Charter of the United Nations. 
PART II 
International Covenant on Civil and Political Rights 
Adopted and opened for signature, ratification and 
Article 2 
I. Each State Pami to the present Covenant undertakes to respect and to ensure to all 
individuals within its territory and subject to its jurisdiction the rights recognized in 
the present Covenant, without distinction of any kind, such as race, colour, sex, 
language, religion, political or other opinion, national or social origin, property, birth 
or other status. 
2. Where not already provided for by existing legislative or other measures, each 
State Party to the present Covenant undertakes to take the necessary steps, in 
accordance with its constitutional processes and with the provisions of the present 
Covenant, to adopt such laws or other measures as may be necessary to give effect to 
the rights recognized in the present Covenant. 
3. Each State Party to the present Covenant undertakes: 
(a) To ensure that any person whose rights or freedoms as herein recognized are 
violated shall have an effective remedy, notwithstanding that the violation has been 
committed by persons acting in an official capacity; 
(b) To ensure that any person claiming such a remedy shall have his right thereto 
determined by competent judicial, administrative or legislative authorities, or by any 
other competent authority provided for by the legal system of the State, and to 
develop the possibilities of judicial remedy; 
(c) To ensure that the competent authorities shall enforce such remedies when 
granted. 
Article 3 
The States Parties to the present Covenant undertake to ensure the equal right of men 
and women to the enjoyment of all civil and political rights set forth in the present 
Covenant, 
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Article 4 
1 . In time of public emergency which threatens the life of the nation and the 
existence of which is officially proclaimed, the States Parties to the present Covenant 
may take measures derogating from their obligations under the present Covenant to 
the extent strictly required by the exigencies of the situation, provided that such 
measures are not inconsistent with their other obligations under international law and 
do not involve discrimination solely on the ground of race, colour, sex, language, 
religion or social origin. 
2. No derogation from articles 6, 7, 8 (paragraphs I and 21, 11, 15. 16 and 18 may be 
made under this provision. 
3. Any State Party to the present Covenant availing itself of the right of derogation 
shall immediately inform the oilier States Parties to the present Covenant, through the 
intermediary of the Secretary-General of the United Nations, of the provisions from 
which it has derogated and of the reasons by which it was actuated. A further 
communication shall be made, through the same intermediary, on the date on which it 
terminates such derogation. 
Article 5 
1. Nothing in the present Covenant may he interpreted as implying for any State, 
group or person any right to engage in any activity or perform any act aimed at the 
destruction of any of the rights and freedoms recognized herein or at their limitation 
to a greater extent than is provided for in the present Covenant. 
2. There shall be no restriction upon or derogation from any of the fundamental 
human rights recognized or existing in any State Party to the present Covenant 
pursuant to law, conventions, regulations or custom on the pretext that the present 
Covenant does not recognize such rights or that it recognizes them to a lesser extent. 
PART Ill 
Article 6 
1. Every human being has the inherent right to life. This right shall be protected by 
law. No one shall be arbitrarily deprived of his life. 
2. In countries which have not abolished the death penalty, sentence of death may be 
imposed only for the most serious crimes in accordance with the law in force at the 
time of the commission of the crime and not contrary to the provisions of the present 
Covenant and to the Convention on the Prevention and Punishment of the Crime of 
Genocide. This penalty can only be carried out pursuant to a final judgement rendered 
by a competent court. 
3. When deprivation of life constitutes the crime of genocide, it is understood that 
nothing in this article shall authorize any State Party to the present Covenant to 
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derogate in any way from any obligation assumed under the provisions of the 
Convention on the Prevention and Punishment of the Crime of Genocide. 
4. Anyone sentenced to death shall have the right to seek pardon or commutation of 
the sentence. Amnesty, pardon or commutation of the sentence of death may be 
granted in all cases. 
S. Sentence of death shall not be imposed for crimes committed by persons below 
eighteen years of age and shall not be carried out on pregnant women. 
6. Nothing in this article shall be invoked to delay or to prevent the abolition of 
capital punishment by any State Party to the present Covenant. 
Article 7 
No one shall be subjected to torture or to cruel, inhuman or degrading treatment or 
punishment. In particular, no one shall be subjected without his free consent to 
medical or scientific experimentation. 
Article 8 
1. No one shall be held in slavery; slavery and the slave-trade in all their forms shall 
be prohibited. 
2. No one shall be held in servitude. 
3. 
(a) No one shall be required to perform forced or compulsory labour; 
(b) Paragraph 3 (a) shall not be held to preclude, in countries where imprisonment 
with hard labour may be imposed as a punishment for a crime, the performance of 
hard labour in pursuance of a sentence to such punishment by a competent court; 
(c) For the purpose of this paragraph the term "forced or compulsory labour" shall 
not include: 
(i) Any work or service, not referred to in subparagraph (b), normally required of a 
person who is under detention in consequence of a lawful order of a court, or of a 
person during conditional release from such detention; 
(ii) Any service of a military character and, in countries where conscientious 
objection is recognized, any national service required by law of conscientious 
objectors; 
(iii) Any service exacted in cases of emergency or calamity threatening the life or 
well-being of the community; 
(iv) Any work or service which forms part of normal civil obligations 
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Article 9 
1. Everyone has the right to liberty and security of person. No one shall be subjected 
to arbitrary arrest or detention. No one shall be deprived of his liberty except on such 
grounds and in accordance with such procedure as are established by law. 
2. Anyone who is arrested shall be informed, at the time of arrest, of the reasons for 
his arrest and shall be promptly informed of any charges against him, 
3. Anyone arrested or detained on a criminal charge shall be brought promptly before 
a judge or other officer authorized by law to exercise judicial power and shall be 
entitled to trial within a reasonable time or to release. It shall not be the general rule 
that persons awaiting trial shall be detained in custody, but release may be subject to 
guarantees to appear for trial, at any other stage of the judicial proceedings, and, 
should occasion arise, for execution of the judgement, 
4. Anyone who is deprived of his liberty by arrest or detention shall be entitled to 
take proceedings before a court. in order that that court may decide without delay on 
the lawfulness of his detention and order his release if the detention is not lawful. 
5. Anyone who has been the victim of unlawful arrest or detention shall have an 
enforceable right to compensation. 
Article 10 
1. All persons deprived of their liberty shall be treated with humanity and with 
respect for the inherent dignity of the human person. 
2. 
(a) Accused persons shall, save in exceptional circumstances, be segregated from 
convicted persons and shall he subject to separate treatment appropriate to their status 
as unconvicted persons; 
(b) Accused juvenile persons shall be separated from adults and brought as speedily 
as possible for adjudication. 
3. The penitentiary system shall comprise treatment of prisoners the essential aim of 
which shall be their reformation and social rehabilitation. Juvenile offenders shall he 
segregated from adults and be accorded treatment appropriate to their age and legal 
status. 
Article 11  
No one shall be imprisoned merely on the ground of inability to fulfil a contractual 
obligation. 
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Article 12 
1. Everyone lawfully within the territory of a State shall, within that territory, have 
the right to liberty of movement and freedom to choose his residence. 
2. Everyone shall be free to leave any country, including his own. 
3. The above-mentioned rights shall not be subject to any restrictions except those 
which are provided by law. are necessary to protect national security, public order 
(ordre public), public health or morals or the rights and freedoms of others, and are 
consistent with the other rights recognized in the present Covenant. 
4. No one shall be arbitrarily deprived of the right to enter his own country. 
Article 13 
An alien lawfully in the territory of a State Party to the present Covenant may be 
expelled therefrom only in pursuance of a decision reached in accordance with law 
and shall, except where compelling reasons of national security otherwise require, be 
allowed to submit the reasons against his expulsion and to have his case reviewed by, 
and be represented for the purpose before, the competent authority or a person or 
persons especially designated by the competent authority. 
Article 14  
1. All persons shall be equal before the courts and tribunals. In the determination of 
any criminal charge against him, or of his rights and obligations in a suit at law, 
everyone shall be entitled to a fair and public hearing by a competent, independent 
and impartial tribunal established by law. The press and the public may be excluded 
from all or part of a trial for reasons of morals, public order (ordre public) or national 
security in a democratic society, or when the interest of the private lives of the parties 
so requires. or to the extent strictly necessary in the opinion of the court in special 
circumstances where publicity would prejudice the interests of justice; but any 
judgement rendered in a criminal case or in a suit at law shall be made public except 
where the interest of juvenile persons otherwise requires or the proceedings concern 
matrimonial disputes or the guardianship of children. 
2. Everyone charged with a criminal offence shall have the right to be presumed 
innocent until proved guilty according to law. 
3. In the determination of any criminal charge against him, everyone shall be entitled 
to the following minimum guarantees, in full equality* (a) To he informed promptly 
and in detail in a language which he understands of the nature and cause of the charge 
against him; 
(h) To have adequate time and facilities for the preparation of his defence and to 
communicate with counsel of his own choosing; 
(c) To be tried without undue delay; 
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(d) To be tried in his presence, and to defend himself in person or through legal 
assistance of his own choosing; to be informed, if he does not have legal assistance, 
of this right; and to have legal assistance assigned to him, in any case where the 
interests of justice so require, and without payment by him in any such case if he does 
not have sufficient means to pay for it; 
(e) To examine, or have examined, the witnesses against him and to obtain the 
attendance and examination of witnesses on his behalf under the same conditions as 
witnesses against him; 
(f) 't o have the free assistance of an interpreter if he cannot understand or speak the 
language used in court; 
(g) Not to be compelled to testify against himself or to confess guilt. 
4. In the case of juvenile persons, the procedure shall be such as will take account of 
their age and the desirability of promoting their rehabilitation. 
5. Everyone convicted of a crime shall have the right to his conviction and sentence 
being reviewed by a higher tribunal according to law. 
6. When a person has by a final decision been convicted of a criminal offence and 
when subsequently his conviction has been reversed or he has been pardoned on the 
ground that a new or newly discovered fact shows conclusively that there has been a 
miscarriage of justice, the person who has suffered punishment as a result of such 
conviction shall be compensated according to law, unless it is proved that the non-
disclosure of the unknown fact in time is wholly or partly attributable to him. 
7. No one shall be liable to be tried or punished again for an offence for which lie has 
already been finally convicted or acquitted in accordance with the law and penal 
procedure of each country. 
Article 15 
1 . No one shall be held guilty of any criminal offence on account of any net or 
omission which did not constitute a criminal offence, under national or international 
law. at the time when it was committed. Nor shall a heavier penalty be imposed than 
the one that was applicable at the time when the criminal offence was committed. If, 
subsequent to the commission of the offence, provision is made by law for the 
imposition of the lighter penalty, the offender shall benefit thereby. 
2. Nothing in this article shall prejudice the trial and punishment of any person for 
any act or omission which, at the time when it was committed, was criminal 
according to the general principles of law recognized by the community of nations. 
Article 16 
Everyone shall have the right to recognition everywhere as a person before the law. 
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Article 17 
1. No one shall be subjected to arbitrary or unlawful interference with his privacy, 
family, or correspondence, nor to unlawful attacks on his honour and reputation. 
2. Everyone has the right to the protection of the law against such interference or 
attacks. 
Article 18 
1. Everyone shall have the right to freedom of thought, conscience and religion. This 
right shall include freedom to have or to adopt a religion or belief of his choice, and 
freedom, either individually or in community with others and in public or private, to 
manifest his religion or belief in worship, observance, practice and teaching. 
2. No one shall be subject to coercion which would impair his freedom to have or to 
adopt a religion or belief of his choice. 
3. Freedom to manifest one's religion or beliefs may be subject only to such 
limitations as are prescribed by law and are necessary to protect public safety, order, 
health, or morals or the fundamental rights and freedoms of others. 
4. The States Parties to the present Covenant undertake to have respect for the liberty 
of parents and, when applicable, legal guardians to ensure the religious and moral 
education of their children in conformity with their own convictions. 
Article 19 
1. Everyone shall have the right to hold opinions without interference. 
2. Everyone shall have the right to freedom of expression; this right shall include 
freedom to seek, receive and impart information and ideas of all kinds, regardless of 
frontiers, either orally, in writing or in print, in the form of art, or through any other 
media of his choice. 
3_ The exercise of the rights provided for in paragraph 2 or this article carries with it 
special duties and responsibilities. It may therefore be subject to certain restrictions, 
but these shall only he such as are provided by law and are necessary: 
(a) For respect of the rights or reputations of others; 
(b) For the protection of national security or of public order (ordre public), or of 
public health or morals. 
Article 20 
1. Any propaganda for war shall he prohibited by law. 
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2. Any advocacy of national, racial or religious hatred that constitutes incitement to 
discrimination, hostility or violence shall be prohibited by law. 
Article 21 
The right of peaceful assembly shall be recognized. No restrictions may be placed on 
the exercise of this right other than those imposed in conformity with the law and 
which are necessary in a democratic society in the interests of national security or 
public safety, public order (ordre public), the protection of public health or morals or 
the protection of the rights and freedoms of others. 
Article 22 
1. Everyone shall have the right to freedom of association with others, including the 
right to form andjoin trade unions for the protection of his interests. 
2. No restrictions may he placed on the exercise of this right other than those which 
are prescribed by law and which are necessary in a democratic society in the interests 
of national security or public safety, public order (ordre public), the protection of 
public health or morals or the protection of the rights and freedoms of others. This 
article shall not prevent the imposition of lawful restrictions on members of the armed 
forces and of the police in their exercise of this right. 
3. Nothing in this article shall authorize States Parties to the International Labour 
Organisation Convention of 1948 concerning Freedom of Association and Protection 
of the Right to Organize to take legislative treasures which would prejudice, or to 
apply the law in such a manner as to prejudice. the guarantees provided for in that 
Convention. 
Article 23 
1. The family is the natural and fundamental group unit of society and is entitled to 
protection by society and the State. 
2. The right of men and women of marriageable age to marry and to found a family 
shall be recognized. 
3. No marriage shall he entered into without the free and full consent of the intending 
spouses. 
4. States Parties to the present Covenant shall take appropriate steps to ensure 
equality of rights and responsibilities of spouses as to marriage, during marriage and 
at its dissolution. In the case of dissolution, provision shall be made for the necessary 
protection of any children. 
Article 24 
1. Every child shall have. without any discrimination as to race. colour, sex, 
language, religion, national or social origin, property or birth, the right to such 
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measures of protection as are required by his status as a minor, on the part of his 
family, society and the State. 
2. Every child shall be registered immediately alter birth and shall have a name. 
3. Every child has the right to acquire a nationality. 
Article 25 
Every citizen shall have the right and the opportunity, without any of the distinctions 
mentioned in article 2 and without unreasonable restrictions: 
(a) To take part in the conduct of public affairs, directly or through freely chosen 
representatives; 
(b) To vote and to be elected al genuine periodic elections which shall be by 
universal and equal suffrage and shall be held by secret ballot, guaranteeing the free 
expression of the will of the electors; 
(c) To have access, on general terms of equality, to public service in his country. 
Article 26 
All persons are equal before the law and are entitled without any discrimination to 
the equal protection of the law. In this respect. the law shall prohibit any 
discrimination and guarantee to all persons equal and effective protection against 
discrimination on any ground such as race, colour, sex, language, religion, political or 
other opinion, national or social origin, property, birth or other status. 
Article 27 
In those States in which ethnic, religious or linguistic minorities exist, persons 
belonging to such minorities shall not be denied the right, in community with the 
other members of their group. to enjoy their own culture, to profess and practise their 
own religion, or to use their own language. 
PART IV 
Article 28 
1. There shall he established a Human Rights Committee (hereafter referred to in the 
present Covenant as the Committee). It shall consist of eighteen members and shall 
carry out the functions hereinafter provided. 
2. The Committee shall he composed of nationals of the States Parties to the present 
Covenant who shall be persons of high moral character and recognized competence in 
the Geld of human rights, consideration being given to the usefulness of the 
participation of some persons having legal experience. 
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3. The members of the Committee shall be elected and shall serve in their personal 
capacity. 
Article 29 
1. The members of the Committee shall be elected by secret ballot from a list of 
persons possessing the qualifications prescribed in article 28 and nominated for the 
purpose by the States Parties to the present Covenant. 
2. Each State Party to the present Covenant may nominate not more than two 
persons. These persons shall be nationals of the nominating State. 
3. A person shall be eligible for renomination. 
Article 30 
1. The initial election shall be held no later than six months after the date of the entry 
into force of the present Covenant. 
2. At least four months before the date of each election to the Committee, other than 
an election to fill a vacancy declared in accordance with article 34, the Secretary-
General of the United Nations shall address a written invitation to the States Parties to 
the present Covenant to submit their nominations for membership of the Committee 
within three months. 
3. The Secretary-General of the United Nations shall prepare a list in alphabetical 
order of all the persons thus nominated, with an indication of the States Parties which 
have nominated them, and shall submit it to the States Parties to the present Covenant 
no later than one month before the date of each election. 
4. Elections of the members of the Committee shall be held at a meeting of the States 
Parties to the present Covenant convened by the Secretary General of the United 
Nations at the Headquarters of the United Nations. At that meeting, for which two 
thirds of the States Parties to the present Covenant shall constitute a quorum, the 
persons elected to the Committee shall be those nominees who obtain the largest 
number of votes and an absolute majority of the votes of the representatives of States 
Parties present and voting. 
Article 31 
1. "l he Committee may not include more than one national of the same State. 
?. In the election of the Committee, consideration shall be given to equitable 
geographical distribution of membership and to the representation of the different 
forms olciviliration and of the principal legal systems. 
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Article 32 
1. The members of the Committee shall be elected for a term of four years. They 
shall be eligible for re-election if denominated. However, the terms of nine of the 
members elected at the first election shall expire at the end of two years; immediately 
alter the first election, the names of these nine members shall be chosen by lot by the 
Chairman of the meeting referred to in article 30, paragraph 4. 
2. Elections at the expiry of office shall he held in accordance with the preceding 
articles of this part of the present Covenant. 
Article 33 
1. If, in the unanimous opinion of the other members, a member of the Committee 
has ceased to carry out his functions for any cause other than absence of a temporary 
character, the Chairman of the Committee shall notify the Secretary-General of the 
United Nations, who shal I then declare the seat of that member to be vacant. 
2. to the event of the death or the resignation of a member of the Committee, the 
Chairman shall immediately notify the Secretary-General of the United Nations, who 
shall declare the seat vacant from the date of death or the date on which the 
resignation takes effect. 
Article 34 
1. When a vacancy is declared in accordance with article 33 and if the terns of office 
of the member to be replaced does not expire within six months of the declaration of 
the vacancy, the Secretary-General of the United Nations shall notify each of the 
States Parties to the present Covenant, which may within two months submit 
nominations in accordance with article 29 for the purpose of filling the vacancy. 
2. The Secretary-General of the United Nations shall prepare a list in alphabetical 
order of the persons thus nominated and shall submit it to the States Parties to the 
present Covenant. The election to fill the vacancy shall then take place in accordance 
with the relevant provisions of this part of the present Covenant. 
3. A member of the Committee elected to fill a vacancy declared in accordance with 
article 33 shall hold office for the remainder of the term of the member who vacated 
the seat on the Committee under the provisions of that article. 
Article 35 
The members of the Committee shall, with the approval of the General Assembly of 
the United Nations, receive emoluments from United Nations resources on such terms 
and conditions as the General Assembly may decide, having regard to the importance 
of the Committees responsibilities. 
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Article 36 
The Secretary-General of the United Nations shall provide the necessary staff and 
facilities for the effective performance of the functions of the Committee under the 
present Covenant. 
Article 37 
I. The Secretary-General of the United Nations shall convene the initial meeting of 
the Committee at the Headquarters of the United Nations. 
2. After its initial meeting, the Committee shall meet at such times as shall be 
provided in its rules of procedure. 
3. The Committee shall normally meet at the Headquarters of the United Nations or 
at the United Nations Office at Geneva. 
Article 38 
Every member of the Committee shall, before taking up his duties, make a solemn 
declaration in open committee that he will perform his functions impartially and 
conscientiously. 
Article 39 
1. The Committee shall elect its officers for a term of two years. They may be re-
elected. 
2. The Committee shall establish its own rules of procedure, but these rules shall 
provide, inter alia, that 
(a) Twelve members shall constitute a quorum; 
(b) Decisions of the Committee shall be made by a majority vote of the members 
present. 
Article 40 
1. The States Parties to the present Covenant undertake to submit reports on the 
measures they have adopted which give effect to the rights recognized herein and on 
the progress made in the enjoyment of those rights: (a) Within one year of the entry 
into force of the present Covenant for the States Parties concerned; 
(b) Thereafter whenever the Committee so requests. 
2. All reports shall be submitted to the Secretary-General of the United Nations, who 
shall transmit them to the Committee for consideration. Reports shall indicate the 
factors and difficulties, if any, affecting the implementation of the present Covenant. 
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3. The Secretary-General of the United Nations may, after consultation with the 
Committee, transmit to the specialized agencies concerned copies of such parts of the 
reports as may fall within their field of competence. 
4. The Committee shall study the reports submitted by the States Parties to the 
present Covenant. It shall transmit its reports, and such general comments as it may 
consider appropriate, to the States Parties, the Committee may also transmit to the 
Economic and Social Council these comments along with the copies of the reports it 
has received from States Parties to the present Covenant. 
5. The States Parties to the present Covenant may submit to the Committee 
observations on any comments that may be made in accordance with paragraph 4 of 
this article. 
Article 41 
1. A State Party to the present Covenant may at any time declare under this article 
that it recognizes the competence of the Committee to receive and consider 
communications to the effect that a State Party claims that another State Party is not 
fulfilling its obligations under the present Covenant. Communications under this 
article may be received and considered only if submitted by a State Party which has 
made a declaration recognizing in regard to itself the competence of the Committee. 
No communication shall he received by the Committee if it concerns a State Party 
which has not made such a declaration. Communications received under this article 
shall be dealt within accordance with the following procedure: 
(a) If a State Party to the present Covenant considers that another State Party is not 
giving effect to the provisions of the present Covenant, it may, by written 
communication, bring the matter to the attention of that State Party. Within three 
months after the receipt of the cotnmunicalion the receiving State shall afford the 
State which sent the communication an explanation, or any other statement in writing 
clarifying the matter which should include, to the extent possible and pertinent, 
reference to domestic procedures and remedies taken, pending, or available in the 
matter: 
(b) If the matter is not adjusted to the satisfaction of both States Parties concerned 
within six months after the receipt by the receiving State of the initial communication, 
either State shall have the right to refer the matter to the Committee, by notice given 
to the Committee and to the other State; 
(c) The Committee shall deal with a matter referred to it only after it has ascertained 
that all available domestic remedies have been invoked and exhausted in the matter, 
in conformity with the generally recognized principles of international law. 'I his shall 
not be the rule where the application of the remedies is unreasonably prolonged; 
(d) The Committee shall hold closed meetings when examining communications 
under this article; 
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(e) Subject to the provisions of subparagraph (c), the Committee shall make available 
its good offices to the States Parties concerned with a view to a friendly solution of 
the matter on the basis of respect for human rights and fundamental freedoms as 
recognized in the present Covenant, 
(I) In an' matter referred to it, the Committee may call upon the States Parties 
concerned. referred to in subparagraph (b), to supply any relevant information; 
(g) The States Parties concerned, referred to in subparagraph (b), shall have the right 
to be represented when the matter is being considered in the Committee and to make 
submissions orally and/or in writing, 
(h) The Committee shall, within twelve months after the date of receipt of notice 
under subparagraph (b), submit a report: 
(i) If a solution within the terms of subparagraph (e) is reached, the Committee shall 
confine its report to a brief statement of the facts and of the solution reached; 
(ii) If a solution within the terms of subparagraph (e) is not reached, the Committee 
shall confine its report to a brief statement of the facts; the written submissions and 
record of the oral submissions made by the States Parties concerned shall be attached 
to the report. In every matter, the report shall be communicated to the States Parties 
concerned. 
2. The provisions of this article shall come into force when ten States Parties to the 
present Covenant have made declarations tinder paragraph I of this article. Such 
declarations shall be deposited by the States Parties with the Secretary-General of the 
United Nations, who shall transmit copies thereof to the other States Parties. A 
declaration may be withdrawn at any time by notification to the Secretary-General. 
Such a withdrawal shall not prejudice the consideration of any matter which is the 
subject of a communication already transmitted under this article; no further 
communication by an State Party shall be received after the notification of 
withdrawal of the declaration has been received by the Secretary-General, unless the 
State Party concerned has made a new declaration. 
Article 42 
(a) If a matter referred to the Committee in accordance with article 41 is not resolved 
to the satisfaction of the States Parties concerned, the Committee may, with the prior 
consent of the States Parties concerned, appoint an ad hoc Conciliation Commission 
(hereinafter referred to as the Commission). The good offices of the Commission 
shall be made available to the States Parties concerned with a view to an amicable 
solution of the matter on the basis of respect for the present Covenant; 
(b) The Commission shall consist of five persons acceptable to the States Parties 
concerned. lithe States Parties concerned fail to reach agreement within three months 
on all or part of the composition of the Commission, the members of the Commission 
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concerning whom no agreement has been reached shall be elected by secret ballot by 
a two-thirds majority vote of the Committee from among its members. 
2. The members of the Commission shall serve in their personal capacity. They shall 
not be nationals of the States Parties concerned, or of a State not Party to the present 
Covenant, or of a State Party which has not made a declaration under article 41. 
3. The Commission shall elect its own Chairman and adopt its own rules of 
procedure. 
4. The meetings of the Commission shall normally be held at the Headquarters of the 
United Nations or at the United Nations Office at Geneva. However, they may be 
held at such other convenient places as the Commission may determine in 
consultation with the Secretary-General of the United Nations and the Slates Parties 
concerned. 
5. The secretariat provided in accordance with article 36 shall also service the 
commissions appointed under this article. 
6. The information received and collated by the Committee shall be made available 
to the Commission and the Commission may call upon the States Parties concerned to 
supply any other relevant information.  
7. When the Commission has frilly considered the matter, but in any event not later 
than twelve months after having been seized of the matter, it shall submit to the 
Chairman of the Committee a report for communication to the States Parties 
concerned: 
(a) If the Commission is unable to complete its consideration of the matter within 
twelve months, it shall confine its report to a brief statement of the status of its 
consideration of the matter: 
(b) If an amicable solution to the matter on tie basis of respect for human Tights as 
recognized in the present Covenant is reached, the Commission shall confine its 
report to a brief statement of the facts and of the solution reached; 
(c) If a solution within the terms of subparagraph (h) is not reached, the 
Commission's report shall embody its findings on all questions of fact relevant to the 
issues between the States Parties concerned, and its views on the possibilities of an 
amicable solution of the matter. This report shall also contain the written submissions 
and a record of the oral submissions made by the States Parties concerned; 
(d) If the Commission's report is submitted under subparagraph (c), the States Parties 
concerned shall, within three months of the receipt of the report, notify the Chairman 
of the Committee whether or not they accept the contents of the report of the 
Commission. 
S. The provision, of this article are without prejudice to the responsibilities of the 
Committee under article 41. 
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9. The States Parties concerned shall share equally all the expenses of the members 
of the Commission in accordance with estimates to be provided by the Secretary-
General of the United Nations. 
10. The Secretary-General of the United Nations shall be empowered to pay the 
expenses of the members of the Coinatission. if necessary, before reimbursement by 
the States Parties concerned, in accordance with paragraph 9 of this article. 
Article 43 
The members of the Committee, and of the ad hoc conciliation commissions which 
may be appointed under article 42, shall be entitled to the facilities, privileges and 
immunities of experts on mission for the United Nations as Laid down in the relevant 
sections of the Convention on the Privileges and Immunities of the United Nations. 
Article 44 
The provisions for the implementation of the present Covenant shall apply without 
prejudice to the procedures prescribed in the field of human rights by or under the 
constituent instruments and the conventions of the United Nations and of the 
specialized agencies and shall not prevent the States Parties to the present Covenant 
from having recourse to other procedures for settling a dispute in accordance with 
general or special international agreements in force between them. 
Article 45 
The Committee shall submit to the General Assembly of the United Nations, through 
the Economic and Social Council, an annual report on its activities. 
PART V 
Article 46 
Nothing in the present Covenant shall be interpreted as impairing the provisions of 
the Charter of the United Nations and of the constitutions of the specialized agencies 
which define the respective responsibilities of the various organs of the United 
Nations and of the specialized agencies in regard to the matters dealt with in the 
present Covenant. 
Article 47 
Nothing in the present Covenant shall be interpreted as impairing the inherent right 
of all peoples to enjoy and utilize fully and freely their natural wealth and resources. 
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PART VI 
Article 48 
1. The present Covenant is open for signature by any State Member of the United 
Nations or member of any of its specialized agencies, by any State Party to the Statute 
of the International Court of Justice, and by any other State which has been invited by 
the General Assembly of the United Nations to become a Party to the present 
Covenant. 
2. The present Covenant is subject to ratification. Instruments of ratification shall be 
deposited with the Secretary-General of the United Nations. 
3. '[he present Covenant shall be open to accession by any State referred to in 
paragraph I of this article. 
4. Accession shall be effected by the deposit of an instrument of accession with the 
Secretary-General of the United Nations. 
5. The Secretary-General of the United Nations shall inform all States which have 
signed this Covenant or acceded to it of the deposit of each instmment of ratification 
or accession. 
Article 49 
I. The present Covenant shall enter into force three months after the date of the 
deposit with the Secretary-General of the United Nations of the thirty-fifth instrument 
of ratification or instrument of accession. 
2. For each State ratifying the present Covenant or acceding to it after the deposit of 
the thirty-fifth instrument of ratification or instrument of accession, the present 
Covenant shall enter into force three months after the date of the deposit of its own 
instrument of ratification or instrument of accession. 
Article 50 
The provisions of the present Covenant shall extend to all parts of federal States 
without any limitations or exceptions. 
Article 51 
1. Any State Party to the present Covenant may propose an amendment and file it 
with the Secretary-General of the United Nations. The Secretary-General of the 
United Nations shall thereupon communicate any proposed amendments to the States 
Parties to the present Covenant with a request that they notify him whether they favor 
a conference of States Parties for the purpose of considering and voting upon the 
proposals. En the event that at least one third of the States Parties favors such a 
conference, the Secretary-General shall convene the conference under the auspices of 
the United Nations. Any amendment adopted by a majority of the States Parties 
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present and voting at the conference shall be submitted to the General Assembly of 
the United Nations for approval. 
2. Amendments shall come into force when they have been approved by the General 
Assembly of the United Nations and accepted by a two-thirds majority of the States 
Parties to the present Covenant in accordance with their respective constitutional 
processes. 3. When amendments cone into force, they shall be binding on those 
States Parties which have accepted them, other States Parties still being bound by the 
provisions of the present Covenant and any earlier amendment which they have 
accepted. 
Article 52 
1. Irrespective of the notifications made under article 48, paragraph 5, the Secretary-
General of the United Nations shall inform all States referred to in paragraph [ of the 
some article of the following particulars: 
(a) Signatures, ratifications and accessions under article 48; 
(b) The date of the entry' into force of the present Covenant under article 49 and the 
date of the entry into force of any amendments under article 51. 
Article 53 
1. the present Covenant, of which the Chinese, English, French, Russian and 
Spanish texts are equally authentic, shall he deposited in the archives of the United 
Nations. 
2. The Secretary-General of the United Nations shall transmit certified copies of the 
present Covenant to all Slates referred to in article 48. 
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Appendix - III 
INTERNATIONAL COVENANT ON ECONOMIC, SOCIAL AND 
CULTURAL RIGHTS 
Adopted and opened for signature, ratification and accession by General 
Assembly resolution 2200A (XXI) of 16 December 1966 
Entry into force 3 January 1976, in accordance with article 27 
Preamble 
The States Parties to the present Covenant, 
Considering that, in accordance with the principles proclaimed in the Charter of the 
United Nations, recognition of the inherent dignity and of the equal and inalienable 
rights of all members of the human family is the foundation of freedom, justice and 
peace in the world, 
Recognizing that these rights derive from the inherent dignity of the human person, 
Recognizing that, in accordance with the Universal Declaration of Human Rights, the 
ideal of free human beings enjoying freedom from fear and want can only be 
achieved if conditions are created whereby everyone may enjoy his economic, social 
and cultural rights, as well as his civil and political rights, 
Considering the obligation of States under the Charter of the United Nations to 
promote universal respect for, and observance of, htnnan rights and freedoms, 
Realizing that the individual, having duties to other individuals and to the community 
to which he belongs, is under a responsibility to strive for the promotion and 
observance of the rights recognized in the present Covenant, 
Agree upon the following articles: 
PART I 
Article I 
1. All peoples have the right of self-determination. By virtue of that right they freely 
determine their political status and freely pursue their economic, social and cultural 
development. 
2. All peoples may, for their own ends, freely dispose of their natural wealth and 
resources without prejudice to any obligations arising out of international economic 
co-operation, based upon the principle of mutual benefit, and international law. In no 
case may a people be deprived of its own means of subsistence. 
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3. The States Parties to the present Covenant, including those having responsibility 
for the administration of Non-Self-Governing and Trust Territories, shall promote the 
realization of the right of self-determination, and shall respect that right, in 
conformity with the provisions of the Charter of the United Nations. 
PART II 
Article 2 
1. Each State Party to the present Covenant undertakes to take steps, individually and 
through international assistance and co-operation, especially economic and technical, 
to the maximum of its available resources, with a view to achieving progressively the 
full realization of the rights recognized in the present Covenant by all appropriate 
means, including particularly the adoption of legislative measures. 
2. The States Parties to the present Covenant undertake to guarantee that the rights 
enunciated in the present Covenant will be exercised without discrimination of any 
kind as to race, color, sex, language, religion, political or other opinion, national or 
social origin, property, birth or other status. 
3. developing countries, with due regard to human rights and their national economy, 
may determine to what extent they would guarantee the economic rights recognized 
in the present Covenant to non-nationals. 
Article 3 
The States Parties to the present Covenant undertake to ensure the equal right of men 
and women to the enjoyment of all economic, social and cultural rights set forth in the 
present Covenant. 
Article 4 
The States Parties to the present Covenant recognize that, in the enjoyment of those 
rights provided by the State in conformity with the present Covenant, the State may 
subject such rights only to such limitations as are determined by law only in so far as 
this may be compatible with the nature of these rights and solely for the purpose of 
promoting the general welfare in a democratic society. 
Article 5 
1. Nothing in the present Covenant may be interpreted as implying for any State, 
group or person any right to engage in any activity or to perform any act aimed at the 
destruction of any of the rights or freedoms recognized herein, or at their limitation to 
a greater extent than is provided for in the present Covenant. 
2, No restriction upon or derogation from any of the fundamental human rights 
recognized or existing in any country in virtue of law, conventions, regulations or 
custom shall be admitted on the pretext that the present Covenant does not recognize 
such rights or that it recognizes them to a lesser extent. 
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PART III 
Article 6 
1. The States Parties to the present Covenant recognize the right to work, which 
includes the right of everyone to the opportunity to gain his living by work which he 
freely chooses or accepts, and will take appropriate steps to safeguard this right. 
2. The steps to he taken by a State Party to the present Covenant to achieve the full 
realization of this right shall include technical and vocational guidance and training 
prograuunes, policies and techniques to achieve steady economic, social and cultural 
development and full and productive employment under conditions safeguarding 
fundamental political and economic freedoms to the individual. 
Article 7 
The States Parties to the present Covenant recognize the right of everyone to the 
enjoyment of just and favorable conditions of work which ensure, in particular: 
(a) Remuneration which provides all workers, as a minimum, with: 
(i) Fair wages and equal remuneration for work of equal value without distinction of 
any kind. in particular women being gunrantecd conditions of work not inferior to 
those enjoyed by men, with equal pay for equal work; 
(ii) A decent living tar themselves and their Canilies in accordance with the 
provisions of the present Covenant; 
(b) Safe and healthy working conditions; 
(c) Equal opportunity for everyone to be promoted in his employment to an 
appropriate higher level, subject to no considerations other than those of seniority and 
competence: 
(d ) Rest, leisure and reasonable limitation of working hours and periodic holidays 
with pay, as well as remuneration for public holidays 
Article S 
1. The States Parties to the present Covenant undertake to ensure: 
(a) The right of everyone to form trade unions and join the trade union of his choice. 
subject only to the rules of the organization concerned. I'or the promotion and 
protection of his economic and social interests. No restrictions may be placed on the 
exercise of this right other than those prescribed by law and which are necessary in a 
democratic society in the interests of national security or public order or for the 
protection of the rights and freedoms of others; 
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(b) The right of trade unions to establish national federations or confederations and 
the right of the latter to form orjoin international trade-union organizations; 
(c) The right of trade unions to function freely subject to no limitations other than 
those prescribed by law and which are necessary in a democratic society in the 
interests of national security or public order or for the protection of the rights and 
freedoms of others; 
(d) The right to strike, provided that it is exercised in conformity with the laws of the 
particular country. 
2. This article shall not prevent the imposition of lawful restrictions on the exercise 
of these rights by members of the armed forces or of the police or of the 
administration of the State. 
3. Nothing in this article shall authorize States Parties to the International Labour 
Organisation Convention of 1948 concerning Freedom of Association and Protection 
of the Right to Organize to take legislative measures which would prejudice, or apply 
the law in such a manner as would prejudice, the guarantees provided for in that 
Convention. 
Article 9 
The States Parties to the present Covenant recognize the right of everyone to social 
security, including social insurance. 
Article 10 
The States Parties to the present Covenant recognize that: 
1. The widest possible protection and assistance should be accorded to the family, 
which is the natural and fundamental group unit of society, particularly for its 
establishment and while it is responsible for the care and education of dependent 
children. Marriage must be entered into with the free consent of the intending 
spouses. 
2. Special protection should be accorded to mothers during a reasonable period 
before and alter childbirth. During such period working mothers should be accorded 
paid leave or leave with adequate social security benefits. 
3. Special measures of protection and assistance should be taken on behalf of all 
children and young persons without any discrimination for reasons of parentage or 
other conditions. Children and young persons should be protected from economic and 
social exploitation. Their employment in work harmful to their morals or health or 
dangerous to life or likely to hamper their normal development shou]d he punishable 
by law. States should also set age limits below which the paid employment of child 
labour should he prohibited and punishable by law. 
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Article 11 
I. The States Parties to the present Covenant recognize the right of everyone to an 
adequate standard of living for himself and his family, including adequate food, 
clothing and housing, and to the continuous improvement of living conditions. The 
States Parties will take appropriate steps to ensure the realization of this right, 
recognizing to this effect the essential importance of international co-operation based 
on free consent. 
2. The Slates Parties to the present Covenant, recognizing the fundamental right of 
everyone to he free from hunger, shall take, individually and through international co-
operation, the measures, including specific programmes, which are needed: 
(a) To improve methods of production, conservation and distribution of food by 
making full use of technical and scientific knowledge, by disseminating knowledge of 
the principles of nutrition and by developing or reforming agrarian systems in such a 
way as to achieve the most efficient development and utilization of natural resources; 
(b) Taking into account the problems of both food-importing and food-exporting 
countries, to ensure an equitable distribution of world food supplies in relation to 
need. 
Article 12 
1. The States Parties to the present Covenant recognize the right of everyone to the 
enjoyment of the highest attainable standard of physical and mental health. 
2. The steps to be taken by the Statcs Parties to the present Covenant to achieve the 
full realization of this right shall include those necessary for: 
(a) The provision for the reduction of the stillbirth-rate and of infant mortality and 
for the healthy development of the child; 
(b) The improvement of all aspects of environmental and industrial hygiene; 
(c) The prevention, treatment and control of epidemic, endemic, occupational and 
other diseases; 
(d) The creation of conditions which would assure to all medical service and medical 
attention in the event of sickness. 
Article 13 
I. The States Parties to the present Covenant recognize the right of everyone to 
education. They agree that education shall be directed to the full development of the 
Inman personality and the sense of its dignity, and shall strengthen the respect for 
human rights and fundamental freedoms. They further agree that education shall 
enable all persons to participate effectively in a free society, promote understanding, 
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tolerance and friendship among all nations and all racial, ethnic or religious groups, 
and further the activities of the United Nations for the maintenance of peace. 
2. The States Parties to the present Covenant recognize that, with a view to achieving 
the full realization of this right: 
(a) Primary education shall he compulsory and available free to all; 
(b) Secondary education in its different forums, including technical and vocational 
secondary education, shall be made generally available and accessible to all by every 
appropriate means, and in particular by the progressive introduction of free education; 
(c) Higher education shall be made equally accessible to all, on the basis of capacity, 
by every appropriate means, and in particular by the progressive introduction of flee 
education; 
(d) Fundamental education shall be encouraged or intensified as far as possible for 
those persons who have not received or completed the whole period of their primary 
education; 
(e) The development of a system of schools at all levels shall be actively pursued, an 
adequate fellowship system shall be established, and the material conditions of 
teaching staff shall be continuously improved. 
3. The States Parties to the present Covenant undertake to have respect for the liberty 
of parents and, when applicable, legal guardians to choose for their children schools, 
other than those established by the public authorities, which conform to such 
minimum educational standards as may be laid down or approved by the State and to 
ensure the religious and moral education of their children in conformity with their 
own convictions. 
4. No pan of this article shall be construed so as to interfere with the liberty of 
individuals and bodies to establish and direct educational institutions, subject always 
to the observance of the principles set forth in paragraph I of this article and to the 
requirement that the education given in such institutions shall conform to such 
minimum standards as maybe laid down by the State. 
Article 14 
Each State Party to the present Covenant which, at the time of becoming a Party, has 
not been able to secure in its metropolitan territory or other territories under its 
jurisdiction compulsory primary education, free of charge, undertakes, within two 
years, to work out and adopt a detailed plan of action Ibr the progressive 
implementation, within a reasonable number of years, to be fixed in the plan, of the 
principle of compulsory education free of charge for all. 
Article 15 
1. The States Parties to the present Covenant recognize the right of everyone: 
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(a) To take part in cultural life; 
(h) To enjoy the benefits of scientific progress and its applications; 
(c) To benefit from the protection of the moral and material interests resulting from 
any scientific, literary or artistic production of which lie is the author. 
2. The steps to be taken by the States Parties to the present Covenant to achieve the 
lull realization of this right shall include those necessary for the conservation, the 
development and the diffusion of science and culture, 
3. The States Parties to the present Covenant undertake to respect the freedom 
indispensable for scientific research and creative activity. 
4. The States Parties to the present Covenant recognize the benefits to be derived 
from the encouragement and development of international contacts and co-operation 
in the scientific and cultural fields. 
PART IV 
Article 16 
1. The States Parties to the present Covenant undertake to submit in conformity with 
this part of the Covenant reports on the measures which they have adopted and the 
progress made in achieving the observance of the rights recognized herein. 
2.  
(a) All reports shall be submitted to the Secretary-General of the United Nations, 
who shall transmit copies to the Economic and Social Council for consideration in 
accordance with the provisions of the present Covenant; 
(b) The Secretary-General of the United Nations shall also transmit to the specialized 
agencies copies of the reports, or any relevant parts therefrom. from States Parties to 
the present Covenant which are also members of these specialized agencies in so far 
as these reports, or parts therefrom, relate to any matters which fall within the 
responsibilities of the said agencies in accordance with their constitutional 
instruments. 
Article 17 
1. The States Parties to the present Covenant shall furnish their reports in stages, in 
accordance with a programme to be established by the Economic and Social Council 
within one year of the entry into force of the present Covenant after consultation with 
the States Parties and the specialized agencies concerned. 
2. Reports may indicate factors and difficulties affecting the degree of fulfilment of 
obligations under the present Covenant. 
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3. Where relevant information has previously been furnished to the United Nations or 
to any specialized agency by any State Party to the present Covenant, it will not be 
necessary to reproduce that information, but a precise reference to the information so 
furnished will suffice. 
Article 18 
Pursuant to its responsibilities under the Charter of the United Nations in the field of 
human rights and fundamental freedoms, the Economic and Social Council may make 
arrangements with the specialized agencies in respect of their reporting to it on the 
progress made in achieving the observance of the provisions of the present Covenant 
falling within the scope of their activities. These reports may include particulars of 
decisions and recommendations on such implementation adopted by their competent 
organs. 
Article 19 
The Economic and Social Council may transmit to the Commission on Human 
Rights for study and general recommendation or, as appropriate, for information the 
reports concerning human rights submitted by States in accordance with articles 16 
and 17, and those concerning human rights submitted by the specialized agencies in 
accordance with article 1 R. 
Article 20 
The States Parties to the present Covenant and the specialized agencies concerned 
may submit comments to the Economic and Social Council on any general 
recommendation under article 19 or reference to such general recommendation in any 
report of the Commission on Human Rights or any documentation referred to therein. 
Article 21 
The Economic and Social Council may submit from time to time to the General 
Assembly reports with recommendations of a general nature and a summary of the 
information received from the States Parties to the present Covenant and the 
specialized agencies on the measures taken and the progress made in achieving 
general observance of the rights recognized in the present Covenant. 
Article 22 
The Economic and Social Council may bring to the attention of other organs of the 
United Nations, their subsidiary organs and specialized agencies concerned with 
furnishing technical assistance any matters arising out of the reports referred to in this 
part of the present Covenant which may assist such bodies in deciding, each within its 
field of competence, on the advisability of international measures likely to contribute 
to the effective progressive implementation of the present Covenant. 
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Article 23 
The States Parties to the present Covenant agree that international action for the 
achievement of the rights recognized in the present Covenant includes such methods 
as the conclusion of conventions, the adoption of recommendations, the furnishing of 
technical assistance and the holding of regional meetings and technical meetings for 
the purpose of consultation and study organized in conjunction with the Governments 
concerned. 
Article 24 
Nothing in the present Covenant shall he interpreted as impairing the provisions of 
the Charter of the United Nations and of the constitutions of the specialized agencies 
which define the respective responsibilities of the various organs of the United 
Nations and of the specialized agencies in regard to the matters dealt with in the 
present Covenant. 
Article 25 
Nothing in the present Covenant shall be interpreted as impairing the inherent right 
of all peoples to enjoy and utilize fully and freely their natural wealth and resources. 
PART V 
Article 26 
1. the present Covenant is open for signature by any State Member of the United 
Nations or member of any of its specialized agencies, by any State Party to the Statute 
of the International Court of Justice, and by any other State which has been invited by 
the General Assembly of the United Nations to become a party to the present 
Covenant. 
2. The present Covenant is subject to ratification. Instruments of ratification shall be 
deposited with the Secretary-General of the United Nations. 
3. The present Covenant shall be open to accession by any State referred to in 
paragraph I of this article. 
4. Accession shall be effected by the deposit of an instrument of accession with the 
Secretary-General of the United Nations. 
5. The Secretary-General of the United Nations shall inform all States which have 
signed the present Covenant or acceded to it of the deposit of each instrument of 
ratification or accession. 
Article 27 
1. The present Covenant shall enter into force three months after the date of the 
deposit with the Secretary-General of the United Nations of the thirty-fifth instrument 
of ratification or instrument of accession. 
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2. For each State ratifying the present Covenant or acceding to it after the deposit of 
the thirty-fifth instrument of ratification or instrument of accession, the present 
Covenant shall enter into force three months after the date of the deposit of its own 
instrument of ratification or instrument of accession. 
Article 28 
The provisions of the present Covenant shall extend to all parts of federal States 
without any limitations or exceptions. 
Article 29 
1. Any State Party to the present Covenant may propose an antendment and file it 
with the Secretary-General of the United Nations. The Secretary- General shall 
thereupon communicate any proposed amendments to the States Parties to the present 
Covenant with a request that they notify him whether they favour a conference of 
States Parties for the purpose of considering and voting upon the proposals. In the 
event that at least one third of the States Parties favours such a conference, the 
Secretary-General shall convene the conference under the auspices of the United 
Nations. Any amendment adopted by a majority of the States Parties present and 
voting at the conference shall be submitted to the General Assembly of the United 
Nations for approval. 
2. Amendments shall come into force when they have been approved by the General 
Assembly of the United Nations and accepted by a two-thirds majority of the States 
Parties to the present Covenant in accordance with their respective constitutional 
processes. 
3. When amendments come into force they shall be binding an those States Parties 
which have accepted them, other States Parties still being bound by the provisions of 
the present Covenant and any earlier amendment which they have accepted. 
Article 30 
Irrespective of the notifications made under article 26. paragraph 5, the Secretary-
General of the United Nations shall inform all States referred to in paragraph I of the 
same article of the following particulars: 
(a) Signatures, ratifications and accessions under article 26; 
(b) The date of the entry into lbrce of the present Covenant under article 27 and the 
date of the entry into (force of any amendments under article 29. 
Article 31 
1. The present Covenant, of which the Chinese, English, French, Russian and 
Spanish texts are equally authentic, shall be deposited in the archives of the United 
Nations. 
2. The Secretary-General of the United Nations shall transmit certified copies of the 
present Covenant to all States referred to in article 26. 
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